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A study of the seven “I am’s” of John 
#1 “I am the bread of life” -- John 6:35 

  It is told that Napoleon and a friend were talking of life as they walked 
along. It was dark; they walked to a window after they'd entered a room and 
looked out. There in the sky were distant stars, little more than pin-points of 
light. 
   Napoleon, who had sharp eyes while his friend was dim-sighted, pointed to 
the sky: "Do you see these stars?" he asked. "No," his friend answered. "I 
can't see them." "That," said Napoleon, "is the difference between you and 
me. 
   The man who is earthbound is living half a life. It is the man with vision, 
who looks at the horizon and sees the stars, who is truly alive. 

As we study this sixth chapter of John, we see a group of people earthbound...with no vision of what lay before them. 
The purpose of the sign was that Jesus might preach the sermon. Again, we see the ministry of "grace and truth" (1:17).  In 
grace, our Lord fed the hungry people; but in truth, He gave them the Word of God. 
This is truly a unique sermon. The crowd asked several questions, some of which Jesus never answers directly. They moved 
from pseudo-sincerity to open hostility. By the end of this sermon, Jesus accomplished a couple of things that most preachers try 
desperately to avoid. He confused his unbelieving audience and alienated all but his closest comrades. On a more positive note, 
he (a) moved from earth to heaven, (b) made a clarion call for commitment, and (c) came closer to a clear declaration of his 
identity than he did in his previous two years of ministry. 
   The theme of this sermon is “True life in Jesus.” We find here a lot of “life” talk (vv. 27, 33, 35, 40, 47, 48, 50, 51, 53, 54, 57, 
58, 63). Jesus presented himself as the only true source of eternal life. And we hear the choral refrain, “I will raise him up on the 
last day” (v. 39, 40, 44, 54). In this passage, Jesus says six times that he came from heaven (vv. 33, 38, 41, 50, 51, 58, see also v. 
62). Clearly, one of the themes of this pericope is the heavenly origin of Jesus. The Jews can hardly miss it (cf. vv. 41-42). 
   In today's lesson, Jesus tells us to work not "for the food which perishes, but for the food which endures to eternal 
life..."(6:27a). 
   In doing so, He echoes the advice of Isaiah 55:2: "Why spend money on what is not bread, and your labor on what does not 
satisfy? Listen, listen to me, and eat what is good, and your soul will delight in the richest of fare." 
   This sermon probably began outdoors, and then moved into the synagogue (6:59). This sermon on "the bread of life" is 
actually a dialogue between Christ and the people, especially the religious leaders. 
   The dealing of Jesus with the general crowd here is characterized by a new harshness which was not present in most of His 
former discourses. There is a slight hint of it with Nicodemus, but even there the personal appeal to the ruler whom Jesus 
evidently respected softened the incisiveness of His words. 
   History tells us that just after 60 A.D. the luxury of Roman society was unparalleled. It was at this time that they served feasts 
of peacocks' brains and nightingales' tongues; that they cultivated the odd habit of taking emetics (medicine designed to cause 
vomiting) between courses so that the next might taste better; that meals costing thousands of pounds were commonplace. 
   It was at this time that Pliny tells of a Roman lady who was married in a robe so richly jeweled and guilded that it cost the 
equivalent of 432,000 pounds. There was a reason for all this, and the reason was a deep dissatisfaction with life, a hunger that 
nothing could satisfy. They would try anything for a new thrill, because they were both appallingly  rich and appallingly hungry. 
   This multitude was a group of materialistic curiosity seekers who were self-satisfied in their tradition. Jesus' approach was that 
all these Jews were interested in was physical satisfaction. They had received an unexpectedly free and lavish meal, and they 
wanted more. He wanted to jar them loose from their laxity by a series of statements contradictory to their current assumptions. 
 
WE SEE FOUR RESPONSES BY THE PEOPLE 
1. SEEKING (vs. 22-40). 
    "The next day the crowd that had stayed on the opposite shore of the lake realized that only one boat had been there, and that 
Jesus had not entered it with his disciples, but that they had gone away alone. {23} Then some boats from Tiberias landed near 
the place where the people had eaten the bread after the Lord had given thanks. {24} Once the crowd realized that neither Jesus 
nor his disciples were there, they got into the boats and went to Capernaum in search of Jesus. {25} When they found him on the 
other side of the lake, they asked him, "Rabbi, when did you get here?" 
   It is hard to overestimate the excitement and eagerness of the people regarding our Lord and the kingdom of God at this 
moment in time, especially among those who have just witnessed the feeding of the 5,000. Jesus has been publicly ministering 
for approximately two years. His disciples have just returned from going about the land performing miracles in Jesus’ name and 
proclaiming the nearness of the kingdom of God. Many have seen Jesus perform miracles and heard Him preach. Many more 
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have heard about Him. John has told us that the miracle of this feeding takes place near the time of the Passover (6:4). Messianic 
expectations are running high, and the ministry of our Lord only serves to fan the flames of enthusiasm.  
   The morning after the miracle of the feast in the wilderness, the crowds surely awaken with a great sense of expectation. Jesus 
has gone further up the mountain by Himself, but there seems to be no way for Him to return to Capernaum without passing by 
them. He surely will not walk around the Sea of Galilee the long way, and He can’t go in the boat as the disciples took it the 
night before, at the Lord’s command. Jesus is going to have to walk around the shore of the Sea of Galilee, and thus pass by the 
people on His way—or so they suppose. After some time passes, it becomes apparent that Jesus is nowhere to be found. Then, 
some people arrive in boats from Tiberias on the other side of the Sea, south of Capernaum, and they are looking for Jesus as 
well. The crowd finally realizes that Jesus has left, even though they do not know how He managed to do so. (They, of course, 
have no idea that He walked across the Sea of Galilee, rejoining His disciples.) As many as possible squeeze into the boats and 
return to Capernaum in the hope of finding Jesus. 
    This multitude was determined to find Him and carry out their original plan to make Him king. Further, they did not wish to 
lose a "meal ticket."  
   The Jews, except for the rich, spent every waking moment toiling for the barest necessities--many were starving. 
   The question of the people was a good one, for it's a puzzle even until today how Jesus and His disciples arrived at Capernaum 
together.   But Jesus was not going to get involved in this petty question...He had more important things to discuss. 
    “Jesus answered, "I tell you the truth, you are looking for me, not because you saw miraculous signs but because you ate the 
loaves and had your fill. {27} Do not work for food that spoils, but for food that endures to eternal life, which the Son of Man 
will give you. On him God the Father has placed his seal of approval." 
   I have titled this section of our text, “Politically Incorrect,” for good reason, I believe. If Jesus had done the “politically 
correct” thing, He would have called the people’s attention to the miracles He had just performed, especially the “unknown” 
miracle of His walking on the sea. In today’s terminology, it would have been great PR (public relations) material. I can imagine 
what some people would make of this: “Well, it’s interesting that you ask. As you know, no boat was available, so I found it 
necessary to use My supernatural powers to walk on the Sea of Galilee, thus reaching the other shore ahead of you. This is just 
one more proof of My power to serve you as your Messiah.”  
   Jesus never even mentions this miracle. It is not for them to know, but only for our Lord’s disciples and those who read John’s 
Gospel. If the people of that region knew what Jesus had done, they would have been even more eager to make Him their king, 
even if by force. Jesus sees through their question and, beginning in verse 26, He does that which is politically incorrect: He 
exposes their motives and rebukes them for their sin. The reason the crowds are hovering around Jesus is that these folks are 
hoping He will provide them with free bread forever. The “messiah” they want is only a “meal ticket.”  
   We need to read verse 27 very carefully lest we misunderstand our Lord here (as His audience does). The verb “to work” is 
found but once in this verse. In the Greek text, the verb is an imperative in the present tense, and it is negated. The negation 
conveys the thought that men should not work—more precisely, that men should stop working.1 We almost automatically read 
the verse this way: “Stop working for the food that disappears, but work for the food that remains to eternal life.” The words 
“work for” are not in the original text, however. I do not believe we are to read them into the text as we do. Jesus is not 
suggesting that men cease working for earthly bread, but work hard for heavenly bread. He is saying that the “bread” which He 
offers is “bread” which He gives. It is not bread for which men work. Thus, the sense of His words would be something closer 
to: “Stop working for the food that disappears, and seek instead the bread which remains to eternal life, the bread which I give.”  
   Jesus knew the human heart and that the people had originally followed Him because of His miracles (6:2), but now their 
motive was to get more food! But even if they were attracted only by the miracles, at least there was a possibility they might be 
saved. Nicodemus, after all, had begun this way (3:1-2). 
   Jesus pointed out that there are two kinds of food: food for the body, which is necessary but not the most important; and food 
for the inner man, the spirit, which is essential! Food only gives sustains life, but Jesus gives eternal life. 
   Jesus tells us in the Sermon on the Mount: Matthew 6:25, 33: “Therefore I tell you, do not worry about your life, what you will 
eat or drink; or about your body, what you will wear. Is not life more important than food, and the body more important than 
clothes?...So do not worry, saying, 'What shall we eat?' or 'What shall we drink?' or 'What shall we wear?' {32} For the pagans 
run after all these things, and your heavenly Father knows that you need them.  {33} But seek first his kingdom and his 
righteousness, and all these things will be given to you as well." 
   It is even more strange today that millions of men and women in America are obsessed with gaining only material values 
because: 
   - we have in the New Testament a better witness of the testimony of Jesus, better even than the knowledge of the eyewitnesses 
  - we enjoy more freedom to search out and to adhere to what is truth than the people of that day 

                                                           
1 Some would minimize the emphasis on ceasing this working, but many would agree that it is to be seen here, as is often the case 

with a negated present imperative.  
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  - we are not pressed with the burden of providing just the basic necessities as were most of the Jewish people 
   Man is created with a hunger for spiritual satisfaction which only spiritual food can satisfy. There are at least four things for 
which men hunger in the realm of the spiritual: 
  - righteousness and justification before God 
  - the ultimate truth 
  - life beyond the grave 
  - true unselfish love 
   Christ alone can supply satisfaction to the hungry spirits of men. 
   “Then they asked him, "What must we do to do the works God requires?" {29} Jesus answered, "The work of God is this: to 
believe in the one he has sent."  
 
When Jesus spoke about the works of God, the Jews immediately thought in terms of "good" works.  It was their conviction that 
a man by living a good life could earn the favour of God.  They held that men could be divided into three classes-those who 
were good, those who were bad and those who were in between, who, by doing one more good work, could be transferred to the 
category of the good.  So when the Jews asked Jesus about the work of God they expected him to lay down lists of things to do.  
But that is not what Jesus says at all. 
 
His answer is extremely compressed and we must expand it and see what lies behind it.  He said that God's work was to believe 
in him whom he had sent.  Paul would have put it this way-the one work that God desires from man is faith.  Now what does 
faith mean?  It means being in such a relationship with God that we are his friends, not terrified of him any more but knowing 
him as our Father and our friend and giving him the trust and the obedience and the submission which naturally arise from this 
new relationship.  How does believing in Jesus tie up with that?  It is only because Jesus came to tell us that God is our Father 
and loves us and wants nothing more than to forgive, that the old distance and enmity are taken away and the new relationship 
with him made possible. 
 
But that new relationship issues in a certain kind of life.  Now we know what God is like, our lives must answer to that 
knowledge.  That answer will be in three directions, each of which corresponds to what Jesus told us of God. 
 
(i)  God is love.  Therefore in our lives there must be love and service of others corresponding to the love and the service of God, 
and forgiveness of others corresponding to his forgiveness of God. 
 
(ii)  God is holiness.  Therefore in our lives there must be purity corresponding to the holiness of God. 
 
(iii) God is wisdom.  Therefore in our lives there must be complete submission and trust \ 
corresponding to the wisdom of God. 

The essence of the Christian life is a new relationship to God, a relationship offered by him and made possible by the revelation 
which Jesus gave us of him, a relationship which issues in that service, purity and trust which are the reflection of God.  This is 
the work which God wishes us and enables us to perform. 
 
    The people picked up the word "labor" and misinterpreted it to mean they had to for salvation. They completely missed the 
word “give." 
   Jesus made it clear that only one work was necessary...to believe on the Savior. And, to this, they immediately began thinking 
of proof. 
Verse 28 seems like a straightforward question—“What must we do?” But as the narrative unfolds we discover that this crowd 
has already turned their hearts from Jesus. When he refuses to be the king they wanted, it sends a chill across their hearts that 
Jesus is not able to thaw. From here to the cross, it is a sad spectacle to watch. As Jesus’ self-revelation becomes clearer, the 
crowds become thinner. 
Although their question may be based in skepticism, it is still an excellent question. I dare say, it is THE question of humanity. 
Jesus’ answer is equally fundamental, “Your ‘job’ is to believe in me.” This brings up two questions. First, how is it that faith is 
a work? Biblical faith might better be understood as “trust.” If our minds are convinced then our lives will show it. Thus, our 
“faith” is inevitably lived out (James 2:14-26). 
The second question we ask is this: “How is it that we are saved by grace if we have to work for it?” The answer is that we don’t 
work for it but in response to it. In no way can we earn our salvation. No matter how good we are, how nobly we live, we can 
neither atone for our own sins, or earn entrance into heaven.  
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This does not mean we do nothing to receive Christ’s gift. Throughout the NT there are a number of imperatives connected with 
salvation—repentance (Acts 17:30-31; Lk 13:3, 5), forgiveness of others (Mt 6:14-15), confessing Jesus (Mt 10:32-33; Rom 
10:9-10); use of our words (Mt 12:36-37), etc. But they can all be expressed with one word: FAITH. That is, if I truly trust 
Jesus, these are all natural and necessary expressions of that faith. 
At first it sounds so simple … so easy, until we realize how much that covers. True faith will rearrange every element of our 
lives. It demands all we possess—our time, our talents, our resources. When we first hear the requirement to do God’s work, 
“Trust Jesus,” we say, “Oh, is that all?” But after a moment’s consideration we say, “Oh, that’s ALL!” 
   “So they asked him, "What miraculous sign then will you give that we may see it and believe you? What will you do? {31} Our 
forefathers ate the manna in the desert; as it is written: 'He gave them bread from heaven to eat.'" {32} Jesus said to them, "I tell 
you the truth, it is not Moses who has given you the bread from heaven, but it is my Father who gives you the true bread from 
heaven. {33} For the bread of God is he who comes down from heaven and gives life to the world." 
 
   I know what its like to get excited about “free bread.” A few years ago, I knew of a situation when an individual went to a 
nearby Safeway grocery store on Christmas Eve to purchase a few last-minute items, knowing all the stores would be closed on 
Christmas day. They got to the checkout counter, and overheard the clerk tell someone there was free bread. Did my ears ever 
perk up! When I inquired, the clerk said that since the store would be closed the next day, all the bread on the shelves was free.  
   You should have seen what happened from this point on. Some folks were too proud to go back for free bread; others made 
their way back to the bread and discretely picked through the loaves, taking one or two of their favorite varieties. Then there was 
me. I should begin by telling you we had come in our van—a large van. Signaling my friend to gather up some shopping carts, I 
proceeded to clear the shelves, raking the loaves into the carts, and with my friend’s help, wheeling multiple cart loads out to the 
van. Now some of you would not have wanted to be anywhere near me as I “gleaned” in the “field” of that Safeway store. I must 
tell you, though, that some of you in the audience ate that bread.  
   This lets you know that when it comes to being enthusiastic about free bread, I am right there at the top of the list. I can 
identify with the people in our text who are privileged to be in the wilderness across the Sea of Galilee from Capernaum, in the 
wilderness where Jesus fed the 20,000 people who gathered (5,000 of whom were men). When Jesus fed this crowd, they were 
ready to make Him their king—by force if necessary. Jesus sent His disciples away, dismissed the crowd, and went off by 
Himself to pray. Later in the night, He set out for Capernaum, walking on the sea. Out on the sea, He came upon His disciples, 
and they were terrified, taking Him for a ghost. Our Lord identified Himself and got into the boat; immediately they reached 
shore.  
   Jesus is certainly better than Moses, but He is also one “like” Moses. Moses led the people through the midst of the Red Sea; 
Jesus just crossed over to Capernaum by walking on the Sea of Galilee. After the Israelites crossed through the Red Sea, God 
provided them with manna to eat. Jesus just fed the 5,000 in the wilderness “across the sea.” Even better, He offers men a 
“bread” that gives eternal life. It wasn’t long after the Israelites crossed the Red Sea that they began to grumble against Moses, 
and in our text, it isn’t long before the Jews begin to grumble against Jesus, especially His teaching. In chapter 5, our Lord was 
rejected by the Jewish religious leaders for healing a man on the Sabbath, for commanding the man to carry his bed on the 
Sabbath, and especially for claiming to be equal with God. Now, these Jerusalem Jewish leaders are more committed than ever 
to put Jesus to death. In chapter 6, our Lord will be rejected by many of the Galileans who once followed Him as His disciples. 
The reason will be our Lord’s teaching on the “bread of life” in chapter 6. 
   This sixth chapter of John is a watershed, a major turning point in the Gospel of John. From this point on, Jesus is not nearly as 
popular as He once was. His enemies are determined to do away with Him. From a historical point of view, it is only a matter of 
time until our Lord’s arrest, trial, and crucifixion. Our text plays a pivotal role in all of this, so let us listen well to the words of 
this Scripture. 
The crowd began by seeking Christ, but then started to seek a sign from Him. "For the Jews require a sign" (1 Cor. 1:22). The 
rabbis taught that, when the Messiah came, he would duplicate the miracle of the manna (Exodus 16). If Jesus was truly sent by 
God, then let Him prove it by causing manna to fall from heaven. 
This is, indeed a stupid question, but not a new one. Twice before, the Jews have asked Jesus for a miraculous sign (cf. Mt 
12:38-45; Jn 2:18-23). Each time it immediately follows a great miracle. Each time Jesus refuses their immediate request but 
later continues to do miracles. 
Jesus has already performed an impressive catalogue of miracles including healings, raisings, cleansings, and exorcisms, to say 
nothing about his power over the inanimate—wine, bread, wind, and waves. On the day following the feeding of the 5,000, how 
can they possibly ask for a sign?! Verse 31 offers a key to their logic, here, as well as the two previous times the Jews asked for 
a sign. They want a sign from heaven, like Moses gave them with the manna.  It is as if they say, “We followed you for earthly 
food because that is what you miraculously provided. But if you want us to follow you for heavenly food (cf. v. 27), then we 
will need a sign from heaven.” In all three instances, the only sign Jesus promised was that of resurrection. 
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Their casuistry sounds good, but it is nothing more than evasion of Jesus’ demands. Yesterday they were willing to inaugurate 
Jesus as king because he gave them what they wanted. But today, when Jesus asks for their allegiance, they reject him. They 
demand of Jesus, “Gimme, Gimme, Gimme … If not earthly bread then heavenly bread!” Jesus replied, “It is not I who give, nor 
was it Moses, but God. He gave manna to your forefathers; but to you he gave me. You ask me to provide heavenly bread but I 
am that bread!” By rejecting Jesus, they are rejecting the very thing they asked Jesus to provide. 
   The quotation of verse 31 is from Psalm 78:24, a psalm that recorded the unbelief and rebellion of the nation of Israel. In His 
reply, Jesus sought to deepen the peoples understanding of the truth. It was God, not Moses, who gave them the manna; so they 
must take their eyes off Moses and focus them on God.  
   Also, God gave the manna in the past, but the Father is now giving the true bread in the Person of Jesus Christ.  Then Jesus 
clearly identified what the bread is: He is the true living Bread that came down from heaven.  Seven times in this sermon our 
Lord referred to His "coming down from heaven" (6:33, 38, 41, 42, 50, 51, 58), a statement that declared Him to be God! 
 
"Sir," they said, "from now on give us this bread." {35} Then Jesus declared, "I am the bread of life. He who comes to me will 
never go hungry, and he who believes in me will never be thirsty. {36} But as I told you, you have seen me and still you do not 
believe. {37} All that the Father gives me will come to me, and whoever comes to me I will never drive away. {38} For I have 
come down from heaven not to do my will but to do the will of him who sent me. {39} And this is the will of him who sent me, 
that I shall lose none of all that he has given me, but raise them up at the last day. {40} For my Father's will is that everyone 
who looks to the Son and believes in him shall have eternal life, and I will raise him up at the last day." 
 
This is one of the great passages of the Fourth Gospel, and indeed of the New Testament.  In it there are two great lines of 
thought that we must try to analyse. 
 
First, what did Jesus mean when he said:  "I am the bread of life"?  It is not enough to regard this as simply a beautiful and 
poetical phrase.  Let us analyse it step by step.  (i)  Bread sustains life.  It is that without which life cannot go on.  (ii)  But what 
is life?  Clearly by life is meant something far more than mere physical existence.  What is this new spiritual meaning of life?  
(iii)  Real life is the new relationship with God, that relationship of trust and obedience and love of which we have already 
thought.  (iv)  That relationship is made possible only by Jesus Christ.  Apart from him no one can enter into it.  (v)  That is to 
say, without Jesus there may be existence, but not life.  (vi)  Therefore, if Jesus is the essential of life, he may be described as the 
bread of life.  The hunger of the human situation is ended when we know Christ and through him know God.  The restless soul is 
at rest; the hungry heart is satisfied. 
 
Second, this passage opens out to us the stages of the Christian life.   

(i) We see Jesus.  We see him in the pages of the New Testament, in the teaching of the church, sometimes even 
face to face.   
(ii) Having seen him, we come to him.  We regard him not as some distant hero and pattern, not as a figure in a 
book, but as someone accessible.   
(iii) We believe in him.  That is to say, we accept him as the final authority on God, on man, on life.  That means that 
our coming is not a matter of mere interest, nor a meeting on equal terms; it is essentially a submission.   
(iv) This process gives us life.  That is to say, it puts us into a new and lovely relationship with God, wherein he 
becomes an intimate friend; we are now at home with the one whom we feared or never knew.   
(v) The possibility of this is free and universal.  The invitation is to all men.  The bread of life is ours for the taking.   
(vi) The only way to that new relationship is through Jesus.  Without him it never would have been possible; and 
apart from him it is still impossible.  No searching of the human mind or longing of the human heart can fully find 
God apart from Jesus.   
(vii) At the back of the whole process is God.  It is those whom God has given him who come to Christ.  God 
not only provides the goal; he moves in the human heart to awaken desire for him; and he works in the human heart 
to take away the rebellion and the pride which would hinder the great submission.  We could never even have 
sought him unless he had already found us.   
(viii) There remains that stubborn something which enables us to refuse the offer of God.  In the last analysis, 
the one thing which defeats God is the defiance of the human heart.  Life is there for the taking-or the refusing. 

 
When we take, two things happen. 
First, into life enters new satisfaction.  The hunger and the thirst are gone.  The human heart finds what it was searching for and 
life ceases to be mere existence and becomes a thing at once of thrill and of peace. 
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Second, even beyond life we are safe.  Even on the last day when all things end we are still secure.  As a great commentator said:  
"Christ brings us to the haven beyond which there is no danger." 
 
The offer of Christ is life in time and life in eternity.  That is the greatness and glory of which we cheat ourselves when we 
refuse his invitation. 
 
This text raises the difficult and sensitive issue of “Eternal Security.” This, however, is probably not the best place to discuss it.  
After all, the speech before us is not a theological dissertation but a heated debate where Jesus speaks in enigmatic terms. This 
does not mean that he cannot be understood, but that he frames up his message in provocative language that causes his audience 
to meditate on what he says. So we will likely need to look to the Epistles for insight on this text. Besides, Jesus will make a 
clearer declaration of eternal security in John 10:28, and our discussion will be taken up more fully there. 
In some ways, the discussion of eternal security is a moot point. If someone apostatizes, those who do not believe in eternal 
security will say, “He fell away from Jesus.” Those who do believe in eternal security will say, “He was never saved in the first 
place,” or “He is a prodigal who needs to be called to repentance.”  
Notice two things. First, both theological positions would respond in the same way—call the person to repentance. Therefore, 
this is primarily a philosophical difference, not a practical one. Second, both positions entail a judgment about another person’s 
position with Christ. Very few would actually say, “I am not secure.” Rather, most say, “I know I’m ‘O.K.,’ but I really wonder 
about you!” This can be very dangerous. Therefore, we want to be cautious, kind, and humble. 
The eternal security camp has been charged with lawlessness. Some have gotten the impression that because they once 
proclaimed Jesus as Lord, their lifestyles are not that important. They are saved and, accordingly, can live like they want. That is 
patently false (Gal 5:13, 17).  
On the other side of the fence, however, those who believe a person can fall away have been charged with preaching eternal 
INsecurity. And indeed, there are those who constantly and unnecessarily question their position in Christ (cf. 1 Jn 5:13). We 
want to avoid both extremes. 
Before dealing with our present text, we must make one more observation about the way eternal security/apostasy texts are 
handled. The conclusion we come to may very well depend on our starting point. If we start by observing eternal security texts, 
then we may end by explaining (away) the apostasy texts and vice versa.  
Our presuppositions go farther than we might like to admit in determining our conclusions. We must allow some degree of 
paradox here because we are dealing with the weave of God’s sovereignty and man’s free will, both of which are true, neither of 
which are fully reconcilable in the fallen mind of man. Therefore, we want to be fair-minded and let each text say what it 
actually says. 
Now for the text at hand. Tenney has this to say about verse 37: 

“All” is a neuter singular rather than a masculine plural and refers to everything the Father has put under 
Jesus’ control (cf. John 5:19-27). It includes the people who are his. The paradox latent in this text has puzzled 
many. How can one be sure that the Father has really given him to Christ? Will he come only to be rebuffed? 
Jesus made plain that human salvation is no surprise to God. He summons men to himself by his Word and by 
his Spirit. They can come only at his invitation. The invitation, however, is not restricted to any particular time 
or place, nor is it exclusively for any one nation, race, or culture. No man needs to fear that he will come in 
vain, for Jesus said emphatically that he would not refuse anyone (p. 76). 

Verse 39 and 40 both end with the triumphant choral refrain, “And I shall raise him up at the last day.” We also observe the 
parallelism between “I shall lose none of all that he has given me,” and “Everyone who looks to the Son and believes in him 
shall have eternal life.” Both of these are the Father’s will. Verse 39 speaks of the result whereas verse 40 speaks of the means.  
The way we obtain security in Jesus is by looking on and believing in Jesus (both of these verbs are present participles indicating 
continuing action). In other words, we must keep looking and believing in Jesus. 
Notice that “loses none of them” in verse 39 is not a promise, but a statement of the Father’s will. Does God’s will always 
prevail? No. It didn’t in the days of Eden, or Noah, or Moses, or David. It is God’s will that all will come to repentance (2 Pet 
3:9), but the Bible clearly states that this is not going to happen (Mt 22:14, Lk 8:13; 13:23-24, Rev 3:4).  
Furthermore, we know that “Jesus losing none of them” (cf. Jn 18:9) is not an absolute statement. He did “lose” Judas Iscariot 
(Jn 17:12). This is not so much a statement of eternal security as it is of the hope of God. Is God’s will accomplished? Yes … 
due to his sovereignty. However, in his sovereignty, he has allowed man free will. And often times men make decisions which 
God does not like. 
   As the body without food is plagued with hunger pangs, so the soul without Christ is famished by sin. To partake of the bread 
of life means to trust in Jesus...and when one truly believes, sin need no longer be his master. 
   Verse 35 contains the first of the seven great "I Am" statements recorded by John, statements that are found nowhere else in 
the gospels. 
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   God revealed Himself to Moses by the name "I Am" (Ex. 3:14). God is the self-existent One, "is, and..was, and...is to come" 
(Rev.  1:8). When Jesus used the name I AM, He was definitely claiming to be God! 
   “How does God give anyone to Jesus?” He draws them to Himself and His Son by His love which has been given in our hearts 
(Rom. 5:5; John 3:16) He gives them to His Son through His drawing, and their own free choice. Jesus will never refuse or reject 
any who come to Him and abide in Him. Man's rejection by God is caused by man's rejection of God. 
    
2. MURMURING (vs. 41-51). 
   “At this the Jews began to grumble about him because he said, "I am the bread that came down from heaven." {42} They said, 
"Is this not Jesus, the son of Joseph, whose father and mother we know? How can he now say, 'I came down from heaven'?" {43} 
"Stop grumbling among yourselves," Jesus answered. {44} "No one can come to me unless the Father who sent me draws him, 
and I will raise him up at the last day. {45} It is written in the Prophets: 'They will all be taught by God.' Everyone who listens 
to the Father and learns from him comes to me. {46} No one has seen the Father except the one who is from God; only he has 
seen the Father. {47} I tell you the truth, he who believes has everlasting life. {48} I am the bread of life. {49} Your forefathers 
ate the manna in the desert, yet they died. {50} But here is the bread that comes down from heaven, which a man may eat and 
not die. {51} I am the living bread that came down from heaven. If anyone eats of this bread, he will live forever. This bread is 
my flesh, which I will give for the life of the world." 
 
This passage shows the reasons why the Jews rejected Jesus, and in rejecting him, rejected eternal life. 
 
(i)  They judged things by human values and by external standards.  Their reaction in face of the claim of Jesus was to produce 
the fact that he was a carpenter's son and that they had seen him grow up in Nazareth.  They were unable to understand how one 
who was a tradesman and who came from a poor home could possibly be a special messenger from God. 
 
We must have a care that we never neglect a message from God because we despise or do not care for the messenger.  A man 
would hardly refuse a cheque for (pound sterling)1,000 because it happened to be enclosed in an envelope which did not 
conform to the most aristocratic standards of notepaper.  God has many messengers.  His greatest message came through a 
Galilaean carpenter, and for that very reason the Jews disregarded it. 
 
(ii)  The Jews argued with each other.  They were so taken up with their private arguments that it never struck them to refer the 
decision to God.  They were exceedingly eager to let everyone know what they thought about the matter; but not in the least 
anxious to know what God thought.  It might well be that sometimes in a court or committee, when every man is desirous of 
pushing his opinion down his neighbour's throat, we would be better to be quiet and ask God what he thinks and what he wants 
us to do.  After all it does not matter so very much what we think; but what God thinks matters intensely; and we so seldom take 
steps to find it out. 
 
(iii)  The Jews listened, but they did not learn.  There are different kinds of listening.  There is the listening of criticism; there is 
the listening of resentment; there is the listening of superiority; there is the listening of indifference; there is the listening of the 
man who listens only because for the moment he cannot get the chance to speak.  The only listening that is worth while is that 
which hears and learns; and that is the only way to listen to God. 
 
(iv)  The Jews resisted the drawing of God.  Only those accept Jesus whom God draws to him.  The word which John uses for to 
draw is helkuein.  The word used in the Greek translation of the Hebrew when Jeremiah hears God say as the Authorized 
Version has it:  "With loving-kindness have I drawn thee" (Jeremiah 31:3).  The interesting thing about the word is that it almost 
always implies some kind of resistance.  It is the word for drawing a heavily laden net to the shore (John 21:6, 11).  It is used of 
Paul and Silas being dragged before the magistrates in Philippi (Acts 16:19).  It is the word for drawing a sword from the belt or 
from its scabbard (John 18:10).  Always there is this idea of resistance.  God can draw men, but man's resistance can defeat 
God's pull. 
 
Jesus is the bread of life; which means that he is the essential for life; therefore to refuse the invitation and command of Jesus is 
to miss life and to die.  The Rabbis had a saying:  "The generation in the wilderness have no part in the life to come."  In the old 
story in Numbers the people who cravenly refused to brave the dangers of the promised land after the report of the scouts, were 
condemned to wander in the wilderness until they died.  Because they would not accept the guidance of God they were for ever 
shut out from the promised land.  The Rabbis believed that the fathers who died in the wilderness not only missed the promised 
land, but also missed the life to come.  To refuse the offer of Jesus is to miss life in this world and in the world to come; whereas 
to accept his offer is to find real life in this world and glory in the world to come. 
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Grumbling is offensive to God because it demonstrates a lack of trust. Unfortunately it is a common malpractice of his people 
(Exod 16:7, Num 14:27; 14:36; 16:11, Jn 6:41, 1 Cor 10:10, James 5:9). We justify it by saying, “I’m not grumbling against God 
but against the preacher/teacher/elder.” But as these passages show, God’s people have never grumbled against God per se, but 
against God’s spokesman. Nevertheless, God took it personally. If we reject God’s established authority in our lives we have 
rejected God, himself. 
Their complaint against Jesus (like v. 28), has the form of sincerity and logic, but not the spirit. They again make the mistake of 
taking Jesus too literally about this “coming down from heaven” thing. Since they know his family, they know he did not come 
down from heaven in bodily form. They know he is part of their earthly community, not the heavenly citizenry. They never even 
consider the possibility of “incarnation.” 
Jesus, without addressing their superficial question, nails the real issue—willingness and ability to come to Jesus. We can’t come 
to Jesus unless God draws us (v. 44). How does God draw us? Through teaching (v. 45). And how were they to be taught? Our 
text suggests four means: 

(1) The Knowledge of the Scriptures—The fact that Jesus quotes Isaiah 54:13 suggests there is divine wisdom in the 
Scriptures. If we will learn God’s written word, it will lead us to Jesus (Lk 24:25-27). Warning: This is not an academic 
knowledge but a heart bent on knowing God (cf. Jn 5:39-40, 45-47). 
(2) The Law of God in the Hearts of Men—Isaiah 54:13 sounds much like Jeremiah 31:31-34. Beyond the study of 
God’s written word, the Holy Spirit prompts our hearts (cf. 1 Cor 2:10-16; see also Jn 14:26; 15:26; 16:13-14), primarily 
in two areas (a) Abiding in Jesus, our source of salvation (1 John 2:27; 1 Cor 2:12), (b) learning how to express God’s 
love in a fallen world (1 Thess 4:9). 
(3) Listening to Jesus—Verse 46 reminds us that Jesus alone knows the nature and plan of the Father. Thus, if you 
want to be “taught by God” you must listen to Jesus (cf. Jn 14:26). 
(4) Hearts Bent Toward Belief—We can’t come to Jesus unless our hearts are predisposed to faith. That does not 
mean that we are to be gullible. But it does mean that we must have an open mind and open heart. Verse 47 (cf. v. 40) 
demands faith as a prerequisite to be truly taught of God. 

Although our text sounds predestinarian, the deck is not stacked all on God’s side. Matthew 22:14 offers a clue, “Many are 
called but few are chosen.” Who was chosen in the parable (Mt 22:1-14)? Was it not those who responded to the invitation? 
Indeed, no one could come to Jesus without the call/invitation/drawing of God (cf. Acts 16:14; Isa 6:9-10).  
But this does not exempt man’s response. We are still obligated to believe, study, listen, respond and obey. The bottom line is 
this: Without God’s call, we have no hope of coming to Jesus. It is not we who initiated this relationship but he.  
At the same time, no one has ever been saved without a volitional submission of his/her will. Salvation is a partnership between 
the sovereignty of God and the free will of man. 
   Our Lord's statement "For I came down from heaven" disturbed the religious leaders, for they knew it was a claim of deity. 
They thought they knew Jesus, who He was and where He came from. 
 
This passage shows the reasons why the Jews rejected Jesus, and in rejecting Him, rejected eternal life: 
- They judged things by human values and by eternal standards. 
   Their reaction in face of the calm of Jesus was to produce the fact that He was a carpenter's son and that they had seen him 
grow up in Nazareth. They were unable to understand how one was a tradesman and who came from a poor home could possibly 
be a special messenger from God. 
 
- The Jews argued with each other. 
   Even in the days of Moses, the Jews were known for their murmuring (Exodus 15:24; 17:3; Num. 14:2). The main issue was 
“Where did He come from?” Five times Jesus used the phrase “came down from heaven,” but they would not accept it. 
   They were so taken up with their private arguments that it never struck them to refer the decision to God. They were very 
anxious to let everyone know what they thought about the matter...but not in the least anxious to know what God thought. 
 
- The Jews listened, but they did not learn. 
   There are many kinds of listening. There is the listening of criticism; there is the listening of resentment; there is the listening 
of superiority; there is the listening of indifference; there is the listening of the man who listens only for the moment he cannot 
get the chance to speak. The only listening that is worth while is that which hears and learns...and that is the only way to listen to 
God! 
   Jesus further explained how the sinner can come to God; it is through the truth of the Word (vs. 44-45). There can be no true 
knowledge of God apart from His revealed Word. 
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   Some may gain partial knowledge through nature (Rom. 1:19-20), but to know God in the inward man, he must hear His Word 
and learn of Him. Men must will to do God’s will in order to really learn of God. 
   This was basically the same message He gave after He had healed the paralytic (5:37-40). It is by the Word that we “see” God 
and receive faith to come to Christ and trust Him (Rom. 10:17). 
   When Jesus called Himself “the Living Bread,” He was not claiming to be exactly like the manna...He was claiming to be even 
greater! The manna only sustained life for the Jews, but Jesus gives life to the whole world! The Jews ate and became hungry 
again. To be in Christ means that one lives forever! 
 
3. STRIVING (vs. 52-59). 
     “Then the Jews began to argue sharply among themselves, "How can this man give us his flesh to eat?" {53} Jesus said to 
them, "I tell you the truth, unless you eat the flesh of the Son of Man and drink his blood, you have no life in you. {54} Whoever 
eats my flesh and drinks my blood has eternal life, and I will raise him up at the last day. {55} For my flesh is real food and my 
blood is real drink. {56} Whoever eats my flesh and drinks my blood remains in me, and I in him. {57} Just as the living Father 
sent me and I live because of the Father, so the one who feeds on me will live because of me. {58} This is the bread that came 
down from heaven. Your forefathers ate manna and died, but he who feeds on this bread will live forever." {59} He said this 
while teaching in the synagogue in Capernaum.” 
   To most of us this is a very difficult passage. It speaks in language and moves in a world which are quite strange to us and 
which may seem even fantastic and grotesque. But to those who heard it first, it was moving along familiar ideas which went 
back to the very childhood of the race. 
 
These ideas would be quite normal to anyone brought up in ancient sacrifice.  The animal was very seldom burned entire.  
Usually only a token part was burned on the alter, although the whole animal was offered to the god.  Part of the flesh was given 
to the priests as their perquisite; and part to the worshipper to make a feast for himself and his friends within the temple 
precincts.  At that feast the god himself was held to be a guest.  More, once the flesh had been offered to the god, it was held that 
he had entered into it; and therefore when the worshipper ate it he was literally eating the god.  When people rose from such a 
feast they went out, as they believed, literally god-filled.   
 
We may think of it as idolatrous worship, we may think of it as a vast delusion; yet the fact remains these people went out quite 
certain that in them there was now the dynamic vitality of their god.  To people used to that kind of experience a section like this 
presented no difficulties at all. 
 
Further, in that ancient world the one live form of religion was to be found in the Mystery Religions.  The one thing the Mystery 
Religions offered was communion and even identity with some god.  The way it was done was this.  All the Mystery Religions 
were essentially passion plays.  They were stories of a god who had lived and suffered terribly and who died and rose again.  
The story was turned into a moving play.  Before the initiate could see it, he had to undergo a long course of instruction in the 
inner meaning of the story.  He had to undergo all kinds of ceremonial purifications.  He had to pass through a long period of 
fasting and abstention from sexual relationships. 
   During the early years of the Christian faith, the charge of cannibalism was often brought against Christians. Outsiders were 
often shocked by the language of Christians, particularly when they heard them repeating Jesus' words about eating His flesh and 
drinking His blood! What had He meant by such an extreme statement? 
Jesus’ words are shocking, even offensive. You can almost hear them gasp as Jesus talks about drinking blood and gnawing 
flesh. The audience is scandalized; they begin to argue about it. Now, you might think Jesus would lighten up a bit and say, 
“Now don’t take it literally!” But he doesn’t. In fact, he presses the metaphor further. 
Obviously, this is a figure of speech. Jesus is not advocating the revolting practice of cannibalism and drinking blood (cf. Gen 
9:4; Lev 17:10-14; 1 Sam 14:32-35). He is talking about accepting him at the deepest levels. He is speaking of participation and 
incorporation of his character, purposes, and nature. But just how does one “feed on Jesus?” He has already answered that in v. 
35—by coming to Jesus and believing in him. 
Beyond trusting Jesus by faith, this passage speaks of Jesus’ vicarious death for us (cf. Mk 10:45; Rom 3:21-26; 2 Cor 5:14-15; 
Col 2:13-14; 1 Pet 1:18-19; 1 John 2:2). ut is John also talking about the eucharist? It is anachronistic to equate John 6 with the 
communion, but the foreshadowing is clear.  
John, writing in the latter years of his life, often describes the events of Jesus in theologically loaded terms. In other words, you 
can’t help but think about the Eucharist when you read John 6:53 even though you know they symbolize Jesus himself, not the 
emblems of communion. Thus, the language of John 6 points forward to Jesus on the cross. The symbols of the Lord’s Supper 
look backwards to Jesus on the cross. They look so much alike because they both picture the same thing. 
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Through these pictures we participate in the divine activities of redemption and sanctification. But our participation is not merely 
in a sacramental celebration. This mystical union with Christ is only real if it permeates our tangible daily existence, how we 
walk and talk, live and love, work and rest. 
   His words must have sounded like the ravings of a madman to many in the crowd, but Jesus was emphasizing that a proper 
relationship with the Son of Man is a consuming one. Jesus wanted more than mere acquaintances, friends, soldiers, or subjects.  
   Jesus insisted that each true follower "abides in Me, and I in him" (6:56). He had to be closer to His followers than a king to 
his people, a general to his army, or a rabbi to his students. Jesus insisted on being like bread digested and absorbed by every 
cell in their bodies.  
   In other words, Jesus was saying, "You must let Me into your innermost being." This message of Jesus is as shocking and 
threatening today as it was two thousand years ago. He still rejects a casual relationship with those who wish to be His followers.  
   He still wants to be as close to us as the blood in our veins, the breath in our lungs, or the marrow in our bones. He demands to 
be allowed into the secret places of our lives, whether it is our bank accounts, our marriages, or our ambitions As the Bread of 
Life, He will accept nothing less than a 100 percent intimate relationship with us. 
   Upon hearing Jesus' message, the crowd continued to grumble. These teachings, they all agreed, were "difficult" (6:60). 
Because the teachings were hard, their hearts became hard.  
There appear to be three distinct groups in this chapter. The lines of demarcation are somewhat fuzzy. However, there are 
Christ’s closest followers, the Twelve. This group is definite. Then there is this huge crowd, followers of Jesus, more or less 
adherents of his teaching, called disciples (v. 60). Also, there is this group of vocal antagonists which John calls “the Jews” (vv. 
41, 52). 
The Jews have already voiced their disagreement with Jesus. Now it is the disciples’ turn. What they say is true. This is a tough 
saying. But it is not nearly as difficult as the truths they are yet to face such as the substitutionary death of Jesus, the bodily 
resurrection, the ascension (v. 62), the coming of the Holy Spirit, etc. If they get “tripped up” on this, they have little hope of 
understanding the depth and breadth of Jesus’ ministry!  
In other words, if it bothers them that Jesus said, “I came from heaven” how will they handle it if they see him ascend back to 
heaven? The ascension is not described in John’s Gospel but it is alluded to frequently (3:13; 8:21; 14:3; 16:10; 17:11; 20:17). 
Instead of back-peddling or softening the blows, Jesus forges ahead, driven by a divine agenda which he will not compromise. 
He now synthesizes the whole message in three verses.  
First, he calls them from the flesh (physical food) to spirit (heavenly fodder) found in his words. Second, he calls them to faith 
by challenging their unbelief. Verse 64 parallels v. 70. As Jesus knew Judas Iscariot’s future betrayal, so too, he knew who 
would abandon ship among his broader group of disciples. Third, Jesus reminds them of God’s sovereign influence in their 
ability to accept Jesus. 
      One of the saddest verses in the Bible: John recorded, "As a result of this many of His disciples withdrew, and were not 
walking with Him anymore" (6:66).  
      This was the turning point in Jesus' public ministry in Galilee. Never again did He enjoy the popularity and the favor of the 
crowds that He had enjoyed on the day He fed the five thousand. The throngs had come, they had eaten the food from heaven, 
they had become excited, they had heard Jesus' difficult teaching, and, in the end, they had walked away. They had been willing 
to accept Jesus as their king, but they were unwilling to receive Him as their Lord. 
   These ideas would be quite normal to anyone brought up in ancient sacrifice. The animal was very seldom burned whole. 
Usually only a token part was burned on the altar, although the whole animal was offered to the god. Pagans held a feast and felt 
that the god himself was in attendance...and when the worshipper ate the feast he was literally eating the god and, when they left, 
they felt "god-filled." 
     We may think of it as idolatrous worship or a vast delusion, but the fact remains these people went out quite certain that in 
them there was now the dynamic vitality of their god! To people used to that kind of experience a section like this presented no 
difficulties at all. 
     The word "striving" means "to fight and quarrel." Being orthodox Jews, the listeners knew the divine prohibition against 
eating human flesh or any kind of blood (Gen. 9:3-4; Lev. 17:10-16; 19:26). Here we have another example in this gospel of the 
people misunderstanding a spiritual truth by treating it literally. 
     The Trans-substantiationists use these verses to support their doctrine of the actual presence of the flesh and the blood of 
Christ in the Loaf and in the cup. They contend that one must literally partake of the flesh and blood of Jesus, and they, 
therefore, sacrifice the body of Jesus anew each week at the Mass.  The book of Hebrews (10:10, 12) is plain as to the "once for 
all" sacrifice of Christ's body at Calvary. 
     The Sacramentalists teach that the Christian, by absenting himself from the Lord's Supper, cuts himself off from any contact 
with the saving blood of Jesus Christ. 
    
4. DEPARTING (vs. 60-71) 
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    “On hearing it, many of his disciples said, "This is a hard teaching. Who can accept it?" {61} Aware that his disciples were 
grumbling about this, Jesus said to them, "Does this offend you? {62} What if you see the Son of Man ascend to where he was 
before!”  
 
It is little wonder that the disciples found the discourse of Jesus hard.  The Greek word is skleros, which means not hard to 
understand; but hard to accept.  The disciples knew quite well that Jesus had been claiming to be the very life of God come 
down from heaven, and that no one could live this life or face eternity without submitting to him. 
 
Here we come upon a truth that re-emerges in every age.  Time and again it is not the intellectual difficulty which keeps men 
from becoming Christians; it is the height of Christ's moral demand.  At the heart of all religion there must be mystery, for the 
simple reason that at that heart there is God.  In the nature of things man cannot ever fully understand God.  Any honest thinker 
will accept that there must be mystery. 
 
The real difficulty of Christianity is two-fold.  It demands an act of surrender to Christ, an acceptance of him as the final 
authority; and it demands a moral standard of the highest level.  The disciples were well aware that Jesus had claimed to be the 
very life and mind of God come down to earth; their difficulty was to accept that as true, with all its implications.  To this day 
many a man refuses Christ, not because he puzzles intellect, but because he challenges his life. 
 
Jesus goes on, not to try to prove his claim, but to state that some day events will prove it.  What he is saying is this:  "You find 
it difficult to believe that I am the bread, the essential of life, which came down from heaven.  Well then, you will have no 
difficulty in accepting that claim when some day you see me ascending back to heaven."  It is a forecast of the Ascension.  It 
means that the Resurrection is the guarantee of the claims of Jesus.  He was not one who lived nobly and died gallantly for a lost 
cause; he was the one whose claims were vindicated by the fact that he rose again. 
 
But these verses point out a truth that re-emerges in every age! It is not the intellectual difficulty which keeps men from 
becoming Christians! It is the height of Christ's moral demands. 
   The real difficulty is two-fold:  
   1. It demands an act of surrender to Christ. 
   2. It demands a moral standard of the highest level. 
     Jesus goes on (vs. 63) to state that some day events will prove it. If they have difficulty believing that He is the Bread of Life, 
they will have no trouble when they see His ascension. 
   “The Spirit gives life; the flesh counts for nothing. The words I have spoken to you are spirit and they are life. {64} Yet there 
are some of you who do not believe." For Jesus had known from the beginning which of them did not believe and who would 
betray him. {65} He went on to say, "This is why I told you that no one can come to me unless the Father has enabled him."  
   Jesus explained that His language was figurative and spiritual, not literal. There is no salvation in "flesh." In fact, the New 
Testament has nothing good to say about "the flesh." There is nothing good in it (Rom. 7:18) and we must not have confidence 
in it (Phil. 3:3). 
   Jesus goes on to say that the all-important thing is the life-giving power of the Spirit; the flesh is of no help.  We can put that 
very simply in a way which will give us at least something of its meaning-the most important thing is the spirit in which any 
action is done.  Someone has put it this way:  "All human things are trivial if they exist for nothing beyond themselves."  The 
real value of anything depends on its aim.   
 
If we eat simply for the sake of eating, we become gluttons, and it is likely to do us far more harm than good; if we eat to sustain 
life, to do our work better, to maintain the fitness of our body at its highest peak, food has a real significance.  If a man spends a 
great deal of time on sport simply for the sake of sport, he is at least to some extent wasting his time.  But if he spends that time 
in order to keep his body fit and thereby to do his work for God and men better, sport ceases to be trivial and becomes important.  
The things of the flesh all gain their value from the spirit in which they are done. 
 
Jesus goes on:  "My words are spirit and life."  He alone can tell us what life is, put into us the spirit in which it must be lived, 
give us the strength so to live it.  Life takes its value from its purpose and its goal.  Christ alone can give us true purpose in life, 
and the power to work out that purpose against the constant opposition that comes from without and within. 
 
Jesus was well aware that some would not only reject his offer but would reject it with hostility.  No man can accept him unless 
he is moved by the Spirit of God to do so but to the end of the day a man can resist that Spirit.  Such a man is shut out not by 
God, but by himself. 
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The Greek of verse 66 is much more explicit than the English translation. First, “From this time”  suggests not merely this time 
but this event. As a result of this sermon many of his disciples abandon ship. Second, the NIV translation “turned back” leaves 
untranslated the phrase, “unto the things left behind” In other words, they go back home, back to work, back to their old habits, 
old ways of thinking, etc. For many, this is an abdication of the movement. They not only give up following Jesus, they give up 
what he represents and teaches. They are not fit for the kingdom (Lk 9:62). 
This is perhaps the most “unsuccessful” sermon ever preached. Jesus started with thousands and finishes with a handful. Yet it is 
a significant turning point in Jesus’ ministry. While he moves closer to a self-revelation, he also shifts from a public ministry to 
thousands to a more private training of the Twelve. Jesus frames his question in v. 67 so as to expect a negative answer. This is 
not an invitation for them to leave, but a helpful reminder of why they have chosen to stay. 
Characteristically, Peter answers for the group. “The emphatic use of the first person plural pronoun implies a contrast between 
the Twelve and those who had deserted Jesus” (Tenney, p. 80). And what an answer! Peter probably doesn’t understand the full 
significance of this sermon, but he gets the main point: Life comes through incorporating Jesus’ words. 
Peter’s magnificent confession continues (v. 69). The two verbs, “We believe and know” are translated as simple present 
tenses but are both perfects. They should be understood to say, “We have believed and have come to know.” For Peter and 
the others, this is a settled conviction. They have made their decision to follow Jesus. The resilience of their faith is 
impervious to the ebb and flow of popularism. 
Peter goes so far as to call Jesus the “Holy One” of God, a phrase familiar to Isaiah (used twenty-seven times). It is found nine 
times in the NT, three times in Acts (2:27; 3:14; 13:35) and once by a demon (Mk 1:24; Lk 4:34). This is one of the pinnacle 
confessions of Jesus, matched by Peter’s other confession recorded in the Synoptics (Mt 16:16; Mk 8:29; Lk 9:20). 
Not all is rosy, however, even among the Twelve. Jesus, with the foreknowledge of God, knew that Judas would betray him. 
Some have speculated that he felt like an outsider, being the only Apostle from Judea (Kerioth was south of Hebron in the 
Negev). But it is hardly thinkable that Judas, made to be the treasurer, would feel ousted by the group. 
Another paradox is the comparison between Peter, the greatest Apostle, and Judas the Apostate. Both are likened to Satan/Devil 
(Mt 16:23 and Jn 6:70; also translated “slanderers” in 2 Tim 3:3 and Titus 2:3); both are outspoken leaders (Jn 6:68, etc. and Jn 
12:4-6); both betray Jesus (Jn 6:71 and Mt 26:31-35). It would hardly be fair to rob Peter of his initiative and zeal, or to absolve 
Judas of his responsibility.  
Yet who can deny that there is a line drawn between these two by the sovereign hand of God. The proud preacher ought to 
remember that God first chose him, before he ever made a move toward God (v. 70). 
 
What did He mean?  
- it is the spirit that gives life 
- the flesh profits nothing 
- the words I have spoken are spirit and life 
   Judas had gifts and was given his opportunity. He did not have to betray Jesus.  
   The entire body of doctrine of Christ is the source of life eternal: 
   - His words shall judge us (John 12:48) 
   - His commandment is life eternal (12:50) 
   - His word is able to build up and give an inheritance among the saints (Acts 20:32) 
   - His word gives us a new soul (James 1:21) 
   - His word gives us a new birth (1 Peter 1:22-23) 
   - the absolute necessity of living by abiding in the Word is the point of emphasis here! 
    “From this time many of his disciples turned back and no longer followed him. {67} "You do not want to leave too, do you?" 
Jesus asked the Twelve. {68} Simon Peter answered him, "Lord, to whom shall we go? You have the words of eternal life. {69} 
We believe and know that you are the Holy One of God." {70} Then Jesus replied, "Have I not chosen you, the Twelve? Yet one 
of you is a devil!" {71} (He meant Judas, the son of Simon Iscariot, who, though one of the Twelve, was later to betray him.)" 
 
Here is a passage instinct with tragedy, for in it is the beginning of the end.  There was a time when men came to Jesus in large 
numbers.  When he was in Jerusalem at the Passover many saw his miracles and believed in his name (2:23).  So many came to 
be baptized by his disciples that the numbers were embarrassing (4:1-3).  In Samaria great things happened (4:1, 39, 45).  In 
Galilee the crowds flocked after him just the day before (6:2).  But the tone of things had changed; from now on there was a 
growing hatred which was going to culminate in the Cross.  Already John launches us on the last act of the tragedy.  It is 
circumstances like these which reveal men's hearts and show them in their true colours.  In these circumstances there were three 
different attitudes to Jesus. 
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(i)  There was defection.  Some turned back and walked with him no more.  They drifted away for various reasons. 
 
Some saw quite clearly where Jesus was heading.  It was not possible to challenge the authorities as he was doing and get away 
with it.  He was heading for disaster and they were getting out in time.  They were fair-weather followers.  It has been said that 
the test of an army is how it fights when it is tired.  Those who drifted away would have stuck by Jesus so long as his career was 
on the upward way, but at the first shadow of the Cross they left him. 
 
Some shirked the challenge of Jesus.  Fundamentally their point of view was that they had come to Jesus to get something from 
him; when it came to suffering for him and giving to him they quit.  No one can give so much as Jesus, but if we come to him 
solely to get and never to give we will certainly turn back.  The man who would follow Jesus must remember that in following 
him there is always a Cross. 
 
(ii)  There was deterioration.  It is in Judas above all that we see this.  Jesus must have seen in him a man whom he could use for 
his purposes.  But Judas, who might have become the hero, became the villain; he who might have become a saint became a 
name of shame. 
 
There is a terrible story about an artist who was painting the Last Supper.  It was a great picture and it took him many years.  As 
model for the face of Christ he used a young man with a face of transcendent loveliness and purity.  Bit by bit the picture was 
filled in and one after another the disciples were painted.  The day came when he needed a model for Judas whose face he had 
left to the last.  He went out and searched in the lowest haunts of the city and in the dens of vice.  At last he found a man with a 
face so depraved and vicious as matched his requirement.  When the sittings were at an end the man said to the artist:  "You 
painted me before."  "Surely not," said the artist.  "O yes," said the man, "I sat for your Christ."  The years had brought terrible 
deterioration. 
 
The years can be cruel.  They can take away our ideals and our enthusiasms and our dreams and our loyalties.  They can leave us 
with a life that has grown smaller and not bigger.  They can leave us with a heart that is shrivelled instead of one expanded in the 
love of Christ.  There can be a lost loveliness in life-God saves us from that! 
 
(iii)  There was determination.  This is John's version of Peter's great confession at Caesarea Philippi (Mark 8:27; Matthew 
16:13; Luke 9:18).  It was just such a situation as this that called out the loyalty of Peter's heart.  To him the simple fact was that 
there was just no one else to go to.  Jesus alone had the words of life. 
 
Peter's loyalty was based on a personal relationship to Jesus Christ.  There were many things he did not understand; he was just 
as bewildered and puzzled as anyone else.  But there was something about Jesus for which he would willingly die.  In the last 
analysis Christianity is not a philosophy which we accept, nor a theory to which we give allegiance.  It is a personal response to 
Jesus Christ.  It is the allegiance and the love which a man gives because his heart will not allow him to do anything else. 
 
   Francis Schaeffer believed that what Peter said in this passage is the key to bringing people to faith in God. When Schaeffer 
would talk with nonbelievers about God, he would force them to look at the alternatives to faith. He would ask if they were 
ready to live in a world with no absolute right or wrong, no hope, and no basis for human dignity.  
   He was convinced that human beings cannot live with such meaninglessness. Schaeffer would lead people to the brink of 
despair in order to bring them back to Peter's realization: "Lord, to whom shall we go? You have words of eternal life." 
    When Jesus asked His 12 apostles if they planned to desert Him too, it was Peter who spoke up with the right answer....Peter 
got the message! He knew that Jesus was speaking about His Word and not about literal flesh and blood. 
   The preaching of the Word of God always leads to a sifting of the hearts of the listeners. God draws sinners to the Savior 
through the power of truth, His Word. Those who reject the Word reject the Savior and reject God. 
 
SOME FINAL COMMENTS 
   We need to observe one more response before finishing this lesson: Jesus' response to the crowd.  
   The Gospel of John illustrates from the first chapter how the eternal Word of God went to heroic lengths to come and "dwell 
among us." He came in search of mankind.  
   How did He respond when the crowds walked away from His teaching? No one ever wanted people to be saved more than 
Jesus did, yet He was willing to stand and watch them go.  
   I am sure that His heart was breaking, but He did not run after them, begging them to return, offering to soften His message if 
they would only stay! 
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   He was and is the Bread of Life, and He will accept nothing less than for each one of us to "eat the flesh of the Son of Man and 
drink His blood" (6:53). It is a hard message, but it is the only message that gives life. 
  Just as Jesus called these early followers to make the difficult choice to follow Him, He calls us today. We must accept the hard 
message that we are utterly lost without Him, and our journey of faith must then lead us to obey His commands.  
   This journey begins with faith (trusting Jesus with our life), repentance (turning from our sinful ways), and baptism 
(being'"born [again] of water and the Spirit"; John 3:5). Then, to use the words of the Gospel of John, we must continue to abide 
in Him as He abides in us John 6:56; 15:4-7). 
 
 
WAS JESUS ALL THAT JOHN CLAIMED FOR HIM? 
   John wrote his Gospel to encourage belief in Christ. Does the available evidence sustain his claims? As we examine the 
testimony presented by John, we must weigh it according to reason and then determine the answer. For a possible conclusion, we 
are left with five alternatives. 
    Conclusion 1. Jesus never lived, but was a product of the human mind---a figment of the imagination of John and other 
evangelists who have left records of His life and activities.  
   Since we are considering John's presentation of Jesus, this conclusion would mean that both the claims John made for Jesus 
and the evidence he offered were the product of his own unfounded fancy. 
  
  Conclusion 2. Jesus lived, but He was merely a good man, a great teacher, a wise philosopher, and a profound moralist. He 
possessed a greater and deeper concept of God as Spirit than anyone living before or after Him. Jesus was able by His own 
greatness and goodness to beget and develop in the minds of His disciples the concept of Himself as presented by John. 
 
   Conclusion 3. Jesus was not the Messiah, but as a deeply religious Jew of northern Palestine, He believed that He was. In this 
confidence and in His thorough knowledge of the Old Covenant, He was able to impress the naive and gullible peasants and 
village folk of Galilee so much that they, too, came to believe that He was the Christ. 
 
   Conclusion 4. Jesus was a shrewd and cunning impostor, able to deceive John and others whom He convinced that He was the 
Messiah of their expectations. He is, in fact, the archdeceiver of history, for He so completely deceived them that millions since 
have been deceived and deluded by His imposture. 
 
   Conclusion 5. Jesus was what John claimed for Him and what He claimed for Himself: the Christ, the Son of God, the 
Messiah of prophecy. 
   When we consider the first of these alternatives, we are faced with questions about John. 
   Was he great enough to create a character for whom he could make such claims? Was he able to create out of his own 
imagination the teaching which he ascribed to Jesus? Was he able to create the characters who live in his Gospel and to array 
their testimony in such a way as to make his book live through the centuries?  
   Plainly posed, which is the greater wonder: Jesus and the evidence of facts as John presented them, or the creation of such a 
character as Jesus and the evidence from the imagination of a Galilean fisherman? Reason must determine the answer. 
   The second alternative is ruled out on the ground of Jesus' claims. His claims are such that either He was the Christ or He was 
not a good man. Unless He was who He claimed to be, He was an impostor, a blasphemer, a hypocrite, a deceiver, and a liar. He 
could not make false claims about Himself and at the same time be a good man. 
   The third alternative does not explain the empty tomb, the conversion and work of Saul of Tarsus, or the impression of Jesus 
upon the Gentile world and upon history. 
 
   The fourth alternative leaves us with the problem of accepting the greatest concept of God and the greatest system of ethics 
and morals known to man as the offspring of the world's greatest fraud, deceiver, and liar. This is an absurdity, for all accept the 
axiom that a tree bears fruit after its own kind. An evil tree could not have produced such good fruit. 
   If it can be shown that Jesus was a good man, that He did reveal the world's loftiest concept of God, and that the system of 
ethics and morals taught by Him are without flaw, then we are left with only the fifth alternative as one that can be reasonably 
accepted.  
   As reason weighs the evidence presented by John, the reader must determine what he will do with Jesus. The book is here: 
What it says, it says; and it is either fact or fiction. If it is fact, then Jesus is the Christ, the Son of God, and the Savior of the 
world. If it is fiction, then John perpetrated upon mankind a fraud of gigantic proportions with no known motive for his fraud. 
 
He reveals His Person: The Bread of Life (vv. 32-40). 
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This is a bold claim that He is the very Son of God! The Bread of God is a Person from heaven (v. 33), and He gives 
life, not just to the Jews (as Moses did) but to the whole world! The way to receive this Bread is to come and take it; 
and this Bread will give life not only today, but also life in the future at the resurrection. Note the reaction of the Jews 
(vv. 41-42) who denied His deity. Jesus said that God was His Father (v. 32), but they said Joseph was His father (v. 
42).  
 
It is interesting to compare the manna to Jesus Christ: 
(1) It came from heaven at night; Christ came from heaven when men were in darkness. 
(2) It fell on the dew; Christ came, born of the Spirit of God. 
(3) It was not defiled by the earth; Christ was sinless, separate from sinners. 
(4) It was small, round, and white, suggesting His humility, eternality, and purity. 
(5) It was sweet to the taste; Christ is sweet to those who trust Him. 
(6) It had to be taken and eaten; Christ must be received and appropriated by faith (1:12-13). 
(7) It came as a free gift; Christ is the free gift of God to the world. 
(8) There was sufficient for all; Christ is sufficient for all. 
(9) If you did not pick it up, you walked on it; if you do not receive Christ, you reject Him and walk on Him (see Heb. 
10:26-31). 
(10) It was wilderness food; Christ is our food in this pilgrim journey to heaven. 
 

 
 
 

 
 
 
 

 
 
A study of the seven “I am’s” of John 
#2 “I  Am The Light of the World” John 8:12-30 
 
     I recently began to notice a word that keeps popping up these days. This word can have several meanings, I guess, but it 

seems to be used primarily to end discussions.  
   At first, I thought it was used only by teen-agers, but I have since heard it on the lips of people of all generations. 

Increasingly, it is used to say, "It doesn't matter enough to talk about any further." The word is "whatever." 
   A parent says to a child, "You should do this!" and the child replies, "Whatever."  
   A teenage girl encourages her friend to "do the right thing" in a situation, and the answer is "Whatever."  
   Two adults argue over politics until one of them has had enough, so he shrugs his shoulders and says, "Whatever." 
   On a more significant level, "whatever" can mean that truth does not matter to people It can communicate that you are 

entitled to your view of truth, I am entitled to my view of truth, and we can assume that we are both equally right.  
   In the United States in the 1990s, "whatever" is more than a cultural fad; it is a oneword indicator of the way a nation is 

thinking.  
   What do you think about my evaluation of this interesting word? Did I hear you say, "Whatever" ? 
   In our text, Jesus challenged the spirit of "whatever." His message is bold, and His claims cannot be ignored. In the end, 

you may respond to Him with a joyous "Yes!" or a defiant "No!"--but He will not allow you to answer, "Whatever." 
 
THE "I AM" PHRASE  
    In this passage Jesus talks of "following" himself. We often speak of following Jesus; we often urge men to do so. What do 

we mean?  The Greek word for "to follow" is "akolouthein" and its meanings combine to shed a flood of light on what it means 
to follow Jesus.  
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It has at least five different but closely meanings: 
- It is often used of a soldier following his captain.     
   On the long route marches, into battle, in campaigns in strange lands, the soldier follows whereever the captain may lead. 

The Christian is the soldier whose conlmander is Christ. 
 
- It is often used of a slave accompanying his master. 
   Wherever the master goes the slave is in attendance upon him, always ready to spring to his service and to carry out the 

tasks he gives him to do. He is literally at his master's beck and call. The Christian is the slave whose joy it is always to serve 
Christ. 

 
- It is often used of accepting a wise counselor's opinion. 
   When a man is in doubt he goes to the expert, and if he is wise he accepts the judgment he receives. The Christian is the 

man who guides his life and conduct by the counsel of Christ. 
 
- It is often used of giving obedience to the laws of a city or a state. 
    If a man is to be a useful member of any society or citizen of any commuaity, he must agree to abide by its laws. The 

Christian, being a citizen of the kingdom of heaven, accepts the law of the kingdom and of Christ as the law which governs his 
life. 

 
- It is often used of following a teacher's line of argument, or of following the gist of someone's speech. 
   The Christian is the man who has understood the meaning of the teaching of Christ. He has not listened in dull 

incomprehension or with slack inattention. He takes the message into his mind and understands, receives the words into his 
memory and remembers, and hides them in his heart and obeys. 

 
    "When Jesus spoke again to the people, he said, "I am the light of the world. Whoever follows me will  never walk in 

darkness, hut will have the Iight of life.” 
    If you consult the commentaries on this text, you will see that many understand the celebration of the Feast of Tabernacles 

as the background to our Lord’s teaching, to which He constantly refers: 
‘He who has not seen the joy of the place of water-drawing has never in his life seen joy’: This extravagant 

claim stands just before the description of the lighting of the four huge lamps in the temple’s court of women 
and of the exuberant celebration that took place under the light (Mishnah Sukkah 5:1-4). ‘Men of piety and good 
works’ danced through the night, holding burning torches in their hands and singing songs and praises. The 
Levitical orchestras cut loose, and some sources attest that this went on every night of the Feast of Tabernacles, 
with the light from the temple area shedding its glow all over Jerusalem. In this context Jesus declares to the 
people, I am the light of the world.2  

I am more inclined to view our text in the “light” of what we find in the Scriptures than upon historical information obtained 
elsewhere. Leon Morris appears to take this same approach, focusing on the “pillar of fire” which separated the Israelites from 
the Egyptians and led God’s people through the wilderness: 

Many draw attention to the ceremonies with lights at the Feast of Tabernacles and suggest that Jesus was 
consciously fulfilling the symbolism suggested by them. There is nothing unlikely in this, especially if the 
words were uttered reasonably close to the time of the Feast. The feasts were very important to the Jews. They 
delighted in their observance and rejoiced in their symbolism. And it was important to the Christians that the 
Christ fulfilled all the spiritual truths to which the feasts pointed. Now the brilliant candelabra were lit only at 
the beginning of the Feast of Tabernacles. There is a dispute as to the number of nights on which the 
illumination took place, but none as to the fact that at the close of the Feast it did not. In the absence of the lights 
Jesus’ claim to be the Light would stand out the more impressively. In favor of this view there is also the fact 
that the candelabra were lit in the Court of the Women, the most frequented part of the temple, and the very 
place in which Jesus delivered His address. 

Yet, just as the reference to the water in ch. 7 seems to point us back to the rock in the wilderness rather than 
to the pouring of water from the golden pitcher, so the light may refer us to the pillar of fire in the wilderness. 
We have noted the reference to the manna in ch. 6, so that in three successive chapters the wilderness imagery 
seems consistently used to illustrate aspects of Jesus’ Person and work. It must always be borne in mind that 
light is a common theme in both Old and New Testaments, so that it is not necessary for us to find the source of 

                                                           
2 D. A. Carson, The Gospel According to John (Grand Rapids: William B. Eerdmans Publishing Company, 1991), p. 337. 
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Jesus’ great saying in any non-biblical place. Elsewhere we read that God is light (I John 1:5) and Jesus Himself 
said that His followers were ‘the light of the world’ (Matt. 5:14; the expression is identical with that used here). 
Paul can also speak of Christians as ‘lights in the world’ (Phil. 2:15). It is, of course, plain that such terms must 
be applied to believers in a sense different from that in which they are applied to Christ. He is the fundamental 
source of the world’s illumination. They, having kindled their torches at His bright flame, show to the world 
something of His light.3 

D. A. Carson summarizes the symbolism of “light” throughout the Bible: 
Of the incarnate Word we have already learned that the life ‘was the light of men’ (cf. notes on 1:4). The 

light metaphor is steeped in Old Testament allusions. The glory of the very presence of God in the cloud led the 
people to the promised land (Ex. 13:21-22) and protected them from those who would destroy them (Ex. 14:19-
25). The Israelites were trained to sing, ‘The LORD is my light and my salvation’ (Ps. 27:1). The word of God, 
the law of God, is a light to guide the path of those who cherish instruction (Ps. 119:105; Pr. 6:23); God’s light 
is shed abroad in revelation (Ezk. 1:4, 13, 26-28) and salvation (Hab. 3:3-4). ‘Light is Yahweh in action, Ps. 
44:3’ (H. Conzelmann, TDNT 9, 320). Isaiah tells us that the servant of the LORD was appointed as a light to 
the Gentiles, that he might bring God’s salvation to the ends of the earth (Is. 49:6). The coming eschatological 
age would be a time when the LORD himself would be the light for his people (Is. 60:19-22; cf. Rev. 21:23-24). 
Perhaps Zechariah 14:5b-7 is especially significant, with its promise of continual light on the last day, followed 
by the promise of living waters flowing from Jerusalem—this passage probably forming part of the liturgical 
readings of this Feast.…4  

In John 8 Jesus moves about the temple preaching. His message(s) expands the discussion in chapter 7. We find him first in 
the court of the women where thirteen trumpet-shaped vessels lined one wall. On the other side of the wall was the meeting room 
of the Sanhedrin.  

   It would seem that the Feast of Tabernacles has just recently concluded when our Lord speaks out in the temple, “I am the 
light of the world. The one who follows me will never walk in darkness, but will have the light of life.” It is interesting to 
me that as often as simple statements of our Lord were misunderstood (see 8:21ff.), this is one time His audience seems to 
understand something of what Jesus means when He calls Himself the “light of the world.” Later on, Paul will use the term 
“light” when he challenges the Jewish religious leaders concerning their own sin: 

17 But if you call yourself a Jew and rely on the law and boast of your relationship to God 18 and know his will and 
approve the superior things because you receive instruction from the law, 19 and if you are convinced that you yourself 
are a guide to the blind, a light to those who are in darkness, 20 an educator of the senseless, a teacher of little children, 
because you have in the law the essential features of knowledge and of the truth—21 therefore you who teach someone 
else, do you not teach yourself? You who preach against stealing, do you steal? 22 You who say not to commit adultery, do 
you commit adultery? You who abhor idols, do you rob temples? 23 You who boast in the law dishonor God by 
transgressing the law. 24 For just as it is written, “the name of God is being blasphemed among the Gentiles because of 
you” (Romans 2:17-24, emphasis mine). 

   I am inclined to interpret our Lord’s words in the light of texts like these, found in the prophecy of Isaiah:  
6 “I, the LORD, have called You in righteousness, And will hold Your hand; I will keep You and give You as a 

covenant to the people, As a light to the Gentiles, 7 To open blind eyes, To bring out prisoners from the prison, Those 
who sit in darkness from the prison house” (Isaiah 42:6-7, NKJV, emphasis mine). 

“Indeed He says, ‘It is too small a thing that You should be My Servant To raise up the tribes of Jacob, And to restore the preserved ones 
of Israel; I will also give You as a light to the Gentiles, That You should be My salvation to the ends of the earth’” (Isaiah 49:6, NKJV, 
emphasis mine). 

This court was reserved for the Pharisees. Here they taught their disciples. Jesus took over their spot. Yet no one stopped him 
even though he was within earshot of the Sanhedrin. Oh, they wanted to, but his time had not yet come (cf. Jn 2:4; 7:6, 30; 
12:23, 27; 17:1). From here Jesus moves out to the porches of the temple. Outside the sanctuary the crowds would be free to ask 
questions and enter into the conversation. Unfortunately they didn’t much like what he said out there. In fact, they picked up 
stones from the construction site to kill him (Jn 8:59). 

This is the second of Jesus’ “I AM” statements (cf. Jn 6:35; 8:12; 10:7, 9, 11, 14; 11:25; 14:6; 15:1, 5). Perhaps it is the 
richest. Light is used to represent truth because it exposes what is actually there, and purity because of its own essence.  

In the NT these two qualities of light are personified in: (1) God (1 Tim 6:16; 1 John 1:5). (2) Jesus—God’s envoy (Mt 4:16 
[Isa 9:1-2]; Lk 2:32; Jn 1:4-5, 9; 3:19; 8:12; 9:5; 12:36, 46-47). (3) Christians—as envoys of Jesus (Mt 5:14; Lk 16:8; Jn 12:36; 
1 Thess 5:5). (4) The gospel—as proclaimed by Christians (Acts 26:23; 2 Cor 4:4; Titus 1:3; 2 Pet 1:19). There is a fierce 

                                                           
3 Leon Morris, The Gospel According to John (Grand Rapids: Wm. B. Eerdmans Publishing Co., 1971), pp. 436-438.  
4 Carson, pp. 337-338. 
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conflict between light and darkness (Jn 1:5; 3:19-21; 12:35; Acts 26:18; Rom 13:12; 2 Cor 6:14; Eph 5:8; 1 Thess 5:5; 1 Pet 2:9; 
1 John 2:9).  

Darkness hates the light because it exposes and thereby judges its evil deeds (Jn 3:19-21; 1 Cor 3:13; 4:5; Eph 5:13-14). This 
competition between darkness and light (i.e., God and Satan) will end with the consummation of the kingdom (Col 1:12; 1 John 
2:8). Finally, all this “light” theology is embodied in the New Jerusalem which will have as its light the Lord Jesus (Rev 21:23-
24; 22:5). 

The light of the menorah (candlestick) played a prominent role in the Feast of Tabernacles. Its light spreads across the court 
of women where Jesus is presently teaching. Perhaps this allusion connects directly with God’s light of the tabernacle. 
Nonetheless, when Jesus applies to himself the metaphor of “light,” the Pharisees can hardly miss its Messianic implication. 
They challenge him on such an audacious claim. Again they call him a misguided maverick, speaking on his own behalf. 
According to the Mosaic law of testimony, any statement required at least two or three witnesses. Twice already Jesus has 
delineated his supporting witnesses (Jn 5:30-47; 7:16-19). He hardly needs to cover that ground again here. 

     In fact, John has combined three "wilderness images:" the manna (cpt. 6), the water from the rock (cpt. 7), and the pillar of 
tire (cpt. 8). 

     To "follow" the Lord means to believe and trust Him; and the results are life and light for the believer. We follow His 
words (John 10:4) and His example (1 Peter 2:21; John 13:15, 34-35). 

     There are some who say they believe on Christ, but they walk contrary to their belief. One who sincerely believes on 
Christ will "walk in the light".  

     There are two things we must do with the gospel of Christ: believe it and behave it. If a man is soundly converted, he will 
not only believe in his heart, but follow the Lord with his feet. 

It may sound like Jesus is contradicting himself in v. 14 (cf. Jn 5:31, and notes). But since the Pharisees have rejected or 
ignored all of Jesus’ supporting witnesses, what can he do but simply verify his own testimony? Truly, he is the only one who 
can testify about his heavenly origin (v. 14), his unity with the Father (vv. 15-16), and the consistency between what he says and 
what God says (vv. 17-18).  

No one else has been to heaven and back who can verify the truth of what Jesus says. John and Moses received divine 
revelation about Jesus, but the Pharisees have rejected their testimony. Jesus’ miracles indicate supernatural power, but the 
Pharisees have relegated them to a demonic power. The only two witnesses left are Jesus and the Father. The Pharisees have 
demonstrated a resolute refusal to listen to Jesus. And since they know not the Father, they have no way to receive his testimony. 
Sadly, Jesus is their only way to the Father, but they have cut him off. They have now burned every bridge out of the valley of 
the shadow of death. 

All that is left is judgment and certain death. Jesus came not to judge the world but to save it (Jn 3:16-17). However, in the 
process of preaching the gospel of salvation, his words set some parameters around who would and who would not be saved (Jn 
5:24). In this slice of time we call the incarnation, it is not the Son of Man who judges, but his words most certainly do. The 
future nonincarnate Christ will, indeed, pass judgment on this world and all evil men who refuse to accept God’s messenger (Jn 
5:26-30). 

    The unsaved are walking in darkness because they love darkness (3: 17ff). One of the major messages in this gospel is that 
the spiritual light is now shining, but people cannot comprehend it--and they try to put it out (1:4-5). 

     Jesus declared, "I am the light of the world" in 8:12. Although modern readers tend to focus on the "light of the world" 
part of His statement, the most important aspect of what Jesus was saying is found in the first two words: "I am."  

   That small phrase has a rich Old Testament background; and to Jesus' first-century Jewish audience, it probably was the 
most controversial statement He had ever made. To them it sounded as if He were saying, "I am God." In the context of the 
Gospel of John, that is exactly what He was saying! 

    "I am" is the way God spoke of Himself in the Old Testament. When God met Moses in the burning bush, Moses asked 
about His name. He was told, "I am who I am" (Exodus 3:14). 

   Obviously, no one checked out the actual birthplace of our Lord. They assume it, simply on the basis of appearances. His 
parents were Galileans, though providentially He was born in Bethlehem of Judah (Luke 2:2-7). He grew up in Nazareth and 
was called a Nazarene, thus fulfilling prophecy (Matthew 2:23). Many of His disciples and followers were Galileans (Matthew 
27:55; Mark 15:40-41). He was raised in Galilee and probably had a Galilean accent (see Mark 14:70). Had anyone done even a 
little inquiring, they would have known that Jesus was actually born in Bethlehem, and that He was a descendant of David. Had 
they asked Mary and believed her testimony, they would have known that He was born of a virgin and that He was conceived 
through the Holy Spirit of God. These Jews who are judging Jesus are not doing a very good job. They accuse Him of being 
disqualified as a witness, and yet He alone is qualified to witness about heavenly things. They think they are qualified to judge 
Him, yet He is the One who is uniquely qualified to judge them. This is not His mission in His first coming, and thus He speaks 
of judging no one (verse 15). But His judgment is true, because He and the Father are united in this activity as well. The 
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“witnesses” are not only those who alone have “seen” heaven, they are also the ultimate “judges” of all mankind. Jesus can say 
with complete confidence, as He does, that His witness is true.  

   Unfortunately, those who are resisting Jesus just don’t seem to get the point. They just can’t stop, and so they ask what I 
perceive to be a very ugly question: “Where is your father?” (verse 19). I believe this question is intended to be a very cruel 
blow to Jesus, one that His adversaries hope will silence Him and give those listening to this interchange a chance to have a 
good laugh at His expense. If they think Jesus is talking about Joseph as His father, they know he has been dead for some time. 
How then can Jesus speak of His “father” (Joseph) when he is dead? Is there something Jesus has not told them? Is He in 
communication with the dead? Is Jesus working with a dead man? 

   In verse 12, Jesus invites men to follow Him as the “Light of the world.” Now, having been rejected by many as the true 
light, He issues a strong word of warning. He is going away. When He is gone, they will look for Him, but they will not find 
Him. Such people will “die in their sins,” and they will not be able to go where He is going. What is clear to us now is 
completely misunderstood by those who reject Him. He is speaking of His departure by death, and of His return to the Father in 
heaven. He is speaking of the most glorious death possible, His sacrificial, substitutionary (dying not for Himself but for our 
sins) atonement, whereby the penalty for our sins was paid, and sin’s power over us was broken.  

   Our Lord’s adversaries presume they are going to heaven, and if Jesus is their enemy, then He must be going to hell. If 
Jesus is going to a place that they cannot go, then Jesus (in their minds) must be going to hell. And so they jump to the 
conclusion that He is speaking of His own death by suicide. I can almost hear them mumbling under their breath, “Good 
riddance!” Is He planning to take His own life? It almost seem as though He is going to spare them the trouble of killing Him.  

   If they are listening to Jesus carefully, how can He say they will look for Him, as though they need Him? He is not talking 
about suicide or going to hell. He is saying that once He goes away, it will be too late for them. They will need Him, and they 
will seek Him, but they will not be able to go where He has gone. They will not find Him to help them. I believe Jesus means 
they will “look for Him” in the sense that they will eagerly look for Messiah to “come” and to save them in their hour of distress 
and need. Little do they realize that He has come to save them, and yet they have rejected Him. After they put Him to death, they 
will realize that He is the Messiah.  

   It is no surprise that they cannot recognize Him. After all, He is from above, and they are from below. Sadly, they think 
they are going above (to heaven) and that He is going “below.” They will not believe Him who is not of this world, who came 
down from heaven. Because of this, they will die in their sins. He who came to bear the sins of men is to be rejected and 
crucified as a sinner by sinful men. He is the only One who can testify of things above, and they reject His testimony. Unless 
they believe in Him, they must bear the penalty for their own sins; they must die in their sins.  

“The Pharisees challenged him, "Here you are, appearing as your own witness; your testimony is not valid. " 
    Not all the Jewish leaders had left the group, and others had no doubt come along after the woman left. As usual, they 

debated with Jesus. This time, they accused Him of bearing witness to Himself by claiming to be the Light of the world; and 
Jewish courts would not permit a person to bear witness to himself. 

    Their attitude progressively and heatedly escalates from contradiction (vs. 13) to insinuation (vs. 19) to denial (vs. 33) to 
insult (vs. 48) to sarcasm (vs. 53) and, finally and climactically, to violence (vs. 59). 

   "Jesus answered, "Even if I testify on my own behalf, my testimony is valid, for I know where I came from and where I am 
going. But you have no idea where I come from or where I am going. {15} You judge by human standards; I pass judgment on 
no one. {16} But if I do judge, my decisions are right, because I am not alone. I stand with the Father, who sent me." 

   There were many reasons why the Pharisees rejected Jesus, but the main one was their ignorance..and also because their 
zeal (Romans 10:1) lacked knowledge. And it was consistent with their ancestors.   

   Hosea 4:1-3:  "Hear the word of the LORD, you Israelites, because the LORD has a charge to bring against you who live 
in the land: "There is no faithfulness, no love, no acknowledgment of God in the land. {2} There is only cursing, lying and 
murder, stealing and adultery; they break all bounds, and bloodshed follows bloodshed. {3} Because of this the land mourns, 
and all who live in it waste away; the beasts of the field and the birds of the air and the fish of the sea are dying." 

   Hosea 4:6:  "...my people are destroyed from lack of knowledge. "Because you have rejected knowledge, I also reject you 
as my priests; because you have ignored the law of your God, I also will ignore your children." 

    Light has to bear witness to itself! The only people who cannot see the light are blind people. 
   I recall the first time I flew in an airplane at night. I was fascinated by the changing textures of colored lights in the cities 

below me. 1 then understood why it was necessary to have blackouts during the war...the enemy pilots could see the smallest 
evidence of light and thus find the target. 

  Light bears witness to itself; it tells you it is here. 
  One of the key words in this section is witness; it's 
used seven times. Jesus made It clear that their witness was not dependable because their judgment was faulty. They judged 

on the basis of externals, mere human judgment, but He judged on the basis of spiritual knowledge. 
    They way they judged the woman taken in adultery proved that they neither understood the Law or their own sinful hearts! 
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    They also suffered from a lack of perception: they drew their conclusions from the wrong standard. Looking at externals, 
they saw only a carpenter's son. They didn't have the discernment to see beneath the flesh and blood into the spiritual dimension. 
His meekness, poverty and apparent powerlessness did will fulfill their ideal. 

   John 8:17-20: "In your own Law it is written that the testimony of two men is valid. {18} I am one who testifies for myself; 
my other witness is the Father, who sent me." {19} Then they asked him, "Where is your father?" "You do not know me or my 
Father," Jesus replied. "If you knew me, you would know my Father also." {20} He spoke these words while teaching in the 
temple area near the place where the offerings were put. Yet no one seized him, because his time had not yet come." 

   Because they knew but abused the law, Jesus quotes from it: the testimony of two men was required to validate a judgment. 
   Numbers 35:30: ""'Anyone who kills a person is to be put to death as a murderer only on the testimony of witnesses. But no 

one is to be put to death on the testimony of only one witness." 
   Deuteronomy 19:15:  "One witness is not enough to convict a man accused of any crime or offense he may have committed. 

A matter must be established by the testimony of two or three witnesses." 
   How does God hear witness to the supreme authority of Jesus? 
- The witness of God is in Jesus' words.  
   No man could speak with such wisdom unless God had given him knowledge. 
 
- The witness of God in Jesus' deeds. 
   No man could do such things unless God was acting through him. 
 
- The witness of God in the effect God had upon men. 
    He works changes in men which are obviously beyond human power to work. The very fact that Jesus can make bad men 

good is proof that his power is not simply a man's power, but God's. 
   Wherever and whenever Jesus has been fully displayed (and the cross has been preached), there has been an immediate and 

overwhelming response in the hearts of men. 
   Jesus never really answered their question, "Where is your Father?" The word father is used 21 times in this chapter, so 

Jesus did not avoid the issue but faced it honestly. He knew that "their father" was not God--but the devil! 
    These men were religious, and yet they were the children of the devil. Their further attempts to arrest Jesus were again 

thwarted by the Father, for it was not yet our Lord’s our when He should give His life. When the servant of God is in the will of 
God, he can have courage and peace as he does his duty. 

    Why would John mention the fact that Jesus was near the Treasury when He said these words? Because the temple treasury 
was very near the council chambers of the Sanhedrin. 

   (8:22)  "This made the Jews ask, "Will he kill himself? Is that why he says, 'Where I go, you cannot come'?"" 
   Jesus had already mentioned His leaving them (7:34), but the Jews had misunderstood what He said once again, He warned 

them: He would leave them, they would not be able to follow Him, and they would die in their sins. 
  They were wasting their God-given opportunities by arguing with Him instead of trusting Him; and one day soon, their 

opportunities would end 
    
This verse implies several things: 
   - There are certain opportunities which come and do not return. To every man is given the opportunity  to accept 

Christ; but that opportunity can be refused and lost. 
   - Truth and life are limited. The time to make a decision is limited--and none of us knows what his limit is. There is every 

reason for making that time now. 
   - There is judgment . The greater the opportunity, the more clearly it beckons, the oftener it comes, the greater the 

judgment if it is refused or missed. 
   Luke 12:47-48:  ""That servant who knows his master's will and does not get ready or does not do what his master wants 

will be beaten with many blows. {48} But the one who does not know and does things deserving punishment will be beaten with 
few blows. From everyone who has been given much, much will be demanded; and from the one who has been entrusted with 
much, much more will be asked." 

    Make no mistake about it...Jesus said they would "die in their sins." The word for sin is ''hamartia” which onginally had to 
do with shooting and literally means "a missing of the target." The man who walks in his sin has missed the target in life. 

   The other idea is that sin separates us from God. When Adam committed the first sin, his first instinct was to hide himself 
from God:   

   Genesis 3:8-10:  "Then the man and his wife heard the sound of the LORD God as he was walking in the garden in the cool 
of the day, and they hid from the LORD God among the trees of the garden. {9} But the LORD God called to the man, "Where 
are you?" {10} He answered, "I heard you in the garden, and I was afraid because I was naked; so I hid."" 
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   John 8:22-24)  "This made the Jews ask, "Will he kill himself? Is that why he says, 'Where I go, you cannot come'?" {23} 
But he continued, "You are from below; I am from above. You are of this world; I am not of this world. {24} I told you that you 
would die in your sins; if you do not believe that I am the one I claim to be, you will indeed die in your sins."" 

   Once again, the people misunderstood His teaching. They thought He was planning to kill Himself! Suicide was an 
abhorrent thing to a Jew, for the Jews taught to honor all life. If Jesus committed suicide,  then He would go to a place of 
judgment. And if this were true, whyu would they want to follow Him? 

   The Christian has his citizenship in heaven; his affection and attention are fixed heavenward. 
  Philippians 3:20-21: "But our citizenship is in heaven. And we eagerly await a Savior from there, the Lord Jesus Christ, 

{21} who, by the power that enables him to bring everything under his control, will transform our lowly bodies so that they will 
be like his glorious body." 

 
 (John 8:25-27)  ""Who are you?" they asked. "Just what I have been claiming all along," Jesus replied. {26} "I have much to 

say in judgment of you. But he who sent me is reliable, and what I have heard from him I tell the world." {27} They did not 
understand that he was telling them about his Father." 

   It seems incredible that these religious "experts" should ask, "Who are You?" He had given them every evidence that He is 
the Son of God, yet they deliberately rejected the evidence. 

    Jesus replied as if to say, "If you don't believe what I've already said and done, I'm not going to give you any new 
evidence.” 

 
Jesus boldly made several claims to deity:  
- He said He would judge, and judgment to the Jews belonged only to God  
- He claimed to be sent by God  
- He claimed to have heard from God the things that He taught 
   John 8:28-30: "So Jesus said, "When you have lifted up the Son of Man, then you will know that I am the one I claim to be 

and that I do nothing on my own but speak just what the Father has taught me. {29} The one who sent me is with me; he has not 
left me alone, for I always do what pleases him." {30} Even as he spoke, many put their faith in him." 

   Certainly, it is clear here that Jesus spoke about His own death, when He would be "lifted up" on the cross (3: 14; 12:32). 
He would be lifted up in crucifixion and in exaltation and giorification! 

  It would be His death, burial, resurrection, and ascension that would reveal Himself finally to the Jewish nation. This was 
the message Peter preached at Pentecost in Acts 2. 

   Even a Roman soldier, who saw the events of the cross, would say, "truly this man was the Son of God" (Mark 15:29). 
   The early church, following the example of their Lord (Luke 24:25-27), would show from the Old Testament prophecies 

both the sufferings and the glory of the Messiah. 
    Jesus made another stupendous claim: not only was He sent by the Father...but the Father was also pleased with Him. 
   Salvation is a matter of life or death. People who live in their sins and reject the Savior must die in their sins There is no 

alternative! 
   We either receive salvation by grace or experience condemnation under God's law. We either walk in the light would have 

eternal life, or walk in die dark- 
ness and experience eternal death. 
 
JESUS' CLAIMS TODAY  
   What are we to think about Jesus today? Most people are willing to accept that Jesus lived and that He was a good man, but 

many are not willing to accept that He is, indeed, the Son of God.  
   Jesus made such a view absurd. He did not claim to be just a good man; He claimed to be "I am." He did not present 

Himself as a great philosopher; He presented Himself as the only way to the Father. He did not teach that He had special insight 
into God; He claimed that He was one with the Father.  

  His bold claims force us to make a choice to believe or reject His true identity. When it comes to Jesus, "whatever" is not an 
option. In this matter, the furious Jewish leaders with stones in their hands understood what Jesus was saying better than do 
unbelievers today who talk about how Jesus was "a good man." 

   Concerning this, Josh McDowell wrote: “To Jesus, who men and women believed him to be was of fundamental 
importance. To say what Jesus said and to claim what he claimed about himself, one couldn't conclude he was just a good moral 
man or prophet. That alternative isn't open to an individual, and Jesus never intended it to be.' 

 
   Years earlier, C. S. Lewis came to a similar conclusion:  
“I am trying here to prevent anyone saying the really foolish thing that people often say  
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about Him: "I'm ready to accept Jesus as a great moral teacher, but I don't accept His  
claim to be God." That is the one thing we must not say. A man who was merely a man  
and said the sort of things Jesus said would not be a great moral teacher. He would  
either be a lunatic  on a level with the man who says he is a poached egg--or else he  
would be the Devil of Hell. You must make your choice. Either this man was, and is,  
the Son of God: or else a madman or something worse. You can shut Him up for a fool,  
you can spit at Him and kill Him as a demon; or you can fall at His feet and call Him  
Lord and God. But let us not come with any patronizing nonsense about His being a great  
human teacher. He has not left that open to us. He did not intend to.” 
 
CONCLUSION 
   What does all of this mean for us today? First, for those who have grown up in the Christian faith, it forces us to move 

beyond the "Jesus was a nice man" phase of our own spiritual development. As my children grow up, I want them to be 
impressed at an early age by Jesus' kindness and gentleness toward children and people who are hurting. Having such a picture 
of Jesus is good.  

   However, if my children never grow beyond that picture of Jesus, if they never realize that Jesus was not only gentle but 
also bold and demanding, then their faith will fail to mature. Jesus claimed to be "I am." The old saying is true: "Either Jesus is 
Lord of all, or He is not Lord at all!" 

   The encounter with Jesus in John 8 hits sleepy, apathetic Christians like a cold slap in the face. Is He who He says He is? If 
He is not, then why are we still "playing church"? If He is, then why are we not living and working as if nothing else in life 
matters as much as the Lord Jesus? 

   To the man or woman who still attends worship services but is not living as a Christian Monday through Saturday, this 
meeting with Jesus is a call to make a decision. Each of us must stand on the side of faith or on the side of disbelief. 

   What do you think about Jesus? Was He a blasphemer? Was He a liar? Was He a lunatic? Is He Lord? You must decide! 
"Whatever" is not an option! 

 
Jesus as the "I Am" 
   Of all the Gospel writers, John places the most emphasis upon the deity of Christ through recording His actual claims about 

Himself.  
   When Christ said, "Before Abraham was born, I am" (8:58), the people knew that He was claiming the very name of God 

that was revealed to Moses at the burning bush (Exodus 3:14).  
   This is why the people tried to stone Him for alleged blasphemy. Christ was and is the eternal I Am. In a series of 

assertions, He amplified that claim: 
   Other supporting statements in John include "I and the Father are one" (10:30) and "He who has seen Me has seen the 

Father" (14:9). 
 
Jesus as the One Sent 
   As Jesus worked to establish His identity and His purpose in the minds of His listeners, He emphasized that He was "sent" 

from God: 
1. Jesus stated plainly that He was sent from the Father (6:57; 7:29; 8:42; 10:36).  
2. He said, "He who sent Me is with Me;..." (8:29). 
3. He spoke the words of the Father who sent Him (3:34; 7:16; 12:49; 14:24). 
4. He did the will, or the works, of the One who sent Him (4:34; 5:30, 36; 6:38, 39; 9:4).  
5. The world is called to believe in the One who was sent (6:29; 11:42; 17:8, 21, 23, 25).  
6. Jesus said, "No one can come to Me, unless the Father who sent Me draws him;..." (6:44). 
7. He said that the Father who sent Him has borne witness of Him (5:37; 8:18).  
8. He said, "He who beholds Me beholds the One who sent Me" (12:45). 
9. To accept or reject Jesus is to accept or reject the One who sent Him (5:23, 38; 12:44; 13:20).  
10. Jesus said that He would go to Him who sent Him (7:33; 16:5). 
11. He promised that eternal life would come through knowing the One who was sent (5:24; 17:3). 
12. He said that as the Father sent Him, He was sending His disciples (17:18; 20:21).  
13. Jesus warned His followers that they would be rejected by those who do not know the One who sent Him (15:21). 
14. He said that He and the One who sent Him are true (7:18, 28; 8:16, 26). 
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A study of the seven “I am’s” of John 

#3 “I am the door [gate] for the sheep” – John 10:7, 9 
 
Our text in John chapter 10 is best introduced by this Old Testament text in Ezekiel chapter 34: 

1 And the word of the LORD came to me, saying, 2 “Son of man, prophesy against the shepherds of Israel, prophesy 
and say to them, ‘Thus says the Lord GOD to the shepherds: “Woe to the shepherds of Israel who feed themselves! Should 
not the shepherds feed the flocks? 3 You eat the fat and clothe yourselves with the wool; you slaughter the fatlings, but you 
do not feed the flock. 4 The weak you have not strengthened, nor have you healed those who were sick, nor bound up the 
broken, nor brought back what was driven away, nor sought what was lost; but with force and cruelty you have ruled them. 
5 So they were scattered because there was no shepherd; and they became food for all the beasts of the field when they 
were scattered. 6 My sheep wandered through all the mountains, and on every high hill; yes, My flock was scattered over 
the whole face of the earth, and no one was seeking or searching for them.” 7 Therefore, you shepherds, hear the word of 
the LORD: 8 “as I live,” says the Lord GOD, “surely because My flock became a prey, and My flock became food for 
every beast of the field, because there was no shepherd, nor did My shepherds search for My flock, but the shepherds fed 
themselves and did not feed My flock”—9 therefore, O shepherds, hear the word of the LORD! 10 Thus says the Lord 
GOD: “Behold, I am against the shepherds, and I will require My flock at their hand; I will cause them to cease feeding the 
sheep, and the shepherds shall feed themselves no more; for I will deliver My flock from their mouths, that they may no 
longer be food for them.” 11 For thus says the Lord GOD: “Indeed I Myself will search for My sheep and seek them out. 
12 As a shepherd seeks out his flock on the day he is among his scattered sheep, so will I seek out My sheep and deliver 
them from all the places where they were scattered on a cloudy and dark day. 13 And I will bring them out from the 
peoples and gather them from the countries, and will bring them to their own land; I will feed them on the mountains of 
Israel, in the valleys and in all the inhabited places of the country. 14 I will feed them in good pasture, and their fold shall 
be on the high mountains of Israel. There they shall lie down in a good fold and feed in rich pasture on the mountains of 
Israel. 15 I will feed My flock, and I will make them lie down,” says the Lord GOD. 16 “I will seek what was lost and 
bring back what was driven away, bind up the broken and strengthen what was sick; but I will destroy the fat and the 
strong, and feed them in judgment.” 17 And as for you, O My flock, thus says the Lord GOD: “Behold, I shall judge 
between sheep and sheep, between rams and goats. 18 Is it too little for you to have eaten up the good pasture, that you 
must tread down with your feet the residue of your pasture—and to have drunk of the clear waters, that you must foul the 
residue with your feet? 19 And as for My flock, they eat what you have trampled with your feet, and they drink what you 
have fouled with your feet.” 20 Therefore thus says the Lord GOD to them: “Behold, I Myself will judge between the fat 
and the lean sheep. 21 Because you have pushed with side and shoulder, butted all the weak ones with your horns, and 
scattered them abroad, 22 therefore I will save My flock, and they shall no longer be a prey; and I will judge between sheep 
and sheep. 23 I will establish one shepherd over them, and he shall feed them—My servant David. He shall feed them and 
be their shepherd. 24 And I, the LORD, will be their God, and My servant David a prince among them; I, the LORD, have 
spoken. 25 I will make a covenant of peace with them, and cause wild beasts to cease from the land; and they will dwell 
safely in the wilderness and sleep in the woods. 26 I will make them and the places all around My hill a blessing; and I will 
cause showers to come down in their season; there shall be showers of blessing. 27 Then the trees of the field shall yield 
their fruit, and the earth shall yield her increase. They shall be safe in their land; and they shall know that I am the LORD, 
when I have broken the bands of their yoke and delivered them from the hand of those who enslaved them. 28 And they 
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shall no longer be a prey for the nations, nor shall beasts of the land devour them; but they shall dwell safely, and no one 
shall make them afraid. 29 I will raise up for them a garden of renown, and they shall no longer be consumed with hunger 
in the land, nor bear the shame of the Gentiles anymore. 30 Thus they shall know that I, the LORD their God, am with 
them, and they, the house of Israel, are My people,” says the Lord GOD.’” 31 “You are My flock, the flock of My pasture; 
you are men, and I am your God,” says the Lord GOD (Ezekiel 34:1-31, NKJV). 

   Here, through the prophet Ezekiel, God rebukes the evil shepherds (or leaders) of the nation Israel. He speaks of a coming 
day when they will be judged, and when God Himself will gather His scattered flock in the person of Messiah (“My servant 
David,” verse 24). In our text in John 10, Jesus boldly claims to be the promised “Good Shepherd,” and in contrast to His 
shepherding, He exposes and indicts the Jewish religious leaders (especially the Pharisees) as wicked shepherds, who care not 
for the hurting and troubled sheep and who use and abuse the sheep of God’s flock for their own personal gain. 

   This is the first time in the Gospel of John that the topic of shepherding5 has been addressed as such, though it is not the last 
(see John 21:15-17). It is a very common theme in the Old Testament,6 and it also appears in the Synoptic Gospels,7 not to 
mention the rest of the New Testament.8 While the subject of shepherds and shepherding unifies all of chapter 10, the teaching 
of our Lord recorded in this chapter seems not to have taken place all at one time. The teaching referred to in verses 22-42 
appears to have occurred several months later than that of verses 1-21.  

   In John chapter 10, our Lord identifies Himself as the “Good Shepherd,” contrasting Himself with those shepherds of 
Israel who are rebuked by the Lord in Ezekiel. Ezekiel indicts the wicked “shepherds of Israel” who care for themselves at the 
expense of the flock. They prey upon the sheep rather than protecting them from predators. They feed and clothe themselves at 
the expense of the flock, yet they do nothing to minister to the needs of the sickly or injured among the flock (Ezekiel 34:3-4).  

 
It is not difficult to see that Jesus looks upon the Pharisees before Him as the kind of shepherds Ezekiel condemned. The 

paralytic man in John chapter 5 had spent years unable to walk, and thus was forced to support himself by begging. Yet when 
Jesus healed him on a Sabbath day, the Jews were incensed. It is clear they would have preferred that this man not be healed at 
all than for him to be healed on the Sabbath. They most certainly had no compassion on the woman caught in the act of adultery 
(John 7:53–8:11). They were more than willing, however, to “use” her in their efforts to accuse Jesus of contradicting the law of 
Moses.  

   In the immediately preceding context (John chapter 9), the Pharisees were greatly distressed by the healing of the man born 
blind. These religious leaders did not think of the Israelites as sheep, but as an ignorant, disgusting, mob (John 7:49). The “fold” 
(of those destined to enter the kingdom of God) was considered to be a kind of private club, of which they were the membership 
committee. Thus, they had no compassion on the man born blind. He was a write-off. And when this man refused to cooperate 
(and pointed out their inconsistency with their own teaching), they “put him out”—not just “out of the synagogue,” but, in truth 
and reality (so far as their thinking is concerned), out of the fold. Jesus, on the other hand, has just brought this man into His 
flock, by faith. No wonder Jesus turns to the subject of shepherding in John 10. Here, he contrasts Himself (the Good Shepherd) 
with the Pharisees and religious leaders of the Jews, who were evil shepherds.9 

   This is truly one of the greatest passages in the Gospel of John and of the whole New Testament. We will only begin to 
plumb the depths of the truths contained here, but let us begin, looking to the Spirit of God to enlighten our hearts and minds 
concerning Him who is the Good Shepherd. 

   "I tell you the truth, the man who does not enter the sheep pen by the gate, but climbs in by some other way, is a thief and a 
robber. {2} The man who enters by the gate is the shepherd of his sheep. {3} The watchman opens the gate for him, and the 
sheep listen to his voice. He calls his own sheep by name and leads them out. {4} When he has brought out all his own, he goes 

                                                           
5 In John 1:36, John the Baptist identified Jesus as the “Lamb of God,” but now He speaks of Himself as the “Good Shepherd.”  
6 Israel is called God’s flock (Psalm 74:1; 78:52; 79:13; 95:7; 100:3). God is described as Israel’s Shepherd (see Psalm 23; 77:20; 

78:52; 80:1; 107:31-32, 39-42). Moses (and next Joshua) served God as shepherds of the nation Israel (see Numbers 27:15-17), as did David 
(Psalm 78:70-71). God even employed the leadership of pagan’s so that He could call Cyrus His “shepherd” (Isaiah 44:28). Under divine 
judgment, Israel is described as sheep without a shepherd (Jeremiah 10:21; 50:6; Ezekiel 34:5-6; Zechariah 10:2; 11:1-17). Those who led 
Israel astray were also referred to as “shepherds” (Jeremiah 23:1f.; 50:6; Ezekiel 34:10f.; Zechariah 10:3). God promised to restore Israel by 
sending One who would be their “shepherd” (Isaiah 40:9-11; Jeremiah 23:3-8; 31:10; Micah 2:12-13).  

7 See, for example: Matthew 2:6; 7:15; 9:36; 10:6, 16; 12:11-12; 15:24; 18:12-13; 25:32-33; 26:31.  
8 See Acts 20:28; 1 Peter 5:4; Hebrews 13:20; Revelation 7:17.  
9 “Some have felt that there is little connection between the opening of this chapter and the end of the preceding one. Various 

reconstructions have been proposed. But these are not necessary. … It is apt, accordingly, that, immediately after Israel’s shepherds have 
failed so conspicuously in the case of the man born blind, we should have set forth the nature and functions of the Good Shepherd. The 
sequence is tolerably plain.” Leon Morris, p. 499. 
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on ahead of them, and his sheep follow him because they know his voice. {5} But they will never follow a stranger; in fact, they 
will run away from him because they do not recognize a stranger's voice."  

   {6} Jesus used this figure of speech, but they did not understand what he was telling them. {7} Therefore Jesus said again, 
"I tell you the truth, I am the gate for the sheep. {8} All who ever came before me were thieves and robbers, but the sheep did not 
listen to them. {9} I am the gate; whoever enters through me will be saved. He will come in and go out, and find pasture. {10} 
The thief comes only to steal and kill and destroy; I have come that they may have life, and have it to the full.  

   {11} "I am the good shepherd. The good shepherd lays down his life for the sheep. {12} The hired hand is not the shepherd 
who owns the sheep. So when he sees the wolf coming, he abandons the sheep and runs away. Then the wolf attacks the flock 
and scatters it. {13} The man runs away because he is a hired hand and cares nothing for the sheep. {14} "I am the good 
shepherd; I know my sheep and my sheep know me-- {15} just as the Father knows me and I know the Father--and I lay down 
my life for the sheep.  

   {16} I have other sheep that are not of this sheep pen. I must bring them also. They too will listen to my voice, and there 
shall be one flock and one shepherd. {17} The reason my Father loves me is that I lay down my life--only to take it up again. 
{18} No one takes it from me, but I lay it down of my own accord. I have authority to lay it down and authority to take it up 
again. This command I received from my Father."  

   {19} At these words the Jews were again divided. {20} Many of them said, "He is demon-possessed and raving mad. Why 
listen to him?" {21} But others said, "These are not the sayings of a man possessed by a demon. Can a demon open the eyes of 
the blind?"" 

 
    As we approach this important chapter, it's vital that we be fair to the context of these verses. We need to realize that there 

is likely no break between chapters 9 and 10; this section of scripture dealing witht he good shepherd is a self-sustaining unit 
which must have been a part of Jesus’ teaching to the Jews. 

    It is one of the few parabolic teaching approaches used by John and it might also be called an allegory, which places 
meaning to many of its things, people, and places. John gives us some information in the first five verses and then spends verses 
7-18 explaining and expanding it. 

   The words/actions are based upon the normal daily procedure of the orierltal shepherd, who in the morning enters the field 
where his sheep are kept, calls to them, and leads them out to pasture for the day. 

     In case of danger, he protects them with his own life against the wolves and other perils of the wilderness, and keeps them 
securely until he brings them back to the old in the evening. 

    Because shepherding was a common occupation in Palestine, they knew his teachings well. The main part of Judea is a 
central plateau which stretches from Bethel to Hebron for a distance of about 35 miles. It varies from 14 to 17 miles across. 

   The ground, for the most part, is rough and stony. Judea was, thereforere, naturally much more a pastoral than an 
agricultural country. It was inevitable that the familiar figure ofthe area was a shepherd. 

   The Old Testament often depicts God as the shepherd of His people (Psalm 23, 77:20, 79:13). The New Testament uses the 
same image for Jesus (Matthew 9:36; 18:12; 26:31). 

   The Lord's purpose in delivering this parable was to put in contrast true and false shepherds (teachers) and to show that 
some simply served themselves by using the flock; while others served the flock (people) unselfishly and fi·eely. 

   Jesus first hints that those claiming to be shepherds of Israel are not entering by the Door and are thus not true shepherds 
but strangers, thieves, and robbers. Then He plainly states that He is the Door and those entering through Him shall be secure 
and find substance. 

   Jesus is defending His authority as the shepherd of the nation, and the sheep represented the chosen spiritual remnant. The 
Gentiles were the "other sheep" of verse 16. 

   Without doubt, being out of fellowship with the Pharisees (9:35) does not mean you are out of fellowship with God. 
———————————————————— 
   Perhaps the most cherished mental picture of God most of us carry around in our minds is that of God as our Shepherd. It is 

an image that speaks of protection, care, tenderness, and sacrifice.  
   Something is especially appropriate about the comparison of God with a shepherd and ourselves with sheep. For example, 

sheep have poor eyesight and little sense of direction. They are virtually defenseless when attacked by enemies. When terrified, 
they simply sit down with their legs tucked underneath themselves.  

   Sheep often appear silly in the way they behave. When sheep are in a field, if one sheep jumps over an imaginary obstacle, 
every other sheep will jump over the same nonexistent log or fence. Many times, shepherds even have to go into the sheep 
paddock and drive the sheep to the watering troughs to keep them from dying of thirst. Sheep need help, and so do we! 

   "Shepherd," though, is not always a positive idea. In some cultures, shepherds are notorious as lazy drunks and 
irresponsible farmhands. Just as the word "father" can mean the best of virtue or the worst of vice, so "shepherd" can be either 
noble or shameful.  
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   For instance, Psalm 23 presents the beautiful picture of God as the caring Shepherd. In contrast to that are the following 
descriptions of wicked shepherds by two Old Testament prophets: 

   “All you beasts of the field, All you beasts in the forest, Come to eat.His watchmen are blind, All of them know nothing. 
   “All of them are dumb dogs unable to bark, Dreamers lying down, who love to slumber; And the dogs are greedy, they are 

not satisfied.  
   “And they are shepherds who have no understanding; They have all turned to their own way, Each one to his unjust gain, 

to the last one. "Come," they say, "let us get wine, and let us drink heavily of strong drink; And tomorrow will be like today, only 
more so" (Isaiah 56:9-12). 

 
     "Woe to the shepherds who are destroying and scattering the sheep of My pasture!" declares the Lord. Therefore thus 

says the Lord Cod of Israel concerning the shepherds who are tending My people: "You have scattered My flock and driven 
them away, and have not attended to them; behold, I am about to attend to you for the evil of your deeds," declares the Lord. 
"Then I Myself shall gather the remnant of My flock out of all the countries where I have driven them and shall bring them back 
to their pasture; and they will be fruitful and multiply.  

   I shall also raise up shepherds over them and they will tend them; and they will not be afraid any longer, nor be terrified, 
nor will any be missing," declares the Lord.”  (Jeremiah 23:1-4). 

 
     John's account of Jesus then continues with Jesus' last public speech recorded in this Gospel. The focus of the discussion 

shifts from blindness to sheep, but the message is much the same: Jesus is truly the Son of God, and those with honest and tender 
hearts will come to accept that. 

 
Seven Classes of People Are Described Here 
 
1.SHEPHERD 
    This is a tremendously important set of verses as they describe both the role of Jesus as the Great Shepherd and 

the role of elders in the Lord's church. Note the 18 things said of the shepherd:  
- He enters through the door  
- He receives the cooperation of the porter  
- He receives the obedience of the sheep  
- He calls his own sheep by name  
- He leads them out  
- He precedes them  
- He is followed by his sheep  
- He is the door of the sheep  
- He is the only true shepherd  
- He is the avenue to safety and sustenance  
- He brings life for the sheep  
- He sacrifices his life for the sheep  
- He knows the sheep  
- He has several folds  
- He is under necessity of bringing other sheep  
- He sacrifices himselfvoluntarily  
- He possesses power over his own life  
- He provides security for the sheep 
 
    At least four important deductions may be drawn from these statements: 
   1. Jesus is the one key to Jewish history and the only one authorized to command the allegiance of the spiritual 

nucleus of Judaism. To Him the gateway of prophecy, Scripture, and history had been opened. 
   
   2. Jesus claimed that He was destined to lead His sheep out into new pastures, which implied ability to impart 

deepening spiritual revelation. Pasture, according to Psalm 23, meant sustenance and refreshment of the soul of man. 
"He restoreth my soul" (23:3). 
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   3. Jesus interpreted His coming death as a voluntary, vicarious offering for the sheep, and He predicted that His 

purpose to give them abundant life would be confined by His own resurrection. 
 
    4. Jesus declared that the Jewish sheep were not the only ones He had, but that there were other flocks. The 

unity of the flock is determined by a common following of the one shepherd, not by the erection of a single outward 
organization. 

 
   The Good Shepherd does much more than simply put himself in harm’s way to save the sheep; He deliberately lays down 

His life in order to save the sheep. The sacrificial death of the Good Shepherd described here is not for “sheep” in general (all 
the sheep in the sheepfold of verses 1-5); it is for His sheep, the sheep in His flock, the elect whom the Father has given Him, 
whom He Himself has chosen: 

It is for the sheep—only for the sheep—that the good shepherd lays down his life. The design of the atonement is 
definitely restricted. Jesus dies for those who had been given to him by the Father, for the children of God, for true 
believers. This is the teaching of the Fourth Gospel throughout (3:16; 6:37, 39, 40, 44, 65; 10:11, 15, 29; 17:6, 9, 20, 21, 
24). It is also the doctrine of the rest of Scripture. With his precious blood Christ purchased his church (Acts 20:28; Eph. 
5:25-27); his people (Matt. 1:21); the elect (Rom. 8:32-35).10  

However clearly this Gospel portrays Jesus as the Saviour of the world (4:42), the Lamb of God who takes away the sin 
of the world (1:29, 36), it insists no less emphatically that Jesus has a peculiar relation with those the Father has given him 
(6:37ff.), with those he has chosen out of the world (15:16, 19). So here: Jesus’ death is peculiarly for his sheep, just as we 
elsewhere read that ‘Christ loved the church and gave himself up for her’ (Ephesians 5:25).11 

Two final thoughts: 
1.Religion is not politics, or of being a "power broker." It is meeting needs of poor, defenseless sheep  
2. Entrance is not by vote or creeds of men but by Jesus, the "gate" 
 
2. SHEEP  
   In Palestine sheep were kept primarily for their wool rather than food, though they were also used for sacrifices. Thus sheep 

were usually with a shepherd for many years and were often known by descriptive names like "brown-leg" or "black-ear. 
   They were totally dependent on the shepherd for all things and all protection and care.  
   Notice their responses: 
- they recognize the voice of the shepherd  
- they follow the shepherd  
- they refuse to follow strangers  
- their safety and sustenance is in the shepherd  
- they are not all of one fold 
 
3. THE DOORKEEPER OR PORTER  
   The porter was in charge of the sheep at night and opened the door in the morning for the shepherd. The door is an emblem 

of admitting the right people, and shutting out enemies and danger. It involves protection and hospitality. 
    Jesus said: "I am the Door." These words grew out of our Lord's confrontation with the Jewish leaders, following the 

excommunication of the beggar from chapter 9. He opened the door... they closed the door! 
 
4. THE THIEVES AND ROBBERS  
   This would be those who claimed to be the Messiah, or teachers who opposed Christ's teachings.  
   It is clear in the gospel record that the religious rulers of Israel were interested only in providing for themselves and 

protecting themselves:  
- they were coveteous (Luke 16:14)  
- they took advantage of poor widows (Mark 12:40)  
- they turned God's temple into a den of thieves (Matt. 21:13) 
- they plotted to kill Jesus (John 1 1:49-_53) 
 
5. THE STRANGERS 

                                                           
10 Hendriksen, vol. 2, p. 111. 
11 Carson, p. 387. 
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  This is one belonging to another. Perhaps a shepherd of another flock. 
 
6.  THE  SHEEP  WHO  HEARD  THIS VOICE 
   Some of the greatest people in the Bible were shepherds by occupation: Abel, the patriarchs, Moses, and David, to name a 

few. Jesus said here that "I am the Good Shepherd." 
   Dr. Thomas, in his book, The Land and the Book wrote: "They are so tame and so trained that they follow their keeper with 

the utmost docility. He leads them forth from the fold, or from their houses in the villages just where he pleases. As there are 
many flocks in such places as this, each one takes a different path, and it is his business to find pasture for them. 

    "It is necessary, therefore, that they should be taught to follow, and not to stray into the unfenced fields of corn which lie 
so temptingly on either side.  

   “Any one that thus wanders is sure to get into trouble. The shepherd calls sharply from time to time to remind them of his 
presence. They know his voice and follow on; but ifa stranger calls, they stop short, lift up their heads in alarm and, if it is 
repeated, they turn and flee, because they know not the voice of a stranger. 

    "If anything happened to a sheep, the shepherd had to produce some kind of proof that it was not his fault. Amos speaks 
about the shepherd rescuing two legs or a piece of an ear out of a lion's mouth (Amos 3:12: "This is what the LORD says: "As a 
shepherd saves from the lion's mouth only two leg bones or a piece of an ear, so will the Israelites be saved, those who sit in 
Samaria on the edge of their beds and in Damascus on their couches.") 

  The law laid it down: "if it is torn by beasts, let him bring it as evidence." 
  Sheep follow those they know! We need to do a better job of teaching our sheep so they won't run after strange voices or 

doctrines! 
 
7. THE HIRELING  
   The hireling had four characteristics: 
 - He lacks the spontaneous responsibility of the shepherd for the sheep  
- He is cowardly, and flees in the face of danger  
- He has no particular concern for the sheep  
- His sole interest is in the reward; he served only for the pay, without love for the work or care for the employer.  
 
   Don't miss the point of this important verse 16: the reference is to the Gentiles, who would in time be brought into His fold. 

They would "hear His voice" and be won by the gospel (Acts 15:7). There would be one flock and the oneness is because ofthe 
shepherd, not of ourselves. 

   Jesus does not say that He will have other sheep, but rather that He does have them. These are surely elect “sheep” from 
among the Gentiles. While these “sheep” have not yet become a part of our Lord’s flock, they most certainly will. Our Lord can 
therefore speak of these “sheep” as those “sheep” He already has, because salvation is of the Lord. Salvation is God’s work. 
Men are called to respond, and respond they will if they are His sheep. They will hear His voice, and they will follow Him. 
These sheep will become a part of our Lord’s one flock. They are not an inferior flock, nor are they a separate flock.  

 
Believing Jews and Gentiles make up one flock. Paul puts it this way: 

11 Therefore remember that formerly you, the Gentiles in the flesh—who are called “uncircumcision” by the so-called 
“circumcision” that is performed in the body by hands—12 that you were at that time without the Messiah, alienated from 
the citizenship of Israel and strangers to the covenants of promise, having no hope and without God in the world. 13 But 
now in Christ Jesus you who used to be far away have been brought near by the blood of Christ. 14 For he is our peace, the 
one who turned both groups into one and who destroyed the middle wall of partition, the hostility, in his flesh, 15 when he 
nullified the law of commandments in decrees. The purpose of this was to create in himself the two into one new man, thus 
making peace, 16 and to reconcile them both in one body to God through the cross, by which the hostility has been killed. 
17 And he came and preached peace to you who were far off and peace to those who were near; 18 so that through him we 
both have access in one Spirit to the Father. 19 So then you are no longer foreigners and non-citizens, but you are fellow 
citizens with the saints and members of God’s household, 20 because you have been built on the foundation of the apostles 
and prophets, with Christ Jesus himself as the cornerstone. 21 In him the whole building, being joined together, grows into 
a holy temple in the Lord, 22 in whom you also are being built together into a dwelling place of God in the Spirit 
(Ephesians 2:11-22). 

Elsewhere Paul writes, 
26 For in Christ Jesus you are all sons of God through faith. 27 For all of you who were baptized into Christ have 

clothed yourselves with Christ. 28 There is neither Jew nor Greek, there is neither slave nor free, there is neither male nor 
female; for all of you are one in Christ Jesus. 29 And if you belong to Christ, then you are Abraham’s descendants, heirs 
according to the promise (Galatians 3:26-29). 
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   The good shepherd takes up His life again "The reason my Father loves me is that I lay down my life only to take it up 
again.(18) No one takes it from me, but I lay it down of my own accord. I have authority to lay it down arri authority to take it 
up again. This command I received from my Father.” 

   His voluntary death was followed by His vicarious resurrection. From the human point of view, it appeared that Jesus was 
executed; but from the divine point ofview, He laid down His life willingly. 

   How did the listeners respond to this message? 
"At these words the Jews were again divided. (20) “Many of them said, "He is demon possessed and raving mad. Why listen 

to Him? (21) But others sad, "These are not the sayings ofa man possessed by a demon. Can a demon open the eyes of the 
blind?' 

    People will do almost anything to avoid facing the truth! The old accusation that Jesus was a demoniac was hurled at Him 
again. 

   It is Leon Morris12 who observes that this chapter contains the last public teaching of Jesus that John records. It seems to 
me that as John records our Lord’s teaching here on the “Good Shepherd,” he sums up all the major themes of his Gospel to 
this point, and he does so in a way that climaxes at the cross of Calvary and the substitutionary atonement accomplished by our 
Lord. John the Baptist’s ministry is described as the work of the doorkeeper in verses 1-5.13 Our Lord’s deity and union with the 
Father are also clearly stated. Our Lord came to the house of Israel, and many rejected Him. We are told here that it is because 
many in the sheepfold of Israel were not His sheep. They did not hear His voice. Those who were His sheep heard the voice of 
the Good Shepherd and followed Him. The Good Shepherd is here presented as the Shepherd who will voluntarily lay down His 
life for His sheep. He will do so in order that He may rise from the dead, resulting in a completed redemption. 

   In this final collection of our Lord’s teaching on the Good Shepherd, there is the most direct statement yet concerning His 
sacrificial death. There is also the clearest condemnation of the Jewish religious leaders, who are at best “hirelings” and at worst 
“thieves and robbers.”  

 
 
 
 
 
 
Nowhere has the contrast between the Good Shepherd and the evil shepherds been as clear as we see here. This contrast chart 

may be helpful:  
 

Evil Shepherds  The Good Shepherd 
1 “I tell you the solemn truth, the one who does 

not enter the sheepfold by the door, but climbs in 
some other way, is a thief and a robber. 

5 They will never follow a stranger, but will 
run away from him, because they do not recognize 
the stranger’s voice.” 

2 The one who enters by the door is the shepherd of the sheep. 3 
The doorkeeper opens the door for him, and the sheep hear his voice. 
He calls his own sheep by name and leads them out. 4 When he has 
brought all his own sheep out, he goes ahead of them, and the sheep 
follow him because they recognize his voice.  

8 All who came before me were thieves and 
robbers, but the sheep did not listen to them. 

 

6 Jesus told them this parable, but they did not understand what he 
was saying to them. 7 So Jesus said to them again, “I tell you the 
solemn truth, I am the door for the sheep. 

10 The thief comes only to steal and kill and 
destroy; 

9 I am the door. If anyone enters through me, he will be saved, and 
will come in and go out, and find pasture. I have come so that they 
may have life, and may have it abundantly (verse 10b). 

12 The hired hand who is not a shepherd and 
does not own sheep, sees the wolf coming and 
abandons the sheep and runs away. So the wolf 
attacks the sheep and scatters them. 13 Because he 
is a hired hand and is not concerned about the 
sheep, he runs away. 

11 I am the good shepherd. The good shepherd lays down his life 
for the sheep. 14 I am the good shepherd. I know my own and my own 
know me— 15 just as the Father knows me and I know the Father—
and I lay down my life for the sheep. 16 I have other sheep that do not 
come from this sheepfold. I must bring them too, and they will listen to 
my voice, so that there will be one flock and one shepherd. 17 This is 
why the Father loves me—because I lay down my life so that I may 
take it back again. 18 No one takes it away from me, but I lay it down 
of my own free will. I have the authority to lay it down, and I have the 

                                                           
12 p. 498. 
13 Note that in the closing verses of this chapter, John the Baptist is described as the one who pointed men to Jesus as the Messiah.  
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authority to take it back again. This is the commandment I received 
from my Father.” 

 
   This, of course, is the beginning of the end. Up to this point, these wicked shepherds have been attacking Jesus at every 

opportunity. Now, He commences to attack them. We know that our Lord’s final attack (as described in Matthew 23) will bring 
the response our Lord expected—the cross of Calvary. Now, more than ever, Jesus is a marked man. The Jewish religious 
leaders are more determined than ever to put Him to death. It is now only a matter of the right opportunity. 

As we conclude this lesson, let me draw your attention to some of the “high points” of this passage and suggest some 
thoughts for your consideration.  

   First of all, our text reminds us that “it’s not what you know, but who you know.” I think we would all have to agree that 
the Pharisees are much more highly educated than the masses, whom they despise (7:49). In spite of all their “knowledge” of the 
Old Testament, the Pharisees do not know God. They do not know the voice of the Great Shepherd, Jesus Christ. That is why 
they cannot “hear” Him. That is why they wish to kill Him. There is a great deal of difference between knowing about God and 
knowing God; while education has much to do with the former, it has little to do with the latter.  

As individuals and as a church, we know a great deal about God and about His Word, and this is very good. But it is not the 
same as knowing God Himself, in the Person of Jesus Christ. Calvin puts it very well when he writes, 

This passage ought to strike us with the deepest shame; first, because we are so ill accustomed to the voice of our 
Shepherd, that there are hardly any who do not listen to it with indifference; and, next, because we are so slow and indolent 
to follow him. I speak of the good, or of those who are at least passable; for the greater part of those who boast that they 
are Christ’s disciples kick fiercely against him. Lastly, as soon as the voice of any stranger has sounded in our ears, we are 
hurried to and fro; and this lightness and unsteadiness sufficiently shows how little progress we have hitherto made in the 
faith.14  

There is nothing more important than knowing God: 
7 But these assets I have come to regard as liabilities because of Christ. 8 More than that, I now regard all things as 

liabilities compared to the far greater value of knowing Christ Jesus my Lord, for whom I have suffered the loss of all 
things—indeed, I regard them as dung!—that I might gain Christ, 9 and be found in him, not because of having my own 
righteousness derived from the law, but because of having the righteousness that comes by way of Christ’s faithfulness—a 
righteousness from God that is based on Christ’s faithfulness. 10 My aim is to know him, to experience the power of his 
resurrection, to share in his sufferings, and to be like him in his death, 11 and so, somehow, to attain to the resurrection 
from the dead (Philippians 3:7-11). 

   Second, there is a fundamental principle found here in John 10, which will give us great joy and protect us from the evil 
one: It is Jesus Christ alone who offers us the abundant life. Knowing Him is the Christian’s greatest privilege and blessing. It is 
also our greatest defense against the wiles of the devil, who is constantly trying to tempt us to follow false shepherds (see 2 
Corinthians 11:1-15). There is no sweeter sound than that of His voice, and knowing the sound of His voice, we should easily 
sense when a pseudo-shepherd comes our way. I cannot stress this truth enough. From the very beginning, God is the one “who 
richly provides us with all things for our enjoyment” (1 Timothy 6:17). It was this way from the beginning. Look at the vast 
wealth of beauty and enjoyment God provided for man in the Garden of Eden, and yet Satan sought to portray God as someone 
who was holding back something good. He convinced Eve that he had more to offer than God, that he was the one who gave 
abundant life. And in their taking of the forbidden fruit, Adam and his wife did not experience the “life” Satan promised, but 
death.  

   It has been this way ever since. Satan is the one who would deceive us to believe that the Christian life is a life of denial, of 
doing without the “good things of life.” It is a lie! Jesus is the Good Shepherd. He laid down His life so that we might have 
abundant life. He gives life, eternal life, abundant life. Satan and all of his pseudo-shepherds offer the “good life,” but what they 
produce is theft, murder, and destruction. Young person, do you think you are missing the abundant life by refraining from pre-
marital sex? The abundant life is that life in which sexual pleasures are sought and experienced only within the boundaries 
which God Himself has set. The abundant life is not having everything you want, here and now; it is knowing and serving Jesus 
Christ. Do not fall for Satan’s lies, or seek what God has forbidden as though it was the “good life.” The good life is living as 
one of His sheep, and following Him as the Great and Good Shepherd. 

   We are now brought to the third observation: John 10 is the best commentary available on Psalm 23. The Psalm begins, 
“The Lord is my shepherd, I shall not want …” Isn’t that exactly what our Lord promises us in John chapter 10? When He is 
our Shepherd, we will not lack any good thing (see Psalm 34:10; 84:11). There is nothing more assuring than these words in 
Psalm 23, and in John 10 Jesus makes it clear that all the blessings of this Psalm are to be found and experienced in Him—and in 
Him alone. 

                                                           
14 Calvin, p. 772. 
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   I need to ask you a very personal question, my friend: “Is the Lord Jesus Christ your Good Shepherd?” Do you hear His 
voice, even as you read this chapter in John’s Gospel? The Good Shepherd is also the “Lamb of God who takes away the sin 
of the world” (John 1:29, see also v. 36). The Good Shepherd laid down His life by becoming the Lamb of God. The Son of 
God took on human flesh, adding perfect humanity to His undiminished deity. Having no sin, He died on the cross of Calvary in 
the sinner’s place, to make an atonement for our sins, and to procure the gift of eternal life. Have you acknowledged your sin, 
and trusted in Him alone who can forgive sins? That is how you follow the Good Shepherd. Can you hear His voice, calling you 
to believe in Him?15 

   Fourth, while God loves, calls, and cares for His sheep individually, much of His care and guidance comes as His sheep are 
a part of a flock. We live in a very individualistic age, when personal independence and autonomy are paramount in the minds of 
many Christians. I would simply remind you that it is both arrogant and ignorant for us to expect and demand personalized 
ministry and attention from human “shepherds,” whenever we want it. In the first place, it is not possible. In the second, it is not 
necessary or good. Even empowered by the Spirit, men can only be in one place at a time. Human shepherds cannot possibly live 
up to the expectations that many place upon them. This is why God deals with His church as a flock. It seems clear to me that 
God has instituted His church so that the needs of His people can be met in the context of a flock. Are you vitally involved with 
a flock of sheep (a church)? You should be, both to minister to others, and to be ministered to by others. Many churches, like our 
own, have small groups for ministry as well. In these smaller groups, individual sheep can be known and cared for individually. 
If you are not a part of some such group, I believe you should be, because God provides care for His sheep in the context of a 
flock. 

   But let me press the point a little further. God has no limits on His time or availability. While men can be in only one place 
at a time, God has no such limitations. He can—and often does—minister to each of us in a very personal way. But there are 
times when we expect or even demand that God minister to us “personally” when this is neither necessary nor beneficial. I may 
shock you when I say this, but I believe there is an element of truth here. Some people wish to receive personal guidance from 
God when He has already spoken clearly in His Word. They want God to give them some special revelation or personal word 
from above, when it isn’t necessary. God may have already spoken to us clearly in His Word, but we may simply be too lazy to 
seek it out for ourselves. (If all else fails, we seek to find a “How To” book, which makes it easy for us.) Let us not demand that 
God minister to us personally when He has already done so, through His Word or through His body, the church.  

    I’m almost finished with this point, but not quite. Sometimes human shepherds find it flattering when people depend upon 
them entirely for shepherding. The Lord’s sheep are His sheep, not our sheep. It is He alone who saves His sheep and makes 
them secure. It is He alone who knows His sheep intimately. Let us not dare to be like the false shepherds, who want His sheep 
as our own, to meet our own selfish needs. As under-shepherds, it is our calling and privilege to point men to the Great 
Shepherd, whose sheep they are. 

   Fifth, as the Good Shepherd, Jesus Christ is the ultimate standard for all shepherding, and for every shepherd. Let me first 
say that Jesus Christ is the Great Shepherd: 

20 Now may the God of peace who by the blood of the eternal covenant brought back from the dead the great shepherd 
of the sheep, our Lord Jesus Christ, 21 equip you with every good thing to do his will, working in you what is pleasing 
before him through Jesus Christ, to whom be glory forever. Amen (Hebrews 13:20-21). 

   I am always very nervous when men who are called pastors use John chapter 10 of themselves. Christ alone is the true, 
good, and great Shepherd. In Peter’s words, He is the Chief Shepherd: 

1 So as your fellow-elder and a witness of Christ’s sufferings and as one who shares in the glory that will be revealed, I 
urge the elders among you: 2 give a shepherd’s care to God’s flock among you, exercising oversight not merely as a duty 
but willingly under God’s direction, not for shameful profit but eagerly. 3 And do not lord it over those entrusted to you 
but be examples to the flock. 4 Then when the Chief Shepherd appears, you will receive the crown of glory that never fades 
away (1 Peter 5:1-4). 

   We are, at best, undershepherds. If we truly love our Lord, then we, like Peter, will devote ourselves to the passion of our 
Lord—shepherding His flock: 

15 Then when they had finished breakfast, Jesus said to Simon Peter, “Simon, son of John, do you love me more than 
these do?” He replied, “Yes, Lord, you know I love you.” Jesus told him, “Feed my lambs.” 16 Jesus said a second time, 
“Simon, son of John, do you love me?” He replied, “Yes, Lord, you know I love you.” Jesus told him, “Shepherd my 
sheep.” 17 Jesus said a third time, “Simon, son of John, do you love me?” Peter was distressed that Jesus asked him a third 
time, “Do you love me?” and said, “Lord, you know everything. You know that I love you.” Jesus replied, “Feed my sheep. 
18 I tell you the solemn truth, when you were young, you tied your clothes around you and went wherever you wanted, but 
when you are old, you will stretch out your hands, and others will tie you up and bring you where you do not want to go.” 
19 (Now Jesus said this to indicate clearly by what kind of death Peter was going to glorify God.) After he said this, Jesus 
told Peter, “Follow me” (John 21:15-19). 

                                                           
15 Is it not interesting that the chapter in John which is so “Calvinistic,” and which stresses so strongly the sovereignty of God in the 

salvation of men, is also one of the most winsome and attracting texts in the Bible?  
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   When we shepherd His flock, we should do so as He did. We should give special care and attention to the wandering, the 
hurting, the sick, the weak. We should “lay down our lives,” giving of ourselves, seeking the best interest of the sheep. May God 
grant that each of us who know and love Him will take up His work of shepherding His sheep. At the same time, let us never 
cease being sheep who know and follow the voice of the Great Shepherd. 

 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

A study of the seven “I am’s” of John 
#4 “I am the good shepherd” – John 10:11, 14 

   Since Jesus is "the Door," we would expect a division, because a door shuts some people in and others out. He is the Good 
Shepherd, and the shepherd must separate the sheep from the goats. 

  It is impossible to be neutral about Jesus: for what we believe about Him is a matter of life and death (8:24). 
   The sermon begins with an allegory about sheep and their shepherds, with Jesus using the familiar image of a sheep fold 

(10:1-5).  
   Sometimes at night sheep would be brought together into a pen made from rocks or thorns. Keeping the sheep together in 

this manner made it easier to protect them from wild animals and thieves.  
   Jesus reminded His listeners of how the true shepherds would enter through the gate to get their sheep. They would call 

their sheep by name, and their sheep would willingly follow them. The thief, on the other hand, would always sneak in through 
the wall in order to carry the sheep away.  

   Jesus was saying that He had not come to deceive or trick God's people. Rather, He had come through the gate by speaking 
plainly in public and not by sneaking around to gather His following. However, at that time His listeners did not understand 
(10:6). 
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   Jesus spoke out again and said, "I am the door of the sheep" (10:7). Others may have claimed to be God's shepherds, but 
they were merely thieves and robbers.  

   The true sheep of God did not answer to the voices  
of the false shepherds, and Jesus maintained that He was the only true door to God. This sounds similar to His later statement 

"I am the way, and the truth, and the life; no one comes to the Father, but through Me" (John 14:6).  
   "I am the door" was a claim to be the one and only way to the Father. Those who tried to come some other way were only 

thieves and robbers.  
   I once knew a teenager who worked in a barber shop, shining shoes and sweeping the floor. After a time, he noticed how 

much money was being spent in the soft drink machine in the shop, and he began to make plans for how he could steal the 
money. One night he returned to the barber shop after midnight and tried to break in by climbing through a vent in the roof. The 
only problem was that he got stuck in the vent. When the police found him, he was begging for help and trying to explain that he 
was doing nothing wrong! However, no one believed his story! Honest people with nothing to hide do not climb through the 
roof; they walk in through the door. This is exactly what Jesus was saying about false teachers. 

   One of religion's "dirty little secrets" is that some religious leaders are not truly interested in the things of God. Some are 
involved in church related matters only to satisfy their lust for money, position, or power. Every time a new scandal is reported, 
we are stunned that a church leader would act that way.  

   I do not believe that Jesus was ever surprised when thieves and robbers tried to carry off the flock. He knew He was not the 
only one who wanted the flock, but He knew that He was the only true Shepherd and the only one who was concerned about the 
best interest of the flock. "I came," He said, "that they might have life, and might have it abundantly" (10:10b). 

   Throughout the Gospel of John, Jesus is shown entering by the gate. His ministry included no manipulation, no trickery, no 
deception, and no self-interest. Although His words caused a great deal of controversy and eventually cost Him His life, Jesus 
insisted on walking through "the door." He knew that those whose hearts were turned to God would hear His voice and respond, 
regardless of what the rest of the world did. 

   During World War I, a group of hungry Turkish soldiers stationed in Israel came upon a flock of sheep. They began driving 
the sheep: toward their camp, thinking this would be a wonderful feast. The poor shepherd who was watching the sheep had no 
weapon with which to fight the soldiers, so he ran as fast as he could in the opposite direction, across a deep ravine and up on the 
top of a nearby hill. Then he turned, cupped his hands over his mouth, and gave the call he had so often given to his sheep. 
Immediately the animals stopped going away with the soldiers and began running in the direction of their shepherd. The soldiers 
were so surprised that they could do nothing to stop their "feast" from disappearing into the darkness. 

   This is the relationship Jesus has with His sheep today! His sheep still hear His voice. True seekers of God will recognize 
His call and find Him. To them He will give abundant life.  

    "Life" is a focal point in the Gospel of John (20:31). It is not "the good life" or "the easy life" that we often pursue; it is the 
"abundant life" that Jesus gives to those who hear His voice. 

 
"I AM THE GOOD SHEPHERD" 
   Related to, but somewhat different from Jesus' claim to be the door was Jesus' declaration "I am the good shepherd" 

(10:lla).  
   As was mentioned earlier, "shepherd" can have different meanings. On this occasion, it held one particular meaning in 

Jesus' mind: "The good shepherd lays down His life for the sheep" (10:llb). Although His death on the cross is not recorded for 
nine more chapters in the Gospel of John, Jesus was already telling His disciples what the cross would mean. As the Good 
Shepherd, He was willing and ready to lay down His life for the sheep.  

   Five times in this brief section He emphasized that His death would not be something beyond His control. When He died, it 
would be because He chose to lay down His life! 

 
"... the good shepherd lays down His life for the sheep" (10:11). 
 
"... and I lay down My life for the sheep" 
 
". .. I lay down My life that I may take it again" 
 
"No one has taken it away from Me, but I lay it down on My own initiative" (10:18a). 
 
"I have authority to lay it down, and I have authority to take it up again" (10:18b). 
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   Laying down one's life is the ultimate demonstration of the good shepherd. Hirelings do not show this loyalty and sacrifice. 
When trouble comes, they hide, forgetting the sheep. 

   David (who later became the king of Israel) was a shepherd in his youth. In that position he learned much about life, 
leadership, and God. He especially learned what it meant to be a good shepherd. When he was offering to fight the Philistine 
giant Goliath, David said to Saul,  

   “Your servant was tending his father's sheep. When a lion or a bear came and took a lamb from the flock, I went out after 
him and attacked him, and rescued it from his mouth; and when he rose up against me, I seized him by his beard and struck him 
and killed him. Your servant has killed both the lion and the bear; and this uncircumcised Philistine will be likeone of them...” 

 (1 Samuel 17:3436). 
 
   The future king of Israel had proven himself a faithful and good shepherd with sheep; he would later be proven a faithful 

shepherd over God's people. 
   Jesus, often called "Son of David" in the Gospels, was and is the Good Shepherd. He was so committed to the care and 

welfare of the sheep entrusted into His care (you and me) that He laid down His life for us as David did for his flocks.  
   Speaking as the Good Shepherd, Jesus made it clear that He would go to the cross on His "own initiative" (10:18). Judas, 

the chief priests, Pilate, and the crowds would all have a part in Jesus' crucifixion, but they did not realize that such an atrocity 
could happen only because Jesus was willingly laying down His life for His sheep. He is the Good Shepherd! 

   Later in the Gospel of John, two statements remind us of what Jesus said in His Good Shepherd discourse.  
   During Jesus' trial, the Roman Governor Pilate asked Jesus a question. When He refused to answer, Pilate asked, "You do 

not speak to me? Do You not know that I have authority to release·You, and I have authority to crucify You?" (19:10). Jesus, the 
Good Shepherd, answered, "You would have no authority over Me, unless it had been given you from above..." (19:11). 

   Although no one understood at the time, Pilate could never have had Jesus crucified if Jesus had not allowed him to do so. 
The crucifixion was actually the loving sacrifice of the Good Shepherd!  

   At the end, when Jesus was hanging on the cross, "He bowed His head, and gave up His spirit" (19:30). John's wording 
there was no accident. No one snatched Jesus' life from Him. No one murdered Him. No one tricked Him and trapped Him on 
the cross. He gave up His spirit Himself. 
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A study of the seven “I am’s” of John 

#5“I am the resurrection and the life” – John 11:25 
 
   The 1993 movie "Shadowlands" tells the bittersweet love story involving the writer C. S. Lewis and Joy 

Gresham. At the beginning of the film, Lewis was lecturing on the subject of pain in a hall full of people. He told 
them, 

Pain is God's megaphone to rouse a deaf world. ... We are like blocks of stone out of  
which the sculptor carves the forms of men. The blows of his chisel which hurt  
us so much are what make us perfect. 
 
   In the course of the movie, Lewis met Joy Gresham, and she began to fall in love with him. Lewis, a confirmed 

bachelor, was at first interested only in a friendship with Joy. One day, as the two were sitting down for afternoon tea 
in his apartment, Joy exploded in frustration at Lewis. She shouted, 

I have only now just seen it--how you have arranged a life for yourself where no one  
can touch you. Everyone that's close to you is either younger than you or weaker than  
you or under your control. 
 
   Slowly, Lewis came to realize that Joy was right about the way he had insulated his life from feelings and pain. 

Later, when Joy was in the hospital with cancer, Lewis proposed marriage to her; and in 1956 they became husband 
and wife. The next four years were wonderful years for them, in spite of the ever-present cloud of cancer that hung 
over their bliss.  

   During this time they took a late honeymoon trip to see a beautiful valley which was depicted in a painting on 
their wall. Rain began to fall as they were walking in the field, so they sought shelter in a shed where hay was stored. 
While they sat there, Joy insisted on discussing her coming death. In a steady voice, she said, 

Let me just say it before this rain stops and we go back.... That I am going to die  
and I want to be with you then too. The only way I can do that is if I'm able to talk  
to you now.... I think it can be better than just managing. What I'm trying to say is  
the pain then is part of the happiness now. That's the deal. 
————————————————— 
Background 
   Jesus has already clashed with the Jewish religious leaders in Jerusalem on a number of occasions. The first major 

confrontation comes in chapter 5 as a result of His healing of the paralytic on the Sabbath, commanding him to take up his 
mattress and walk. When challenged by the Jews, Jesus defends Himself and His actions by claiming to be God (5:17ff.). The 
Jews are already intent on killing Him, but now they are all the more eager to do so (5:18). In our Lord’s “Bread of Life” 
teaching, He makes similar claims, but this is in Capernaum, not Jerusalem. Many of those who have followed Jesus as disciples 
now leave Him (6:60-66). In chapter 7, Jesus returns once again to Jerusalem for the Feast of Tabernacles, where His teaching 
divides people in this city. Some are strongly opposed to Him, while others are much more favorably impressed (7:15, 30-31, 
40-44). Similar reactions are recorded in chapter 8, where our Lord’s words in verse 58 (“Before Abraham came into 
existence, I am!”) precipitate an attempted stoning, but His time has not yet come. Also in chapter 8, Jesus claims to be the 
“Light of the world” (verse 12). In chapter 9, He demonstrates that this claim is true by giving sight to a man born blind (9:5-7). 



 

 

 

36

In chapter 10, Jesus describes Himself as the true, good, and great Shepherd, while at the same time, He indicts the Jewish 
religious leaders for being wicked shepherds. He claims once again to be one with God the Father, which brings on two more 
attempts to stone Him (10:27-30, 39).  

   Jesus makes a number of statements in chapter 10 which are validated in chapter 11. He, as the Good Shepherd, gives 
eternal life to His sheep (10:28). He does this by voluntarily laying down His life for His sheep, but He also claims that He has 
the authority to take up His life again, due to His unique relationship with His Father (10:17-18).  These are bold claims, but the 
raising of Lazarus in chapter 11 proves these claims are valid. Of course our Lord’s resurrection will be the final word on these 
claims, the ultimate sign (see Matthew 12:38-40). 

   Mary and Martha and Lazarus appear here for the first time in John’s Gospel.16 They will appear once again in chapter 12, a 
fact to which John calls our attention in verse 2 of our text. It seems that Jesus has come to know Lazarus and his two sisters 
quite well, and that they have been privileged to enjoy the company of Jesus whenever He traveled to Jerusalem. Their home in 
Bethany, a couple of miles from Jerusalem, may have been just far enough from Jerusalem for Him to safely spend the night, out 
of the grasp of those who wanted to kill Him.  

   In our text, Lazarus becomes seriously ill, and his two sisters, Martha and Mary, send word of his condition to Jesus, 
expecting that the Master will drop everything and rush to their brother’s bedside, heal his malady, and thereby snatch him from 
the jaws of death. But Jesus does not respond as they expect, and Lazarus dies. The two sisters are perplexed, as are those who 
have come to mourn with them. The issues with which Martha and Mary struggle are the same issues we must deal with in our 
lives. Death is the ultimate enemy. How we deal with it determines how we will live. Let us listen well, then, to the words of 
Martha and Mary and our Lord’s disciples, but most of all, let us listen to Him who has defeated death, the Lord Jesus Christ. 

   It is one of the most precious things in the world to have a house and a home into which one can go at any time and find 
rest and understanding and peace and love.  That was doubly true for Jesus, for he had no home of his own; he had nowhere to 
lay his head (Luke 9:58).  In the home at Bethany he had just such a place.  There were three people who loved him; and there he 
could find rest from the tension of life. 

 
The greatest gift any human being can give another is understanding and peace.  To have someone to whom we can go at any 

time knowing that they will not laugh at our dreams or misunderstand our confidences is a most wonderful thing.  It is open to us 
all to make our own homes like that.  It does not cost money, and does not need lavish hospitality.  It costs only the 
understanding heart.   

 
Sir William Watson, in his poem Wordsworth's Grave, paid a great tribute to Wordsworth: 

"What hadst thou that could make so large amends, 
For all thou hadst not and thy peers possessed? 

Motion and fire, swift means to radiant ends?- 
Thou hadst for weary feet, the gift of rest." 

 
No man can have a greater gift to offer his fellow men than rest for weary feet; and that is the gift which Jesus found in the 

house in Bethany, where Martha and Mary and Lazarus lived. 
 
The name Lazarus means God is my help, and is the same name as Eleazar.  Lazarus fell ill, and the sisters sent to Jesus a 

message that it was so.  It is lovely to note that the sisters' message included no request to Jesus to come to Bethany.  They knew 
that was unnecessary; they knew that the simple statement that they were in need would bring him to them.  Augustine noted 
this, and said it was sufficient that Jesus should know; for it is not possible that any man should at one and the same time love a 
friend and desert him.  C. F. Andrews tells of two friends who served together in the First World War.  One of them was 
wounded and left lying helpless and in pain in no-man's-land.  The other, at peril of his life, crawled out to help his friend; and, 
when he reached him, the wounded man looked up and said simply:  "I knew you would come."  The simple fact of human need 
brings Jesus to our side in the twinkling of an eye. 

 
When Jesus came to Bethany he knew that whatever was wrong with Lazarus he had power to deal with it.  But he went on to 

say that his sickness had happened for God's glory and for his.  Now this was true in a double sense-and Jesus knew it.   
(i) The cure would undoubtedly enable men to see the glory of God in action.   
(ii) But there was more to it than that.  Again and again in the Fourth Gospel Jesus talks of his glory in 

connection with the Cross.  John tells us in 7:39 that the Spirit had not yet come because Jesus was not yet glorified, 

                                                           
16 Their only other appearance is the well-known account of Luke 10:38-42, where Martha was distressed because Mary was not 

helping her prepare the meal.  
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that is to say, because he had not yet died upon his Cross.  When the Greeks came to him, Jesus said:  "The hour has 
come for the Son of Man to be glorified" (John 12:23).  And it was of his Cross that he spoke, for he went straight 
on to speak of the corn of wheat which must fall into the ground and die.  In John 12:16 John says that the disciples 
remembered these things after Jesus had been glorified, that is after he had died and risen again.  In the Fourth 
Gospel it is clear that Jesus regarded the Cross both as his supreme glory and as the way to glory.  So when he said 
that the cure of Lazarus would glorify him, he was showing that he knew perfectly well that to go to Bethany and to 
cure Lazarus was to take a step which would end in the Cross-as indeed it did. 

 
With open eyes Jesus accepted the Cross to help his friend.  He knew the cost of helping and was well prepared to pay it. 
 
When some trial or affliction comes upon us, especially if it is the direct result of fidelity to Jesus Christ, it would make all 

the difference in the world if we saw that the cross we have to bear is our glory and the way to a greater glory still.  For Jesus 
there was no other way to glory than through the Cross; and so it must ever be with those who follow him. 

 
   The raising of Lazarus from the dead was not our Lord's last miracle before the cross, but it was certainly His greatest and it 

aroused the most response both from His friends and His enemies. It showed His mastery of human 
problems and a convincing  proof of His claim to be the resurrection and the life. 

   John selected this miracle as the seventh in the series recorded in his book because it was 
really the climactic miracle of our Lord's earthly ministry. He had raised others from the dead, but 
Lazarus had been in the grave four days. It was a miracle that could not be denied or avoided by 
the Jewish leaders! 

   If Jesus can do nothing about death, then whatever else He can do amounts to nothing. "If in 
this life only we have hope in Christ, we are of all men most miserable" Paul said in  1 Cor. 15:19. 

Death is man's last enemy (1 Cor. 15:26), but Jesus has defeated this horrible enemy totally and permanently. 
   The emphasis in this chapter is on faith; you find some form of the word believe at least 8 times in this account. Another 

theme is "the glory of God" (11:4, 40). 
   This event took place during the last winter of Jesus’ life, following His withdrawal into Perea (10:40) and prior to His last 

Passover (12:1). It marked the high point of His ministry in the neighborhood of Jerusalem and made the concluding appeal to 
the crowd on the basis of signs. 

   The division of belief and unbelief which had already become apparent in the crowd became fixed after the miracle! 

If Jesus can do 
nothing about death, 
then whatever else 
He can do amounts 

to nothing. 
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   The last two verses in chapter 10 which supply the historical setting for the raising of Lazarus form a connecting link 
between the beginning of Jesus’ ministry and its close: 

   - the allusion to John the Baptist recalls the statement of 4:1 that Jesus had left Judea the first time because of the concern 
the Pharisees showed over His great success. They 
were alarmed because “He was baptizing more 
disciples than John.” 

   - Now upon His return to the same region, He 
openly discussed their hostility (Matt. 19:1ff and Mark 
10:1ff) and accepted the belief of the testimony of His 
forerunner. 

 
   The long interim between the early contacts with 

John the Baptist in Perea and this later ministry had not 
caused the people to forget John’s message nor to 
lessen their appreciation of Jesus. 

   In what Jesus said and did, He sought to 
strengthen the faith of three groups of  people: 

 
1. THE DISCIPLES (11:1-12). 
   "Now a man named Lazarus was sick. He was 

from Bethany, the village of Mary and her sister 
Martha. {2} This Mary, whose brother Lazarus now lay 
sick, was the same one who poured perfume on the 
Lord and wiped his feet with her hair. {3} So the sisters 
sent word to Jesus, "Lord, the one you love is sick." {4} 
When he heard this, Jesus said, "This sickness will not 
end in death. No, it is for God's glory so that God's Son 
may be glorified through it." {5} Jesus loved Martha 
and her sister and Lazarus. {6} Yet when he heard that 
Lazarus was sick, he stayed where he was two more 
days. {7} Then he said to his disciples, "Let us go back 
to Judea." {8} "But Rabbi," they said, "a short while 
ago the Jews tried to stone you, and yet you are going 

back there?" {9} Jesus answered, "Are there not twelve hours of daylight? A man who walks by day will not stumble, for he sees 
by this world's light. {10} It is when he walks by night that he stumbles, for he has no light." {11} After he had said this, he went 
on to tell them, "Our friend Lazarus has fallen asleep; but I am going there to wake him up." {12} His disciples replied, "Lord, if 
he sleeps, he will get better."" 

   We need to observe that John carefully identifies Lazarus through a connection with Mary and Martha, indicating that he 
was not very well known at this time when the account of the miracle was written. And the reference to Mary in verse 2 shows 
that she was well known for her annointing of the Lord’s feet. 

   We sometimes think of the disciples as "supersaints," but such was not the case. They often failed their Lord, and He was 
constantly seeking to increase their faith. After all, one day He would leave them and they would have the responsibility of 
carrying on the ministry. If their faith was weak, their work could never be strong. 

   Jesus was at Bethabara, about 20 miles from Bethany (1:28; 10:40). It is one of the most precious things in the world to 
have a house and a home into which one can go at any time and find rest, understanding, peace, and love. That was doubly true 
for Jesus, for he had no home of his own. In the home at Bethany he had just such a place. 

   One day, a messenger arrived with the sad news that Lazarus, a close friend of Jesus was sick. If the man had traveled 
quickly, without any delay, he could have made the trip in one  day.  

   Jesus sent him back the next day with the encouraging message recorded in verse 4. Then Jesus waited two more days 
before He left for Bethany; and by the time He and the disciples arrived, Lazarus had been dead for four days...meaning that 
Lazarus had died the very day the messenger  left to contact Jesus! 

 
We may find it strange that John shows us Jesus staying two whole days where he was when he received the news about 

Lazarus.  Commentators have advanced different reasons to explain this delay.  (i)  It has been suggested that Jesus waited so 
that when he arrived Lazarus would be indisputably dead.  (ii)  It has therefore been suggested that Jesus waited because the 

Discussion Starters 
1. If your best friend did not come when you 

needed him/her, how would you feel? 
a. very angry 
b. deserted 
c. hurt 
d. assume there was a good reason 
e. terrible, but I would never show it 
 
2. Why do you think Jesus delayed two days 

before setting out to see Lazarus? 
a. he knew he couldn’t make it before Lazarus’ 

death 
b. he was warned that people were out to kill him 
c. he needed time to prepare himself 
d. God had a greater purpose in mind 
 
3. Why do you think Jesus told his disciples 

that Lazarus was sleeping at first when he knew 
Lazarus was dead? 

a. he didn’t want to deal with their shock 
b. he wanted to deal with their shock at a later 

time 
c. he needed time to work through his own 

feelings first 
d. he didn’t want them to think the situation was 

hopeless 
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delay would make the miracle he proposed to perform all the more impressive.  The wonder of raising to life a man who had 
been dead for four days would be all the greater.  (iii)  The real reason why John tells the story in this way is that he always 
shows us Jesus taking action entirely on his own initiative and not on the persuasion of anyone else.  In the story of the turning 
of the water into wine at Cana of Galilee (John 2:1-11) John shows us Mary coming to Jesus and telling him of the problem.  
Jesus's first answer to Mary is:  "Don't bother about this.  Let me handle it in my own way."  He takes action, not because he is 
persuaded or compelled to do so, but entirely on hie own initiative.  When John tells the story of Jesus's brothers trying to dare 
him into going to Jerusalem (John 7:1-10), he shows us Jesus at first refusing to go to Jerusalem and then going in his own good 
time.  It is always John's aim to show that Jesus did things, not because he was pressed to do them, but because he chose to do 
them in his own good time.  That is what John is doing here.  It is a warning to us.  So often we would like Jesus to do things in 
our way; we must leave him to do them in his own way. 

 
When Jesus finally announced that he was going to Judaea, his disciples were shocked and staggered.  They remembered that 

the last time he was there the Jews had tried to find a way to kill him.  To go to Judaea at that time seemed to them-as indeed 
humanly speaking it was-the surest way to commit suicide. 

 
Then Jesus said something which contains a great and permanent truth.  "Are there not," he asked, "twelve hours in the day?"  

There are three great truths implied in that question. 
 
(i)  A day cannot finish before it ends.  There are twelve hours in the day, and they will be played out no matter what 

happens.  The day's period is fixed, and nothing will shorten or lengthen it.  In God's economy of time a man has his day, 
whether it be short or long. 

 
(ii)  If there are twelve hours in the day there is time enough for everything a man should do.  There is no need for a rushed 

haste. 
 
(iii)  But, even if there are twelve hours in the day, there are only twelve hours.  They cannot be extended; and therefore, time 

cannot be wasted.  There is time enough, but not too much; the time we have must be used to the utmost. 
 
Jesus goes on to develop what he has just said about time.  He says that if a man walks in the light, he will not stumble; but if 

he tries to walk in the night, he will stumble. 
 
John again and again says things which have two meanings, one which lies on the surface and is true, and another which lies 

below the surface and is truer yet.  It is so here. 
(i)  There is a surface meaning which is perfectly true and which we must learn.  The Jewish day, like the Roman day, was 

divided into twelve equal hours, from sunrise to sunset.  That of course means that the length of an hour varied according to the 
length of the day and the season of the year.  On the surface Jesus simply means that a man will not stumble when the sun is 
shining, but when the dark comes down he cannot see the way.  There was no street lighting in those days, at least not in the 
country places.  With the dark, the time for journeying was done. 

 
Jesus is saying that a man must finish the day's work within the day, for the night comes when work is ended.  If a man had 

one wish it might well be that he might come to the end of each day with its work completed.  The unrest and the hurry of life 
are so often simply due to the fact that we are trying to catch up on work which should have been done before.  A man should so 
spend his precious capital of time and not dissipate it on useless extravagances, however pleasant, that at the end of each day he 
is never in debt to time. 

 
(ii)  But below the surface meaning is another meaning.  Who can hear the phrase the light of the world without thinking of 

Jesus?  Again and again John uses the words the dark and the night to describe life without Christ, life dominated by evil.  In his 
dramatic account of the last meal together, John describes how Judas went out to make the dreadful final arrangements for the 
betrayal.  "So, after receiving the morsal, he immediately went out; and it was night" (John 13:30).  The night is the time when a 
man goes from Christ and when evil possesses him. 

 
The gospel is based on the love of God; but whether we like it or not, there is a threat also at its heart.  A man has only so 

much time to make his peace with God through Christ; and if he does not do so the judgment must follow.  So Jesus says:  
"Finish your greatest work; finish the work of getting yourself right with God while you have the light of the world; for the time 
comes when for you, too, the dark must come down and then it will be too late." 
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No gospel is so sure that God loved the world as the Fourth Gospel is; but also no gospel is so sure that love may be refused.  

It has in it two notes-the glory of being in time; and the tragedy of being too late. 
 
   When the messenger arrived back home, he would find Lazarus already dead. What would his message convey to the 

grieving sisters now that their brother was already dead and buried? Jesus was urging them to believe His Word no matter how 
discouraging the circumstances might appear. 

   No doubt the disciples were perplexed about several matters: 
   - If Jesus loved Lazarus, why did He permit him to get sick? 
   - Why did Jesus delay to go to the sisters? 
   - For that matter, why didn't He heal Lazarus at a distance, as He did the nobleman's son (4:43-54) 
   - The record makes it clear that there was a strong love relationship between Jesus and this family (11:3, 5, 36) 
   - Yet our Lord's behavior seems to contradict this love?! 
   The statement that “Jesus loved” Lazarus is a strange one, for some, because Christ loves all people...but it doesn’t mean 

that He didn’t have special friends while upon the earth.  
   To appreciate what these three meant to Jesus, ask yourself a simple question: if you had an emergency at 2:00 a.m., whom 

would you call? Jesus would have called these three close friends. 
   God's love for His own is not a pampering love; it is a perfecting love.  The fact that He loves us, and we love Him, is no 

guarantee that we will be sheltered from the problems and pains of life. After all, the Father loves His Son: and yet the Father 
permitted His beloved Son to drink the cup of sorrow and  experience the shame and pain of the cross. 

   The message to the sisters did not say that their brother would not die. It promised only that death would not be the ultimate 
result, for the ultimate result would be the glory of God. 

   The disciples were bewildered because Jesus was ready to return to Judea when only a short time before the Jews had 
attempted to stone him. Jesus replied that duty, not safety, was His first obligation. 

   Was His delay waiting for Lazarus to die? No, because it's likely that he died while the messenger made the trip. His death 
of four days did provide greater authenticity to the miracle and greater opportunity for people to believe, including His own 
disciples: {13}"Jesus had been speaking of his death, but his disciples thought he meant natural sleep. {14} So then he told them 
plainly, "Lazarus is dead, {15} and for your sake I am glad I was not there, so that you may believe. But let us go to him." {16} 
Then Thomas (called Didymus) said to the rest of the disciples, "Let us also go, that we may die with him."" 

 
John here uses his normal method of relating a conversation of Jesus.  In the Fourth Gospel, Jesus's conversations always 

follow the same pattern.  Jesus says something which sounds quite simple.  His saying is misunderstood, and he goes on to 
explain more fully and unmistakably what he meant.  So it is with his conversation with Nicodemus about being born again 
(John 3:3-8); and his conversation with the woman at the well about the water of life (John 4:10-15). 

 
Jesus here began by saying that Lazarus was sleeping.  To the disciples that sounded good news, for there is no better 

medicine than sleep.  But the word sleep has always had a deeper and a more serious meaning.  Jesus said of Jairus's daughter 
that she was asleep (Matthew 9:24); at the end of Stephen's martyrdom we are told that he fell asleep (Acts 7:60).  Paul speaks 
about those who sleep in Jesus (1 Thessalonians 4:13); and of those witnesses of the Resurrection who are now fallen asleep (1 
Corinthians 15:6).  So Jesus had to tell them plainly that Lazarus was dead; and then he went on to say that for their sake this 
was a good thing, because it would produce an even which would buttress them even more firmly in their faith. 

 
The final proof of Christianity is the sight of what Jesus Christ can do.  Words may fail to convince, but there is no argument 

against God in action.  It is the simple fact that the power of Jesus Christ has made the coward into a hero, the doubter into a 
man of certainty, the selfish man into the servant of all.  Above all, it is the plain fact of history that again and again the power of 
Christ has made the bad man good. 

 
That is what lays so tremendous a responsibility on the individual Christian.  The design of God is that every one of us 

should be a living proof of his power.  Our task is not so much to commend Christ in words-against which there is always an 
argument, for no one can ever write Q.E.D. after a Christian verbal proof-but to demonstrate in our lives what Christ has done 
for us.  Sir John Reith once said:  "I do not like crises; but I like the opportunities which they supply."  The death of Lazarus 
brought a crisis to Jesus, and he was glad, because it gave him the opportunity to demonstrate in the most amazing way what 
God can do.  For us every crisis should be a like opportunity. 
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At that moment the disciples might well have refused to follow Jesus; then one lonely voice spoke up.  They were all feeling 
that to go to Jerusalem was to go to their deaths, and they were hanging back.  Then came the voice of Thomas:  "Let us, too, go 
that we may die with him." 

 
All Jews in those days had two names-one a Hebrew name by which a man was known in his own circle, the other a Greek 

name by which he was known in a wider circle.  Thomas is the Hebrew and Didymus the Greek for a twin.  So Peter is the Greek 
and Cephas is the Hebrew for a rock; Tabitha is the Hebrew, and Dorcas the Greek for a gazelle.  In later days the apocryphal 
Gospels wove their stories around Thomas, and they actually in the end came to say that he was the twin of Jesus himself. 

 
At this moment Thomas displayed the highest kind of courage.  In his heart, as R. H. Strachan said, "There was not expectant 

faith, but loyal despair."  But upon one thing Thomas was determined-come what may, he would not quit. 
 
Gilbert Frankau tells of an officer friend of his in the 1914-18 war, an artillery observation officer.  His duty was to go up in a 

captive balloon and to indicate to the gunners whether their shells fell short of or over the target.  It was one of the most 
dangerous assignments that could be given.  Because the balloon was captive, there was no way to dodge; he was a sitting target 
for the guns and planes of the enemy.  Gilbert Frankau said of his friend:  "Every time he went up in that balloon he was sick 
with nerves, but he wouldn't quit." 

 
That is the highest form of courage.  It does not mean not being afraid.  If we are not afraid it is the easiest thing in the world 

to do a thing.  Real courage means being perfectly aware of the worst that can happen, being sickeningly afraid of it, and yet 
doing the right thing.  That was what Thomas was like that day.  No man need ever be ashamed of being afraid; but he may well 
be ashamed of allowing his fear to stop him doing what in his heart of hearts he knows he ought to do. 

 
   When Jesus announced that He was returning to Judea, His disciples were alarmed, because they knew how dangerous it 

would be. But Jesus was willing to lay down His life for His friends (15:13). He knew His return to Judea and the miracle of 
raising Lazarus would precipitate His own arrest and death. 

   He calmed their fears by reminding them that He was on the Father's schedule, and that nothing could harm them. They felt 
Lazarus was still alive, so Jesus makes it very plain! "He is dead." 

   But notice Thomas's response: we think of him as a doubter, but he was  also a devoted man, willing to go with Jesus into 
danger and risk his own life. We may not admire his faith, but we can certainly applaud his loyalty and courage! Didymus means 
“twins.” Nowhere in scripture do we know of a reference as to whom that twin might be. 

 
2. THE SISTERS: MARY AND MARTHA (11:17-40). 
   Jesus was concerned not only about the faith of His own disciples, but also about the faith of the two sisters. 
   "On his arrival, Jesus found that Lazarus had already been in the tomb for four days. {18} Bethany was less than two miles 

from Jerusalem, {19} and many Jews had come to Martha and Mary to comfort them in the loss of their brother. {20} When 
Martha heard that Jesus was coming, she went out to meet him, but Mary stayed at home.  

In order to visualize this scene we must first see what a Jewish house of mourning was like.  Normally in Palestine, because 
of the climate, burial followed death as quickly as possible.  There was a time when a funeral was an exceedingly costly thing.  
The finest spices and ointments were used to anoint the body; the body itself was clothed in the most magnificent robes; all 
kinds of valuables were buried in the tomb along with the body.  By midway through the first century all this had become a 
ruinous expenditure.  Naturally no one wished on such an occasion to be outdone by his neighbor, and the wrappings and robes 
with which the body was covered, and the treasures left in the tomb, became ever more expensive.   

 
The matter had become almost an intolerable burden which no one liked to alter-until the advent of a famous Rabbi called 

Gamaliel the Second.  He gave orders that he was to be buried in the simplest possible linen robe, and so broke the extravagance 
of funeral customs.  To this day at Jewish funerals a cup is drunk to Rabbi Gamaliel who rescued the Jews from their own 
ostentatious extravagance.  From his time on the body was wrapped in a simple linen dress which was sometimes called by the 
very beautiful name of the travelling-dress. 

 
As many as possible attended a funeral.  Everyone who could was supposed, in courtesy and respect, to join the procession 

on its way.  One curious custom was that the woman walked first, for it was held that since woman by her first sin brought death 
into the world, she ought to lead the mourners to the tomb.  At the tomb memorial speeches were sometimes made.  Everyone 
was expected to express the deepest sympathy, and, on leaving the tomb, the others stood in two long lines while the principal 
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mourners passed between them.  But there was this very wise rule-the mourners were not to be tormented by idle and uninvited 
talk.  They were to be left, at that moment, alone with their sorrow. 

 
In the house of mourning there were set customs.  So long as the body was in the house it was forbidden to eat meat or to 

drink wine, to wear phylacteries or to engage in any kind of study.  No food was to be prepared in the house, and such food as 
was eaten must not be eaten in the presence of the dead.  As soon as the body was carried out all furniture was reversed, and the 
mourners sat on the ground or on low stools. 

 
On the return from the tomb a meal was served, which had been prepared by the friends of the family.  It consisted of bread, 

hard-boiled eggs and lentils; the round eggs and lentils symbolized life which was always rolling to death. 
 
Deep mourning lasted for seven days, of which the first three were days of weeping.  During these seven days it was 

forbidden to anoint oneself, to put on shoes, to engage in any kind of study or business, and even to wash.  The week of deep 
mourning was followed by thirty days of lighter mourning. 

 
So when Jesus found a crowd in the house at Bethany, he found what anyone would expect to find in a Jewish house of 

mourning.  It was a sacred duty to come to express loving sympathy with the sorrowing friends and relations of one who had 
died.  The Talmud says that whoever visits the sick shall deliver his soul from Gehenna; and Maimonides, the great medieval 
Jewish scholar, declared that to visit the sick takes precedence of all other good works.  Visits of sympathy to the sick, and to the 
sorrowing, were an essential part of Jewish religion.   

A certain Rabbi expounded the text in Deuteronomy 13:4:  "You shall walk after the Lord your God."  He said that text 
commands us to imitate the things which God is depicted as doing in scripture.  God clothed the naked (Genesis 3:21); God 
visited the sick (Genesis 18:1).  God comforted the mourners (Genesis 25:11); God buried the dead (Deuteronomy 34:6).  In all 
these things we must imitate the actions of God. 

 
Respect for the dead and sympathy for the mourner were an essential part of Jewish duty.  As the mourners left the tomb, 

they turned and said:  "Depart in peace," and they never mentioned the name of the one who had died without invoking a 
blessing on it.  There is something very lovely in the way in which the Jews stressed the duty of showing sympathy to the 
mourner. 

 
It would be to a household crowded with sympathizers that Jesus came that day. 
 
Without question, these two friends had said one thing over and over: "Lord," Martha said to Jesus, "if you had been here, 

my brother would not have died. {22} But I know that even now God will give you whatever you ask." here was likely a tinge of 
disappointment but also some evidence of faith. 

   We can almost hear the sting of disappointment in her words. “If only” may be the saddest sentiment in any language. 
Martha must have been hurt by Jesus’ delay in coming to them...Jesus stood there ‘and took it’ as she expressed her pain, her 
confusion, and her disappointment. 

 
In this story, too, Martha is true to character.  When Luke tells us about Martha and Mary (Luke 10:38-42), he shows us 

Martha as the one who loved action, and Mary as the one whose instinct was to sit still.  It is so here.  As soon as it was 
announced that Jesus was coming near, Martha was up to meet him, for she could not sit still, but Mary lingered behind. 

 
When Martha met Jesus her heart spoke through her lips.  Here is one of the most human speeches in all the Bible, for Martha 

spoke, half with a reproach that she could not keep back, and half with a faith that nothing could shake.  "If you had been here," 
she said, "my brother would not have died." Through the words we read her mind.  Martha would have liked to say:  "When you 
got our message, why didn't you come at once?  And now you have left it too late."  No sooner are the words out than there 
follow the words of faith, faith which defied the facts and defied experience:  "Even yet," she said with a kind of desperate hope, 
"even yet, I know that God will give you whatever you ask." 

 
Jesus said "Your brother will rise again."  Martha answered:  "I know quite well that he will rise in the general resurrection 

on the last day."  Now that is a notable saying.  One of the strangest things in scripture is the fact that the saints of the Old 
Testament had practically no belief in any real life after death.  In the early days, the Hebrews believed that the soul of every 
man, good and bad alike, went to Sheol.  Sheol is wrongly translated Hell; for it was not a place of torture, it was the land of the 
shades.  All alike went there and they lived a vague, shadowy, strengthless, joyless ghostly kind of life.   
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This is the belief of by far the greater part of the Old Testament.  "In death there is no remembrance of thee:  in Sheol who 

can give thee praise?"  (Psalm 6:5).  "What profit is there in my death if I go down to the pit?  Will the dust praise thee?  Will it 
tell of thy faithfulness?"  (Psalm 30:9).  The Psalmist speaks of "the slain that lie in the grave, like those whom thou dost 
remember no more; for they are cut off from thy hand" (Psalm 88:5).  "Is thy steadfast love declared in the grave," he asks, "or 
thy faithfulness in Abaddon?  Are thy wonders known in the darkness, or thy saving help in the land of forgetfulness?" (Psalm 
88:10-12).  "The dead do not praise the Lord, nor do any that go down into silence" (Psalm 115:17).  The preacher says grimly:  
"Whatever your hand finds to do, do it with your might; for there is no work or thought or knowledge or wisdom in Sheol, to 
which you are going" (Ecclesiastes 9:10).   

 
It is Hezekiah's pessimistic belief that:  "For Sheol cannot thank thee, death cannot praise thee; those who go down to the pit 

cannot hope for thy faithfulness" (Isaiah 38:18).  After death came the land of silence and of forgetfulness, where the shades of 
men were separated alike from men and from God.  As J.E.  McFadyen wrote:  "There are few more wonderful things than this 
in the long history of religion, that for centuries men lived the noblest lives, doing their duties and bearing their sorrows, without 
hope of future reward." 

 
Just very occasionally someone in the Old Testament made a venturesome leap of faith.  The Psalmist cries:  "My body also 

dwells secure.  For thou dost not give me up to Sheol, or let thy godly one see the pit.  Thou dost show me the path of life; in thy 
presence there is fullness of joy, in thy right hand are pleasures for evermore" (Psalm 16:9-11).  "I am continually with thee; 
thou dost hold my right hand.  Thou dost guide me with thy counsel, and afterward thou wilt receive me to glory" (Psalm 73:23, 
24).  The Psalmist was convinced that when a man entered into a real relationship with God, not even death could break it.  But 
at that stage it was a desperate leap of faith rather than a settled conviction.  Finally in the Old Testament there is the immortal 
hope we find in Job.  In face of all his disasters Job cried out: 

"I know that there liveth a champion, Who will one day stand over my dust; 
Yea, another shall rise as my witness, And, as sponsor, shall I behold-God; 
Whom mine eyes shall behold, and no stranger's." (Job 14:7-12; translated by J. E. McFadyen). 

 
Here in Job we have the real seed of the Jewish belief in immortality. The Jewish history was a history of disasters, of 

captivity, slavery and defeat.  Yet the Jewish people had the utterly unshakable conviction that they were God's own people.  
This earth had never shown it and never would; inevitably, therefore, they called in the new world to redress the inadequacies of 
the old.  They came to see that if God's design was ever fully to be worked out, if his justice was ever completely to be fulfilled, 
if his love was ever finally to be satisfied, another world and another life were necessary.   

 
As Galloway (quoted by McFadyen) put it:  "The enigmas of life become at least less baffling, when we come to rest in the 

thought that this is not the last act of the human drama."  It was precisely that feeling that led the Hebrews to a conviction that 
there was a life to come. 

 
It is true that in the days of Jesus the Sadducees still refused to believe in any life after death.  But the Pharisees and the great 

majority of the Jews did.  They said that in the moment of death the two worlds of time and of eternity met and kissed.  They 
said that those who died beheld God, and they refused to call them the dead but called them the living.  When Martha answered 
Jesus as she did she bore witness to the highest reach of her nation's faith. 

 
Note the contrasts between the two sisters: 
- Martha was active. She met Jesus at the outskirts of town...Mary remained in the house, lost in mournful contemplation.     
   The events of    Luke 10:38-42 makes it clear that these two sisters were quite different in their personalities. Martha was 

the worker, the active one, while Mary was the contemplative one who sat at the feet of Jesus and listened to His word. 
    Because of this, we would expect Martha to rush out to meet Jesus while Mary sat in the house, weeping with her friends. 
 
- Martha’s greeting laid emphasis on my brother, a hint of her agressive and possessive personality. Mary’s statement 

emphasized her brother. This emphasized her tender nature. (Note to teachers: the difference aappears in the word order of the 
Greek text, in which the last word is the most emphatic. Martha’s words end with the possessive pronoun “my” (vs. 21) while 
Mary’s words with the noun “brother” (vs. 32). 

 
      - Martha expressed a general assent to the hope of the resurrection; Mary prostrated herself before Jesus in 

adoration and said nothing concerning her expectations. 
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   - Martha was vocal; Mary was tearful. 
   Both had personal faith in Jesus as a man and a friend, though it is obvious from Martha’s response to Jesus’ command to 

remove the stone showed that she did not anticipate any immediate restortion of her brother. 
   When Jesus gave them a response, Martha was quick to think of a solution in the future, in the last days:   “Jesus said to 

her, "Your brother will rise again." {24} Martha answered, "I know he will rise again in the resurrection at the last day."" 
   The response by Jesus is the fifth of the "I Am" statements. It is important to note that Jesus did not deny what Martha said 

about the future resurrection. 
   By His teaching, miracles, and His own resurrection, Jesus clearly taught the resurrection of the human body.  
   He has declared once for all that death is real, that there is life after death, and that the body will one day be raised by the 

power of God. But He went one step further: He transformed this doctrine, taking it out of a book and putting it into a person: 
"Jesus said to her, "I am the resurrection and the life. He who believes in me will live, even though he dies; {26} and whoever 
lives and believes in me will never die. Do you believe this?"  

   When Jesus responded to Martha, saying, "Your brother shall rise again" (11:23), we have no way of knowing how that 
statement sounded to her. Was it painful? Did it sound 
like so many of the empty, hollow words one 
sometimes hears at a funeral home? Could it have 
sounded like a rebuke for her lack of faith? Whatever 
her first reaction to Jesus' words might have been, 
Martha spiritualized them and replied, "I know that he 
will rise again in the resurrection on the last day" 
(11:24). 

    In this setting Jesus spoke some of the most 
world-changing words of His entire ministry. He said 
to Martha, "I am the resurrection and the life; he who 
believes in Me shall live even if he dies, and everyone 
who lives and believes in Me shall never die" (11:25, 
26a). It is important, at this point, to notice what Jesus 
did not say. He did not say, "I will resurrect Lazarus." 
He did not say, "I will experience a resurrection 
Myself." He expressed much more than these ideas 
when He proclaimed, "I am the resurrection and the 
life." Here we encounter another "I am" statement in 
the Gospel of John. Jesus was making another claim to 
divinity, at the same time defining His relationship to 
that great enemy, Death. 

   By proclaiming Himself as the resurrection, Jesus 
was not promising that His followers would never face 
physical death, nor was He promising that He would 
never face death Himself.  

   Instead, He was claiming that because He would 
die and rise again, breaking the power of death, His 
followers would never again have the same relationship 
to death. Resurrection for them would be much more 
than a miraculous, one-time event; it would be a new 
reality about life! 

   Martha's next words reflect a tremendous faith 
and a deep understanding of spiritual matters. When 

Jesus asked her if she believed Him, she replied, "Yes, Lord; I have believed that You are the Christ, the Son of God, even He 
who comes into the world" (11:27). Even before witnessing the marvelous miracle that was about to take place, Martha 
demonstrated the kind of faith the Gospel of John was written to create!' 

   Following Martha's encounter with Jesus, she returned to her home to tell her sister about the Lord's arrival. Upon hearing 
that Jesus was nearby, Mary hurried to meet Him. When she mel Jesus, she fell at His feet and repeated her sister's painful 
words: "Lord, if You had been here, my brother would not have died" (11:32). We have all experienced pain, grief, sorrow, and 
frustration such as Mary must have experienced at that moment. As a result, we are all ready to go with Jesus to Lazarus' tomb. 

Discussion Starters 
1. Of the five stages of grief, where were (1) 

Thomas (2) Martha on his arrival (3) Mary at the 
tomb (4) some of the Jews (vs. 37)? 

a. denial\isolation: He is not really dead 
b. anger: He’s dead and you let him die 
c. bargaining: If you’ll do this, I’ll do that 
d. depression: I don’t want to talk about it 
e. acceptance: He’s dead and there’s nothing we 

can do about it 
 
2. If you had been there and saw Jesus crying, 

how would you have felt? 
a. embarassed for him: grown men don’t cry 
b. relieved: It’s okay to cry 
c. awkward: Let’s get on with it 
d. mad: You could have done something if you 

had gotten here earlier, and now all you can do is 
blubber 

e. comforted: He really cared 
 
3. Why did Jesus ask the friends to “take away 

the stone” and “take off the grave clothes and let 
him go?” 

a. he needed their help 
b. he didn’t like the smell 
c. he wanted to convince them that Lazarus had 

really been dead 
d. he wanted them to be part of the healing 

process 
e. he always works in cooperation with human 

instruments 
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   As we notice the response of the Jews toward these two sisters, one thing is clear: while they consoled the sisters (vs. 19), 
were faithful in their attendance to the family (vs. 31), and expressed some appreciation of the attitude of Jesus (vs. 36), it is 
clear that Judaism had not prepared them toward any testimony to eternal life. 

    While we thank God for what the Bible teaches, we realize that we are saved by a the Redeemer, Jesus Christ, and not by 
the doctrine written in a book. When we know Him by faith and are in His family, we need not fear the shadow of death. 

   When we are sick, we want a doctor and not a medical book or formula. When we are being sued, we want a lawyer and not 
a law book. And when we face our last enemy, death, we want a Savior! 

   The words in verse 26 in the Greek form a double negative: "never die!" Those who are in Christ don't die, spiritually. They 
live in eternity with God.    

   When we trust in Jesus, we enter into two new relationships: 
1. We enter into a new relationship with God.  When we believe that God is as Jesus told us that He is, then we become 

absolutely sure of His love; we become absolutely sure that He is above all a redeeming God. The fear of death vanishes, for 
death means going to the great lover of the souls of men. 

 
2. We enter into a new relationship with life.  When we accept Jesus, when we take His commands as our laws, and when 

we realize that He is there to help to live as He has commanded, life becomes a new thing. It is clad with a new loveliness, a new 
winsomeness, a new strength. And when we accept Christ's way, life becomes so lovely a thing that we  cannot conceive of it 
ending imcomplete. 

   Martha did not hesitate to affirm her faith:  {27} "Yes, Lord," she told him, "I believe that you are the Christ, the Son of 
God, who was to come into the world." The words “I believe” are in the perfect tense, indicating a fixed and settled faith. And 
she immediately went and found her sister: {28} “And after she had said this, she went back and called her sister Mary aside. 
"The Teacher is here," she said, "and is asking for you." {29} When Mary heard this, she got up quickly and went to him." 

   Why did Martha call Mary secretly? Possibly because of the danger involved: they knew that the Jewish leaders were out to 
arrest Jesus. When Mary went to meet Jesus, her friends misunderstood her actions and thought she was going to the tomb to 
weep:  

   "Now Jesus had not yet entered the village, but was still at the place where Martha had met him. {31} When the Jews who 
had been with Mary in the house, comforting her, noticed how quickly she got up and went out, they followed her, supposing she 
was going to the tomb to mourn there.” 

   Her first words echoed what Martha had already said (vs. 21): “When Mary reached the place where Jesus was and saw 
him, she fell at his feet and said, “Lord, if you had been here, my brother would not have died.” 

   Mary and Martha were weeping, and her friends joined in the weeping, as Jewish people are accustomed to do. The 
response of Jesus is quite graphic in the original language: {33} “When Jesus saw her weeping, and the Jews who had come 
along with her also weeping, he was deeply moved in spirit and troubled.” 

   The word used was to groan within and "be moved with indignation." Jesus became angry! Why? Because of what sin and 
death was doing to the people. Death is an enemy, and Satan uses the fear of death as a terrible weapon. 

   One writer put it this way: “The words denote indignation rather than sorrow. As He looked upon the cemetery at Bethany, 
a silent memorial to the devastation that death had wrought on the human race, He was angered against man’s great enemy. 
Death to Him was not an impassable enemy, but a call to battle.” 

   The identical Greek root word is used in the following ways: Matthew 9:30: “..and their sight was restored. Jesus warned 
them sternly, “See that no one knows about this.” Mark 1:43: “...Jesus sent him away at once with a strong  warning...” 

   This concept also gives us an image of the extend of His care for us: Hebrews 2:14-18: "Since the children have flesh and 
blood, he too shared in their humanity so that by his death he might destroy him who holds the power of death--that is, the devil-
- {15} and free those who all their lives were held in slavery by their fear of death. {16} For surely it is not angels he helps, but 
Abraham's descendants. {17} For this reason he had to be made like his brothers in every way, in order that he might become a 
merciful and faithful high priest in service to God, and that he might make atonement for the sins of the people. {18} Because he 
himself suffered when he was tempted, he is able to help those who are being tempted." 

   The next two responses by Jesus are interesting: one is surprising and the other expected:  {34} "Where have you laid him?" 
he asked. "Come and see, Lord," they replied. {35} Jesus wept." 

   The surprise? Why did Jesus have to ask where the tomb was located? He knew that Lazarus had died, but didn't know the 
burial place. The answer? Our Lord never used His divine powers when normal human means would suffice. 

   "Jesus wept" is a short statement but very deep in nature. His was a silent weeping (the Greek word is used nowhere else in 
the New Testament) and not the loud lamentation of the mourners.  

   There are other occasions when Jesus was troubled by sin and unbelief: 
  - He grieved at the unbelief of the Jews in Mark 3:5 
  - He was troubled at the last supper over the one who was about to betray Him in John 13:21 
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   - He was troubled of soul when the Greeks were brought to Him and He was made vividly aware of the cruel suffering He 
was about to endure in John 12:2.7 

   But why did He weep at all? He had known for some time that Lazarus was dead...and He knew He was about to raise him 
up! It reveals to us the humanity of Jesus; He was entering into all of our experiences and knows how we feel. We see in His 
tears the tragedy of sin but also the glory of heaven. 

   Some have suggested that perhaps He was weeping because He was about to call Lazarus back into a wicked world. 
   The friends saw His tears as an evidence of His love: “Then the Jews said, “See how he loved him!”  Others felt He could 

have prevented the death, since He'd had the power to open the eyes of the blind man: “But some of them said, “Could not he 
who opened the eyes of the blind man have kept this man from dying?” Apparently they had said things similar to that of Mary 
and Martha. 

    
* THE GREAT ACT (11:38-40) 
“Jesus, once more deeply moved, came to the tomb. It was a cave with a stone laid across the entrance. {39} "Take away the 

stone," he said. "But, Lord," said Martha, the sister of the dead man, "by this time there is a bad odor, for he has been there four 
days." {40} Then Jesus said, "Did I not tell you that if you believed, you would see the glory of God?"" 

   One thing seems to be certain: no one present really expected a miracle...except Martha! Notice: she knew here that Lazarus 
was about to come out of the grave and he would smell! Whether or not she knew he'd come out alive is questionable! 

   Jesus gently reminded her of the message He had sent at least three days before (vs. 4), and He urged her to believe it. True 
faith relies on God's promises and it releases God's power. Martha relented, and the stone was rolled away: “So they took away 
the stone.” 

    Of all the "signs" recorded in the Gospel of John, none was greater than what happened at Lazarus' tomb. Three times in 
chapter 11 Jesus claimed that these events took place so that people might see "the glory of God" (11:4, 15, 40). Each step of the 
way we have seen the glory of God in Jesus' teachings and miracles; but up to this point in the Gospel of John, the raising of 
Lazarus is where the glory of God--the presence of God in Christ--shines most brilliantly. It is as if we have been reading this 
Gospel by a lamp with a switch which is able to make the light brighter or dimmer. The farther we go in John, the brighter the 
light becomes. When we reach chapter 11, the light becomes almost blinding. We have seen the glory of God in many ways 
already; we see it most powerfully in the next few verses. 

    'As a side note to Martha's confession, Leon Morris (The New International Commentary on the New Testament [Grand 
Rapids, Mich.: Baker Book House, 1986], 551) noted how unfortunate it is that Martha is most famous for her busyness (Luke 
10:41) rather than for her remarkable confession. 

 
* THE JEWS (11:41-57) 
   The emphasis from this point on was on the faith of the spectators, the people who had come to comfort Mary and Martha. 

Jesus paused to pray: "So they took away the stone. Then Jesus looked up and said, "Father, I thank you that you have heard me. 
{42} I knew that you always hear me, but I said this for the benefit of the people standing here, that they may believe that you 
sent me."  

   He thanked the Father that the prayer had already been heard...but when had He prayed? It's likely that it was when He was 
told that His friend was sick (11:4). The plan was likely revealed to Him, and He obeyed His Father's will. His purpose now was 
clear: He wanted the unbelieving spectators to know that His Father had sent Him. 

   A quaint Puritan writer said that if Jesus had not named Lazarus by name when He called out, He would have emptied the 
whole cemetery!  

   He called out His name and he came out: “When he had said this, Jesus called in a loud voice, "Lazarus, come out!" {44} 
The dead man came out, his hands and feet wrapped with strips of linen, and a cloth around his face. Jesus said to them, "Take 
off the grave clothes and let him go."  

 
We must have in our minds a picture of the usual Palestinian tomb.  It was either a natural cave or hewn out of the rock.  

There was an entrance in which the bier was first laid.  Beyond that was a chamber, usually about six feet long, nine feet wide 
and ten feet high.  There were usually eight shelves cut in the rock, three on each side and two on the wall facing the entrance, 
and on these shelves the bodies were laid.  The bodies were enveloped in linen but the hands and feet were swathed in bandage-
like wrappings and the head was wrapped separately.  The tomb had no door, but in front of the opening ran a groove in which 
was set a great stone like a cartwheel that was rolled across the entrance to seal the grave. 

 
Jesus asked that the stone should be moved.  Martha could think of only one reason for opening the tomb-that Jesus wished to 

look on the face of his dead friend for the last time.  Martha could see no consolation there.  She pointed out that Lazarus had 
been in the tomb for four days.  The point is this.  It was Jewish belief that the spirit of the departed hovered around his tomb for 
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four days, seeking an entrance again into his body.  But after four days the spirit finally left for the face of the body was so 
decayed that it could no longer be recognized. 

 
Then Jesus spoke his word of command which even death was powerless to oppose. 

"He speaks, and, listening to his voice, New life the dead receive." 
 
And Lazarus came forth.  It is weird to think of the bandaged figure staggering out from the tomb.  Jesus told them to unloose 

the hampering grave-clothes and wrappings and let him go. 
 
There are certain things to note. 
(i)  Jesus prayed.  The power which flowed through him was not his; it was God's, "Miracles," said Godet, "are just so many 

answered prayers." 
 
(ii)  Jesus sought only the glory of God; he did not do this to glorify himself.  When Elijah had his epic contest with the 

prophets of Baal, he prayed:  "Answer me, O Lord, that this people may know that thou art God" (1 Kings 18:37). 
 
Everything Jesus did was due to the power of God and designed for the glory of God.  How different men are!  So much that 

we do is attempted in our own power and designed for our own prestige.  It may be that there would be more wonders in our life, 
too, if we ceased to act by ourselves and for ourselves and set God in the central place. 

 
   It  was an unquestioned miracle that even the most hostile spectator could not deny!  “Therefore many of the Jews who had 

come to visit Mary, and had seen what Jesus did, put their faith in him.” 
   The resuscitation of Lazarus could not properly be classed as a resurrection, some feel, because he resumed the same status 

that he had before his illness. 
   As with previous miracles, the people were divided in their response. “But some of them went to the Pharisees and told 

them what Jesus had done. {47} Then the chief priests and the Pharisees called a meeting of the Sanhedrin. "What are we 
accomplishing?" they asked. "Here is this man performing many miraculous signs. {48} If we let him go on like this, everyone 
will believe in him, and then the Romans will come and take away both our place and our nation." 

   It was necessary that the Sanhedrin meet to discuss what to do with Jesus. Caiaphas was a Sadducee, not a Pharisee (Acts 
23:6-10), but the two factions could always get together to fight a common enemy. Caiaphas certainly uttered a divine prophesy: 
Jesus would die for the nation so that the nation would not perish. 

  “Then one of them, named Caiaphas, who was high priest that year, spoke up, "You know nothing at all! {50} You do not 
realize that it is better for you that one man die for the people than that the whole nation perish." {51} He did not say this on his 
own, but as high priest that year he prophesied that Jesus would die for the Jewish nation, {52} and not only for that nation but 
also for the scattered children of God, to bring them together and make them one. {53} So from that day on they plotted to take 
his life.” 

   The official decision that day was that Jesus must die (see Matt.12:14; Luke 19:47; John 5:18; 7:1, 19-20, 25). The leaders 
thought that they were in control of the situation, but it was God who was working out His predetermined plan. Originally, they 
wanted to wait until after the Passover, but God had decreed otherwise. 

  “Therefore Jesus no longer moved about publicly among the Jews. Instead he withdrew to a region near the desert, to a 
village called Ephraim, where he stayed with his disciples. {55} When it was almost time for the Jewish Passover, many went up 
from the country to Jerusalem for their ceremonial cleansing before the Passover.” {56} They kept looking for Jesus, and as 
they stood in the temple area they asked one another, "What do you think? Isn't he coming to the Feast at all?" {57} But the 
chief priests and Pharisees had given orders that if anyone found out where Jesus was, he should report it so that they might 
arrest him." 

 
Now the Passover Feast of the Jews was near; and many from the country areas went up to Jerusalem before the Passover 

Feast to purify themselves.  So they were looking for Jesus; and, as they stood in the Temple precincts, they were talking with 
each other and saying:  "What do you think?  Surely it is impossible that he should come to the Feast?" Now the chief priests and 
Pharisees had given orders that if anyone knew where Jesus was, he should lodge information with them, that they might seize 
him. 

 
Jesus did not unnecessarily court danger.  He was willing to lay down his life, but not so foolishly reckless as to throw it 

away before his work was done.  So he retired to a town called Ephraim, which was near Bethel in the mountainous country 
north of Jerusalem (cp. 2 Chronicles 13:19). 
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By this time Jerusalem was beginning to fill up with people.  Before the Jew could attend any feast he had to be ceremonially 

clean; and uncleanness could be contracted by touching a vast number of things and people.  Many of the Jews, therefore, came 
up to the city early to make the necessary offerings and go through the necessary washings in order to ensure ceremonial 
cleanness.  The law had it:  "Every man is bound to purify himself before the Feast." 

 
These purifications were carried out in the Temple.  They took time, and in the time of waiting the Jews gathered in excited 

little groups.  They knew what was going on.  They knew about this mortal contest of wills between Jesus and the authorities; 
and people are always interested in the man who gallantly faces fearful odds.  They wondered if he would appear at the feast; 
and concluded that he could not possible come.  This Galilean carpenter could not take on the whole might of Jewish 
ecclesiastical and political officialdom. 

 
But they had underrated Jesus.  When the time arrived for him to come, nothing on earth would stop him coming.  Martin 

Luther was a man who hurled defiance at cautious souls who sought to hold him back from being too venturesome.  He took 
what seemed to him the right course "despite all cardinals, popes, kings and emperors, together with all devils and hell." When 
he was cited to appear at Worms to answer for his attack on the abuses of the Roman Catholic Church, he was well warned of 
the danger.  His answer was:  "I would go if there were as many devils in Worms as there are tiles on the housetops."  When told 
that Duke George would capture him, he answered:  "I would go if it rained Duke Georges."  It was not that Luther was not 
afraid, for often he made his greatest statements when both voice and knees were shaking; but he had a courage which conquered 
fear.  The Christian does not fear the consequences of doing the right thing; he fears rather the consequences of not doing it. 

 
From the concluding verses of the chapter, it seems that by this time, Jesus had been classed as an outlaw.  It may be that the 

authorities had offered a reward for information leading to his apprehension and that it was this that Judas sought and received.  
In spite of that Jesus came to Jerusalem, and not skulking in the back streets but openly and in such a way as to focus attention 
upon himself.  Whatever else we may say of Jesus, we must bow in admiration before his death-defying courage.  For these last 
days of his life he was the bravest outlaw of all time. 

 
   Ephraim was about 15 miles north of Jerusalem. The crowd was gathering for the Passover feast, and the pilgrims were 

wondering if Jesus would attend the feast even though He was in danger. He was now on the "wanted" list, because the council 
had made it known that anyone who knew where Jesus was must report it to the officials. 

   A point we need to make here: the rich man in hades had argued that "if one went to them  from the dead, they will repent." 
(Luke 16:30). Lazarus came back from the dead,and the officials wanted  to kill Him!  

   And what about today? Jesus, too, has come back from the dead! The stage has been set for the greatest drama in history, 
during which man would do his worst and God would give His best! 

———————————————— 
   I do not know how Jeremiah did it! Almost every time the Old Testament prophet stood up to preach, his congregation got 

smaller. Because of the time in which he lived, the truth he was called to preach was almost all bad news. Israel had descended 
too far into wickedness, and God had decided to send them into captivity in Babylon.  

   Jeremiah's message to Israel was to "take their medicine" and peacefully accept their judgment. As a result, the people 
hated him and wished that he were dead! 

   This study from John 11 can make the teacher today feel a little like Jeremiah. While this passage contains some 
wonderfully good news, it requires that we first face something we may not want to face.  

   The painful truth is that we will all die! Life is fatal. However young, strong, and healthy we may be at this moment, 
someday we will die! It may be today or tomorrow or eighty years from now, but we all will die. 

   We try in many ways to avoid having to face this terrible truth. We try to convince ourselves that if we exercise enough, eat 
the right foods, wear our seat belts, drink purified water, and put on sunscreen when we go outside, then we will be protected 
from death. In the end, nothing can protect us from the fact that the death rate in this world is 100 percent! 

   You are probably thinking, "I do not want to hear this today! I have had a hard week, and now I am being reminded that I 
will die!" I would not bring up such a painful, distressing subject if the gospel did not provide the answer to it. Jesus, in the 
marvelous story in John 11, proclaims to people of all time, "I am the resurrection and the life." It is wonderful news, but we had 
to be reminded of the bad news first in order to appreciate it. 

  Funerals have a way of reminding us that our best efforts cannot protect us from the crushing power of death. 
   The story of Jesus at Lazarus' tomb helps us to confront our own fears of death. Because of what Jesus did then and still 

does today, we do not have to deny the reality of death in order to be happy in this life.  
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   As Christians, we do not run from death; we face it. We do not pretend that it will not happen to us; we proclaim to the 
world that we have an answer to it. This new attitude is seen in the following two examples from the writings of Paul:  (Rom. 
8:38-39)  "For I am convinced that neither death nor life, neither angels nor demons, neither the present nor the future, nor any 
powers, {39} neither height nor depth, nor anything else in all creation, will be able to separate us from the love of God that is 
in Christ Jesus our Lord." 

   (1 Cor. 15:54-55)  "When the perishable has been clothed with the imperishable, and the mortal with immortality, then the 
saying that is written will come true: "Death has been swallowed up in victory." {55} "Where, O death, is your victory? Where, 
O death, is your sting?"" 

   John Donne, a seventeenth-century poet and preacher, chose for a time to sleep in a coffin in order to discipline his mind 
and soul about the greatest issues of life and death.  

   A few years ago a preacher I know had a somewhat similar experience. Unable to find sufficient time for study and prayer 
because of the constant noise and activity around my office, he mentioned my problem to a good friend who runs a local funeral 
home. A short time later he told me he had thought of a solution to my dilemma. You can imagine my surprise when he took me 
to the second floor of the funeral home and showed me where he was having a small study built for me--it was in the back corner 
of his casket warehouse!  

   It was one of the most wonderful gifts I have ever been given, and it became the one place in town where I could get away 
from everything to study, think, and pray. (After all, no one is going to bother a person in a casket warehouse!)  

   Since that time I have often wondered if perhaps all sermons should be written in a funeral home, the shadow of life's most 
difficult reality.  

   Having to walk past the embalming room and through a room filled with caskets reminded me that my main mission is not 
to help people lead more pleasant lives; it is to help people find real life. It is not to remove all grief from their hearts; it is to 
show them the way past grief to the resurrection. It is not just to help them face the pressures and stresses of the world; it is to 
prepare them to meet their God (Amos 4:12). 

 
   I love this passage. As Dr. J. Vernon McGee used to say, “This is where the rubber meets the road.” Beginning with John 

the Baptist, many claims have been made in this Gospel concerning the person of Jesus Christ. John the Baptist tells us that He is 
God, and that He was present and active at the time of the creation of this world (1:1-3). A little later, John the Baptist declares 
that Jesus is “the Lamb of God who takes away the sin of the world” (1:29). Jesus Himself claims to have come down from 
God, and that He will return to God. He is the only means by which men can be born again and obtain eternal life (chapter 3). In 
chapter 4, He very clearly identifies Himself to the woman at the well as Israel’s Messiah (4:26). In chapter 5, He claims that He 
works the works of God, His Father, thus making Himself equal with God (5:17-18). In chapter 6, after feeding the 5,000 Jesus 
declares that He is the “bread of life” that has come down from heaven, giving men eternal life (6:32-38). Those who eat of this 
“bread of life,” Jesus declares, “will not die” (6:50). In both chapters 5 (verses 19-29) and 6 (verse 44), Jesus claims to have the 
authority to raise the dead. In John 8:51, Jesus tells the Jews that if anyone keeps His word he will “never see death.” In verse 
58 of chapter 8, He declares Himself to be the “I am” who existed before Abraham. In chapter 10, Jesus insists that He gives His 
sheep eternal life, life which no man can take away (verses 27-30). He says that He has the power to lay down His life, as well as 
the power to take it up again (10:18). 

   These are bold claims, claims we know and believe to be true. The veracity of these declarations of our Lord is about to be 
demonstrated by the raising of Lazarus from the dead. Jesus deliberately delays coming to Lazarus until after all hope of saving 
his life is long gone. He is not just dead, he is good and dead. And it is not until this point in time that Jesus comes to Bethany, 
where He will raise Lazarus from the dead.  

   The ultimate sign is yet to come—that of our Lord’s own resurrection, as He indicates in Matthew 12:38-40. The raising of 
Lazarus is a prelude to this great final sign of our Lord. John is right when he writes in the fourth verse of this great Gospel, “In 
Him was life …” The words of One who can raise the dead are those to which we should give careful attention: 

1 After God spoke long ago in various portions and in various ways to our ancestors through the prophets, 2 in these 
last days he has spoken to us in a son, whom he appointed heir of all things, and through whom he created the world … 1 
Therefore we must pay closer attention to what we have heard, so that we do not drift away. 2 For if the message spoken 
through angels proved to be so firm that every violation or disobedience received its just penalty, 3 how will we escape if 
we neglect such a great salvation? It was first communicated through the Lord and was confirmed to us by those who heard 
him, 4 while God confirmed their witness with signs and wonders and various miracles and gifts of the Holy Spirit 
distributed according to his will (Hebrews 1:1-2; 2:1-4). 

   Men say, “Where there’s life, there’s hope.” The Christian can say far more: “Where there’s death, there’s hope.” In fact, 
this is not even going quite far enough. It is not enough to say that God gives life to us in Christ in spite of death. It is far more 
accurate to say that God gives eternal life to men in Christ by means of death. It is by means of His death on the cross of Calvary 
that the penalty for our sins has been paid.  
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   Many people look at themselves as Martha and Mary viewed Lazarus. They see him as sick, and in need of help. They 
believe Jesus can heal a sick man, but they do not believe He can raise a dead man. Men and women who are without Christ 
(who have not been “born again,” to put it in Jesus’ words—see John 3) are not merely sick; they are dead, in need of the life 
which Jesus Christ alone can give: 

1 And although you were dead in your transgressions and sins, 2 in which you formerly lived according to this world’s 
present path, according to the ruler of the kingdom of the air, the ruler of the spirit that is now energizing the sons of 
disobedience, 3 among whom all of us also formerly lived out our lives in the cravings of our flesh, indulging the desires of 
the flesh and the mind, and were by nature children of wrath even as the rest… 4 But God, being rich in mercy, because of 
his great love with which he loved us, 5 even though we were dead in transgressions, made us alive together with Christ—
by grace you are saved!— 6 and he raised us up with him and seated us with him in the heavenly realms in Christ Jesus, 7 
to demonstrate in the coming ages the surpassing wealth of his grace in kindness toward us in Christ Jesus. 8 For by grace 
you are saved through faith, and this is not of yourselves, it is the gift of God; 9 it is not of works, so that no one can boast. 
10 For we are his workmanship, having been created in Christ Jesus for good works that God prepared beforehand so we 
may do them (Ephesians 2:1-10). 

   I am saying that it really was necessary for Lazarus to die here, so that true biblical faith can be produced in many. It was 
necessary for all hope of Lazarus’s human recovery to die with him, so that the resurrection power of our Lord can be 
demonstrated. This is no mere healing; it is a raising of a body so dead that it smells.  

I want to be very careful how I say this, because it could easily be misunderstood. One of the greatest hindrances to spiritual 
renewal is that people refuse to die, or better yet, they refuse to admit they are dead. Too many Christians are trying to wring 
something good for God out of their fallen flesh, as though their bodies were weak, needing only a little divine help. We are 
dead with respect to any good works. It is His resurrection power which we all need to live the Christian life: 

8 Those who are in the flesh cannot please God. 9 You, however, are not controlled by the flesh but by the Spirit, if 
indeed the Spirit of God lives in you. Now if anyone does not have the Spirit of Christ, this person does not belong to him. 
10 But if Christ is in you, your body is dead because of sin, but the Spirit is your life because of righteousness. 11 
Moreover if the Spirit of the one who raised Jesus from the dead lives in you, the one who raised Christ from the dead will 
also make your mortal bodies alive through his Spirit who lives in you (Romans 8:8-11).  

   You may have a marriage that is in trouble. Rather than looking at it as sick, perhaps you should look at it as dead. I do not 
mean that you should pronounce it dead and get a divorce; I mean that you should see that it is humanly impossible to save, and 
that God must give it resurrection life. Biblical faith is resurrection faith, it is trusting in a God who can produce life where there 
is only death. This is what we are told about Abraham’s faith: 

15 For the law brings wrath, because where there is no law there is no transgression either. 16 On account of this it is 
by faith, that it may be by grace, with the result that the promise may be certain to all the descendants, not only to those 
who are under the law, but also to those who have the faith of Abraham (who is the father of us all, 17 as it is written, “I 
have made you the father of many nations”) before God whom he believed, who makes alive the dead and calls into 
existence the things that do not exist. 18 Against hope Abraham believed in hope with the result that he became the father 
of many nations according to the pronouncement, “so will your descendants be.” 19 Without being weak in faith, he 
considered his own body as dead (because he was about one hundred years old) and the deadness of Sarah’s womb. 20 He 
did not waver in unbelief about the promise of God but was strengthened in faith, giving glory to God. 21 He was fully 
convinced that what God promised he was also able to do. 22 So indeed it was credited to Abraham as righteousness. 23 
But it is not written that it was credited to him only for Abraham’s sake, 24 but also for our sake, to whom it will be 
credited, those who believe in the one who raised Jesus our Lord from the dead. 25 He was given over because of our 
transgressions and was raised for the sake of our justification (Romans 4:15-25). 

   Biblical faith is resurrection faith, faith which trusts in a God who is able to raise the dead. How many Christians are trying 
to “keep something alive” that God has declared to be dead? We do not live by the principle, “Where there’s life, there’s hope.” 
We live by the kind of faith which believes that God brings about life through death. Let us not strive to keep alive what should 
be laid to rest. Let us not strive to preserve life when God means to produce it. It all begins when we acknowledge, with God, 
that we are sinners who are dead in our trespasses and sins. We must cease striving to produce “dead works,” which we hope 
will please God, and confess that our finest deeds produced by fleshly efforts are an offense to God. Death is not the end of our 
hope, but its starting point. It is by means of the death of our Lord that we die to the guilt, penalty, and power of our sins. When 
we trust in Jesus Christ for salvation, we acknowledge our own sin and inability to save ourselves. We believe that when He died 
on the cross, He died in our place, suffered the penalty for our sins, and that in His resurrection from the dead, we were also 
raised to newness of life. Have you experienced this salvation through the death, burial, and resurrection of our Lord? I urge 
you, this very moment, to confess your sin and to trust in the Good Shepherd, who gave up His life and then took it up again, for 
your salvation. 

   I have been repeating the truth that for the Christian, “Where there’s death, there’s hope.” This is not true for anyone apart 
from Christ, for anyone who has not been born again. The Christian has been given eternal life by the good Shepherd, and no 
one can snatch us from His hand. Our future is secure, for all eternity, and death will not in any way hinder our eternal life. For 
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the non-Christian, there is only hope for salvation in this life. There are no second chances after death: “And just as people are 
appointed to die once, and then to face judgment …” (Hebrews 9:27). 

   Where there’s life (i.e., while you are still alive), there is hope (of salvation). Do not put this matter off, my unsaved friend: 
“For he says, ‘I heard you at the acceptable time, and in the day of salvation I helped you.’ See, now is the acceptable time; see, 
now is the day of salvation!” (2 Corinthians 6:2). 

Let me say something else to Christians from our text. I have indicated throughout this lesson that Martha and Mary both 
“have their hands on their hips” as they meet Jesus, four days too late to save Lazarus from death. It is certainly clear that Jesus 
deliberately delays going to Bethany, so that Lazarus will be “good and dead” when He gets there. Martha and Mary expect 
Jesus to arrive quickly, before Lazarus dies. They expect Jesus to heal Lazarus, and thus keep him from dying. They are shocked 
and disappointed with Jesus for arriving “too late.”  

   Both Martha and Mary let Jesus know that He has come too late to save Lazarus, and that if He had gotten there sooner, 
Lazarus would not have died. They let Jesus know that He is responsible for the death of Lazarus. They blame Jesus to some 
degree for what has happened. Martha makes it clear that she still believes in Him, but she is certainly disappointed with Him. 
What a difference a few minutes can make. After the raising of Lazarus, all of the doubts and disappointments are gone. It is not 
Jesus who is wrong; they are wrong! Working with His heavenly Father, Jesus raised a dead man, bringing him back to life. 

   From time to time, I have heard Christians speak of “forgiving God.” I have never studied the theology of those who 
encourage Christians to “forgive God,” but there is something fundamentally wrong with the impression this statement gives us. 
No one needs to be forgiven who has not done wrong. God never needs to be forgiven, because He never does wrong. I think 
Martha and Mary suppose that they have “forgiven God” in our text, and if so, they are wrong. Jesus does not fail them. They 
make the same mistakes you and I make when we suffer. They misread God’s word to them. He doesn’t say that Lazarus will not 
die. He says that this will not end in death. And so it is. Lazarus lives, but only after he first dies. That is the way it will be for 
most of us. Unless our Lord returns beforehand, we will die. But that is not the end of it all, for we will be raised from the dead. 
Ours will be a better raising than that of Lazarus, because we will be raised incorruptible, never to die again. And so I say, 
Martha and Mary had “forgiven God” wrongly, because our Lord’s word had not failed, only their understanding of it. Many are 
those who “claim” certain “promises” without correctly understanding them. And then, when God appears to fail them by not 
giving them all that they’ve claimed, their hopes are dashed, and they feel that they must “forgive God.”17 God never needs 
forgiving. 

   Martha and Mary misunderstand something that has troubled many others before and after them—the place of suffering in 
the life of the Christian. I am willing to grant that Martha and Mary and Lazarus are as close to Jesus as any family could be. I 
believe they enjoy as intimate a relationship with Him as is possible. I also believe that this was the very reason Martha and 
Mary expected Jesus to rush to them, and to keep Lazarus from dying. They think that being close to God is like an insurance 
program, protecting them from suffering. In this, they, like many others, are wrong. Job had to learn to trust God in the midst of 
his suffering. And it was by means of that suffering that Job grew greatly in his understanding of God. Suffering drew Job nearer 
to God.  

   No one could be on more intimate terms with God the Father than was Jesus, His Son. And yet no one has ever suffered 
more than the Son of God, and this (ultimately) at the hand of His Father. Suffering is a part of God’s “school” through which 
every saint must pass, even our Lord: 

7 During his earthly life he offered both requests and supplications, with loud cries and tears, to the one who was able 
to save him from death and he was heard because of his devotion. 8 Although he was a son, he learned obedience through 
the things he suffered. 9 And by being perfected in this way, he became the source of eternal salvation to all who obey him, 
10 and he was designated by God as “high priest in the order of Melchizedek” (Hebrews 5:7-10). 

Suffering is proof of our sonship: 
3 Think of him who endured such opposition against himself by sinners, so that you may not grow weary in your souls 

and give up. 4 You have not yet resisted to the point of bloodshed in your struggle against sin. 5 And have you forgotten 
the exhortation addressed to you as sons? “My son, do not scorn the Lord’s discipline or give up when he corrects you. 6 
For the Lord disciplines the one he loves and chastises every son he accepts.”  

7 Endure your suffering as “discipline”; God is treating you as “sons.” For what son is there that a father does not 
discipline? 8 But if you do not experience discipline, something all sons have shared in, then you are illegitimate and not 
sons. 9 Besides, we have experienced discipline from our earthly fathers and we respected them; shall we not submit 
ourselves all the more to the Father of spirits and receive life? 10 For they disciplined us for a little while as seemed good 
to them, but he does so for our benefit, that we may share his holiness. 11 Now all discipline seems painful at the time, not 
joyful. But later it produces the fruit of peace and righteousness for those trained by it. 12 Therefore, strengthen your 
listless hands and your weak knees, 13 and make straight paths for your feet, so that what is lame may not be put out of 
joint but healed (Hebrews 12:3-13). 

                                                           
17 Or, all too often, they feel guilty for not having enough faith. 
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   When God sends suffering our way, it comes for His glory, as well as our good; it springs from His love for us; it comes 
from One who Himself suffers with us in our suffering. The tears of our Lord at the grave of Lazarus tell it all. Suffering does 
not come to the saint from a callused God, who is insensitive to our pains. Suffering comes from Him who has suffered more 
than we shall ever know, from the hand of One who is touched by our affliction. The verse, “Jesus wept,” may be short, but it is 
very significant. It is worthy of much meditation on our part. Let us remember that all the blessings into which we have entered 
as Christians have come as the result of His suffering: 

1 Who has believed our report? And to whom has the arm of the LORD been revealed? 2 For He shall grow up before 
Him as a tender plant, And as a root out of dry ground. He has no form or comeliness; And when we see Him, There is no 
beauty that we should desire Him. 3 He is despised and rejected by men, A Man of sorrows and acquainted with grief. And 
we hid, as it were, our faces from Him; He was despised, and we did not esteem Him. 4 Surely He has borne our griefs 
And carried our sorrows; Yet we esteemed Him stricken, Smitten by God, and afflicted. 5 But He was wounded for our 
transgressions, He was bruised for our iniquities; The chastisement for our peace was upon Him, And by His stripes we are 
healed. 6 All we like sheep have gone astray; We have turned, every one, to his own way; And the LORD has laid on Him 
the iniquity of us all. 7 He was oppressed and He was afflicted, Yet He opened not His mouth; He was led as a lamb to the 
slaughter, And as a sheep before its shearers is silent, So He opened not His mouth. 8 He was taken from prison and from 
judgment, And who will declare His generation? For He was cut off from the land of the living; For the transgressions of 
My people He was stricken. 9 And they made His grave with the wicked—But with the rich at His death, Because He had 
done no violence, Nor was any deceit in His mouth.  

10 Yet it pleased the LORD to bruise Him; He has put Him to grief. When You make His soul an offering for sin, He 
shall see His seed, He shall prolong His days, And the pleasure of the LORD shall prosper in His hand. 11 He shall see the 
labor of His soul, and be satisfied. By His knowledge My righteous Servant shall justify many, For He shall bear their 
iniquities. 12 Therefore I will divide Him a portion with the great, And He shall divide the spoil with the strong, Because 
He poured out His soul unto death, And He was numbered with the transgressors, And He bore the sin of many, And made 
intercession for the transgressors (Isaiah 53:1-12, NKJV). 

 
SOME CLOSING LESSONS 
   Faith is like love in that it, too, is always beginning. For example, in the Gospel of John, the disciples had already come to 

have faith in Jesus by the time we reach chapter 11.  
   Andrew believed on the day when he left John the Baptist to follow Jesus (1:41), Philip believed on the day when Jesus 

called him (1:45), and Nathanael believed when Jesus said He had seen him under the fig tree (1:49).  
   The disciples who attended the wedding feast in Cana believed when they saw that Jesus had turned the water into wine 

(2:11). We are told that Peter and the other disciples who witnessed the feeding of the five thousand and heard the Bread of Life 
discourse also believed (6:69). Even after all of these statements of faith, Jesus told His disciples that He was glad for the 
opportunity to raise Lazarus so that they might believe (11:15)! 

   Faith is like that--always beginning.  
   Many of us already believe, at least to some degree. Then, one day, we face something that is so lifechanging that we never 

look at faith in the same way again. This encounter may be a blessing or a trial, the birth of a child or a fifty-foot fall. Suddenly, 
we see everything differently, and it seems that faith is beginning all over! 

   Today the Gospel of John calls us to believe (20:31). Many of us hear that call and think, "I already believe." However, if 
we will listen and seek and follow, we may find that faith is only beginning in us! 

 
FAITH IS FULL OF PROMISE  
   When Martha met Jesus outside of Bethany, her brother had been in the tomb for four days. She lamented that if Jesus had 

only been there, her brother would not have died.  
    In response to her grief, Jesus said, "I am the resurrection and the life; he who believes in Me shall live even if he dies, and 

everyone who lives and believes in Me shall never die. Do you believe this?" (11:25, 26).  
   Jesus' words provide a powerful motivation to believe. Faith is hard work, and a lazy person will simply not put forth the 

effort. We do not believe just because we want to believe, but we will never believe if we do not want to believe. Faith involves 
dedication, obedience, sacrifice, and, oftentimes, tears. However, a rich promise is made to all who will believe. 

   In this respect, faith is like hard work in college; the student does it because of the promised payoff of getting a good job. 
Working hard at one's career is rewarded with a good paycheck or promotion. Make no mistake about this: Faith does not earn a 
reward, but God's promises are what motivate us to continue down the long, difficult, sometimes trying road to faith. 

 
FAITH IS FOCUSED ON JESUS 
   John's faith moves us toward faith in Jesus. What we need is not faith in parents, faith in the apostles, faith in other 

Christians, faith in the church, or even faith in faith. Rather, we need faith in Jesus. 
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   In Martha's powerful statement of faith, she told Jesus, "... I have believed that You are the Christ, the Son of God, even He 
who comes into the world" (11:27; emphasis mine). When Jesus, His disciples, Martha, Mary, and the crowd of mourners were 
later gathered outside Lazarus' tomb, Jesus prayed to the Father, saying, "And I knew that Thou hearest Me always; but because 
of the people standing around I said it, that they may believe that Thou didst send Me" (11:42). 

   This is consistent with the rest of the Gospel of John, where the purpose is to produce faith "that Jesus is the Christ, the Son 
of God" (20:31). 

   John Paton was a missionary to Africa who taught and baptized a large number of people. Because the Bible was not 
available in the language of the people he was teaching, Paton began the long and difficult work of Bible translating.  

   The task went fairly smoothly until he began trying to translate the word "believe." As strange as it may seem, there was no 
word in this language for "believe." How could one possibly translate the Bible without a word for "believe"? 

   Then, one day as Paton was struggling with this linguistic problem, a Christian man from the village came to visit him. This 
man had been working hard all day and was exhausted.  

   When he sat down in a chair he gave a weary sigh of relief and said, "It is so good to lean your whole weight on 
something." Paton realized that he had found an expression for "believe": To believe is to "put your whole weight on Jesus."' 
Faith is focused on Jesus and nothing less. 

 
 
FAITH IS DIVISIVE 
   As the people stood outside Lazarus' tomb and saw him walk out alive, they were presented with an unavoidable fork in the 

road. They had seen Lazarus dead, had prepared him for burial, had placed him in a tomb, and had placed a stone over the mouth 
of the cave.  

   They were eyewitnesses to these events. Then, because of Jesus' miracle, these same people had become witnesses of 
Lazarus' rising! Would they believe? They could not avoid making a decision. 

   John recorded the division that took place among the observers of the miracle that day: 
  “Many therefore of the Jews, who had come to Mary and beheld what He had done,  
believed in Him. But some of them went away to the Pharisees, and told them  
the things which Jesus had done” (11:45, 46). 
   Amazingly, these people all witnessed the same events but reacted in opposite ways. Some saw that they were in the 

presence of the power of God, so they placed their faith in Jesus that day. Others only "saw" a juicy piece of gossip and scurried 
off to Jerusalem to tell the Jewish leaders about the stir created by Jesus.  

   The division among the people that day is no insignificant part of the story. On the contrary, division is the very nature of 
the story of Jesus: When people hear about Jesus, they are forced to make a decision, one way or the other, about His true 
identity. There is no neutral ground. 

   Jesus and the apostle John both push us relentlessly toward a decision. Is Jesus the Son of God, or was He a fraud? Either 
He is divine, or He was a blasphemer deserving death. What is your decision? 

 
FAITH IS THREATENING 
   Some of those who had witnessed Lazarus' resurrection went to the chief priests and the Pharisees in Jerusalem to tell them 

what the teacher from Nazareth had done.  
   As they made their report, they complained, "If we let Him go on like this, all men will believe in Him, and the Romans 

will come and take away both our place and our nation" (11:48).  
    They realized that faith in Jesus would change lives, change families, and even change a nation. They realized--perhaps 

better than most Christians today--· just how "dangerous" faith is.  
   An old song says about love that "it will lift you up, never let you down, take your world and turn it all around. The same 

should be said about faith in Jesus. 
   The tendency today is to expect too little in regard to faith. Many Christians have made faith too easy, too soft, too 

undemanding.  
   Wilbur Pees expressed this tendency in the following sarcastic paragraph: I would like to buy $3 worth of God, please, not 

enough to explode my soul or disturb my sleep, but just enough to equal a cup of warm milk or a snooze in the sunshine. I don't 
want enough of Him to make me love a black man or pick beets with a migrant. I want ecstasy, not transformation; I want the 
warmth of the womb, not a new birth. I want a pound of the Eternal in a paper sack. I would like to buy $3 worth of God, 
please” 

   The faith to which Jesus invites us may well change our entire lives. John wanted to make sure that we understand the 
possible costs involved in following Jesus. We may suffer, we may be persecuted, and we may lose everything we own. 
Compared with the rich promises of faith, the costs seem strangely insignificant! 
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A study of the seven “I am’s” of John 

 #6 “I am the way, the truth, and the life” – John 14:6 
 
This is Jesus’ farewell discourse. In the next four chapters (Jn 14-17), Jesus must drive home three critical facts:  

1. He is leaving (Jn 13:1, 31-33, 36; 14:1-4, 18, 25, 27-29; 16:5, 11-19, 28; 17:11). 
2. The Apostles will continue Jesus’ mission with opposition from the world (Jn 13:13-17, 20, 34-35; 14:12-14, 

18-21; 15:1-21, 27; 16:1-4, 23-24; 17:12-22). 
3. The Holy Spirit will assist them in their mission (Jn 14:15-18, 26; 15:26-27; 16:6-11, 13-14). This is one of 

those “good news/bad news” scenarios. What lies ahead is difficult. But Jesus’ promises are simply out of this world! 
   With these words, Jesus reverted to the original teaching which He had begun before Peter interrupted Him, and at the same 

time gave a fuller answer to Peter's question. 
   This counsel was doubtless the outcome of the attitude of the ten as they listened to Jesus' words of warning to Peter, and of 

the dismay that all of them  felt when Jesus announced that He was about to leave them. 
   If their leader and spokesman was soon to deny Jesus, how could they trust themselves? This first counsel was directed 

against disunity; this exhortation was a cure for fear. 
   ""Do not let your hearts be troubled. Trust in God ; trust also in me. {2} In my Father's house are many rooms; if it were 

not so, I would have told you. I am going there to prepare a place for you. {3} And if I go and prepare a place for you, I will 
come back and take you to be with me that you also may be where I am. {4} You know the way to the place where I am going."" 

This has been unlike any other meal the disciples shared with Jesus. He seemed so grave, so solemn. An ominous finality 
lingered over the Passover “celebration” and the words “one of you will betray me” kept echoing in their minds. Jesus has just 
told Peter that he would deny him three times and the other ten would scarcely fare any better. They are visibly shaken. So Jesus 

tells them to stop being troubled. With two more imperatives, Jesus gives 
the solution: Trust in God; trust also in me! 

While the crucifixion and ascension will be devastating losses for the 
disciples, their faith can be sustained in the midst of this present suffering 
by the assurance of three glorious realities: (1) The enduring presence of the 
Holy Spirit, (2) Jesus’ return and (3) the hope of a heavenly home. This 
“dwelling place” represented one of the rooms surrounding the courtyard of 
a large Palestinian home. The room may have been quite modest even 
though the house was huge. Hence, the KJV translation “mansion” today 
conjures up the wrong idea. The glory of our future dwelling is not in its 
size or prestige but in the presence of Christ. 

     All people need to be comforted. Jesus' message to His disciples in 
John 14 began with the comforting words "Let not your heart be troubled" 

(v. la). This message was needed after the events and prophecies of chapter 13. Judas had left to betray Jesus, Peter would deny 
Jesus that same night, and the cross was quickly approaching. From a human perspective, everything was "coming unglued." 
Near the end of chapter 14 Jesus repeated the words "Let not your heart be troubled," adding, "Nor let it be fearful" (v. 27).  

   The verses between those two "bookends" contain the comforting teachings of Jesus as He and the disciples faced their 
most difficult hours together. These teachings helped the apostles to move forward in their "journey of faith," and they can help 
us on our journey today. 

   That Jesus would use the word "troubled" in such a comforting way is especially noteworthy. Three other times in the 
Gospel of John, "troubled" describes Jesus Himself: 

 
 When Jesus therefore saw [Mary] weeping, and the Jews who came with her, also weeping,  
He was deeply moved in spirit, and was troubled” (11:33) 
 
 "Now My soul has become troubled; and what shall I say,'Father, save Me from this hour?'  
But for this purpose I came to this hour" (12:27). 

We Have Some Options 
1. When we are hated for 

Jesus’ sake, we can drop out. 
2. When we are hated for 

Jesus’ sake, we can feel betrayed. 
3. When we are hated for 

Jesus’ sake, we can change our 
identifies 

4. When we are hated for 
Jesus’ sake,  we can hang on to 
the vine! 
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  When Jesus had said this, He became troubled in spirit, and testified, and said, "Truly, truly,  
I say to you, that one of you will betray Me" (13:21). 
 
   To be troubled is a natural and expected response to a distressing situation. We are troubled when things go wrong in our 

lives. Surely, if there was ever a time to be troubled, it was the day Jesus was crucified. Jesus prepared His disciples for this 
event by calling on them to trust Him (14:1) and by leaving some special resources with them. 

    Jesus suggested that the proper approach to the question of human destiny is faith in a personal God. If a personal God 
exists, who is the judge and redeemer of man, there must be a destiny for man beyond the grave. 

   He implied that they should believe Him against all odds. Remember, He was doomed to death, which overtakes all 
men. Yet He promised to prepare a place for them and to return to claim them! 

   According to Jesus in these words, heaven is a place. It is not a product of religious imagination or the result of a psyched-
up mentality, looking for "pie in the sky by and by." 

   Heaven is the place where God dwells and where Jesus sits today at the right hand of the Father. Heaven is described as a 
kingdom (2 Peter 1:11), an inheritance (1 Peter 1:4), a country (Heb. 1:16), a city (Heb. 11:16), and a home (John 14:2). 
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   Heaven is "My Father's house," according to Jesus. It is "home" for God's children! 
   Though there is much "fuss" over the idea of the word mansions, the idea is clear: there would be room for all in the 

Father's house. Verse 3 offers a clear promise for our Lord's return for His people. And since heaven is the Father's house, it 
must be a place of love and joy! 

 
Two thoughts stand out: 
1. Human destiny involves a place 
2. Human destiny involves a person.  Indeed, "heaven is a prepared place for a 

prepared person." 
    
Reasons why Jesus had to go away: 
   1. He must go away (die upon the cross) to prepare our salvation. Only His 

sacrifice is sufficient atonement for our sins. 
   2. He must go away (by His resurrection and ascension) to take captivity 

captive (Eph. 4:8) to triumph over principalities and powers (Col. 2:15) and allow 
us even now "to sit with Him in the heavenly places in Christ Jesus" (Eph. 2:6). 

   3. He must go away (unto the right hand of the Father's throne) to constantly 
minister for us. 

 
Jesus promises two returns in this chapter: 
   1. In verse 3 He speaks of His bodily return when time will cease with the 

general resurrection of the saints and the judgment. 
   2. Verse 18 tells of the promised return of the Holy Spirit on Pentecost and 

subsequently into the life of each Christian. 
 
* THE QUESTION OF THOMAS (14:5-7) 
   The second question was put by Thomas, and while it seems to flatly 

contradict Jesus' last statement, and appear quite pessimistic, the answer of Jesus is 
our point of emphasis now. 

   "Thomas said to him, "Lord, we don't know where you are going, so how can 
we know the way?" {6} Jesus answred, "I am the way and the truth and the life. 
No one comes to the Father except through me. {7} If you really knew me, you 
would know[1] my Father as well. From now on, you do know him and have seen 
him."" 

Thomas is determined to follow Jesus wherever he goes. In fact, earlier he 
urged the other Apostles to join Jesus as he returned to Judea even if it meant dying 
with him (Jn 11:16).  

But he can’t follow Jesus if he doesn’t know where he is going or the way he is 
going to get there. So when Jesus declares that the Apostles know the way, 
Thomas feels obligated to correct him. 

Where are we going to go to “find” God? He is an omnipresent Spirit. There is 
no certain place that one can travel to increase the odds of encountering him. 
However, God will manifest himself more visibly in the New Jerusalem (Rev 21:3). 
Even now Jesus is returning to the throne room where God’s “manifestation” is 
surrounded by angels and elders (Rev 4-5). While Jesus can “travel” there now, the 
rest of us will have to wait. But we will, indeed, find ourselves standing before 
that throne, turned judgment seat. Getting there is not the problem; it is where we stand when we get there that is in question. 
The way to the Father is not a road but a relationship. Only through Jesus will we be able to stand before the Father on that day. 
Once Jesus has explained to Thomas his unity with the Father, and demonstrated it through his resurrection and ascension, there 
will be no more question for Thomas. 

Let there be no mistake, while Christianity is open to all people, heaven is not! Call it narrow-minded, call it intolerant, call it 
what you like as long as you call it truth from the lips of Jesus. He said, “I am the way and the truth and the life. No one comes 
to the Father except through me.” If someone guides a lost child out of the forest, or a drifting ship back to shore they are 
considered a hero, not a bigot. Jesus, who proved his divinity through the resurrection, makes an unprecedented, exclusive claim 
that we dare not ignore. 

Discussion Starters 
1. By pointing to Jesus as the 

only way to the Father, God is 
being: 

a. unfair 
b. narrow-minded 
c. merciful 
d. shortsighted 
e. old-fashioned 
 
2. I am persuaded to believe that 

Jesus is the Way because: 
a. he said so 
b. it makes sense 
c. I’ve read about what he did 
d. of his miracles 
e. of the changes I’ve seen in 

myself 
f. there is no alternative 
 
3. If I have trouble seeing Jesus 

as the Way, it’s because of: 
a. anxiety 
b. unbelief 
c. impatience 
d. ignorance 
e. spiritual blindness 
f. fear 
 
4. How do you feel about your 

faith journey right now? 
a. torn: I’m at a fork in the road 
b. confused: I’m lost 
c. indifferent: too busy looking at 

the scenery to watch where I’m going 
d. encouraged: my destination is 

within sight 
e. surprised: by the twists in the 

road 
f. confident: Jesus is my navigator 

and guide 
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This is the sixth of seven “I AM” statements in John (6:48; 8:12; 10:9; 10:11; 11:25; 15:1). The first description of Jesus, 
“The Way,” became one of the names of the early church (Acts 9:2; 19:9, 23; 22:4; 24:22). The second and third descriptions of 
Jesus (truth and life) are found in a number of other places in John: 

Jesus is the TRUTH Jesus is the LIFE 
Jn 1:14, 17; 5:33; 7:18; 8:32, 40, 

44-46; 18:23, 37-38 
Jn 1:4; 3:15-16, 36; 5:21-26, 39-40; 6:40; 

10:10, 28; 17:2; 20:31 
The Holy Spirit is TRUTH (14:17; 

15:26; 16:13) 
The Holy Spirit is LIFE (6:63) 

God’s Word is TRUTH (17:17) God’s Word is LIFE (6:68) 
“I Tell you the Truth” (24 times in 

John alone) 
“I lay down my life” (10:11, 15-17; 15:13) 

 Other references to Life: Bread of (6:33-35, 
47-54), Water of (4:14), Light of (8:12) 

   This affirmation of Jesus is one the greatest philosophical utterances of all time! He did not say that He knew the way, the 
truth, and the life, nor that He taught them. He did not make Himself the exponent of a new system ... He declared Himself to be 
the final key to all mysteries! 

 
- He was the way. 
  Between the present of man's failure and the future of God's design for him is a gulf which seems unbridgeable. Through 

Jesus man is brought back to God, and through the Living Way he achieves his true destiny.  
   "I am the Way" in the original Greek is so written to place heavy emphasis on the pronoun "I" and would literally read, "I, 

even I Myself, am the Way." He does not merely show the way, but He is the way. 
 
- He was the truth. 
   Truth is a scarcest commodity in the world. All the philosophers have sought it; none have attained it. No one mind was 

great enough to grasp it; no one personality was pure enough to achieve it by conduct. 
 
- He was the life. 
   Jesus was a means of reaching the Father; the truth defined the righteous standards of the way; the life spoke the dynamic 

which could make attainment possible. 
   "Christianity is not a system of philosophy, not a ritual, nor a code of laws. It is the impartation of a divine vitality. Without 

the way there is no going, without the truth there is no knowing, without the life there is no living." 
 
* THE QUESTION OF PHILIP (14:8-14). 
   The preceding words of Jesus about the house of the Father and the dwelling place being prepared there have stroked a 

familiar heart-string within the bosom of Philip. The teaching of Jesus with reference to His relation with the Father was too 
subtle for Philip, who wanted to see the Father as plainly as he could see Jesus. 

   "Philip said, "Lord, show us the Father and that will be enough for us." {9} Jesus answered: "Don't you know me, Philip, 
even after I have been among you such a long time? Anyone who has seen me has seen the Father. How can you say, 'Show us 
the Father'? {10} Don't you believe that I am in the Father, and that the Father is in me? The words I say to you are not just my 
own. Rather, it is the Father, living in me, who is doing his work. {11} Believe me when I say that I am in the Father and the 
Father is in me; or at least believe on the evidence of the miracles themselves. {12} I tell you the truth, anyone who has faith in 
me will do what I have been doing. He will do even greater things than these, because I am going to the Father. {13} And I will 
do whatever you ask in my name, so that the Son may bring glory to the Father. {14} You may ask me for anything in my name, 
and I will do it.  

We get three glimpses of Philip in John. He was one of the first to follow Jesus clear back in the days of John the Baptist (Jn 
1:43-46). His first act of devotion to Jesus was to lead him to Nathanael. A couple of years later it was Philip whom Jesus tested 
at the feeding of the five thousand by asking how they would feed all these people (Jn 6:5-7). Finally, in John 12:21, the Greeks 
who wanted to see Jesus petitioned Philip to take them to him. 

Philip wants a visual glimpse of God. He is probably thinking in terms of a vision like Ezekiel’s (1-2) or Isaiah’s (6) or even 
Moses’ (Exod 33:18-23). But Jesus gives him nothing more than he needs and nothing less than himself. To see Jesus is to see 
the Father (Heb 1:3). Granted, Jesus’ incarnational form is not nearly as striking as these visions of God. Then again, his 
incarnational form was not nearly as striking as his own non-incarnational visions (Isa 11:3-5; Ezek 40:3; Dan 10:6; Rev 1:12-
16). Nevertheless, what is needed here is not a striking vision but an accurate revelation of the character, purpose and acts of 
God.  



 

 

 

58

These are represented with striking clarity in Jesus’ incarnational ministry through his words (v. 10) and his works (v. 11), 
both of which come directly from the Father (Jn 5:18-23, 36-39; 8:41-42; 10:30-32, 37-38; 12:49-50). Throughout John, the 
miracles of Jesus are portrayed as evidence for his claims (Jn 9:31-33; 10:37-38; 11:39-43; 20:30-31; cf. Acts 2:22; 2 Cor 
12:12). 

Jesus’ unity with the Father is a wondrous thing (Jn 1:18; 10:38; 14:10, 20; 17:21). But even more wondrous is his solidarity 
with his followers. As Jesus performed his Father’s will, his Father empowered him supernaturally. Likewise, when we carry out 
Jesus’ marching orders, the power of the Father flows through him to us.  

In fact, Jesus said that the works of the disciples would even be greater than his own works. Now, part of Jesus’ work was 
performing miracles (v. 11). And there is as strong a connection in the book of Acts between prayer and miracles as there is here 
(cf. Acts 4:31; 6:6-7; 8:15; 9:11, 40-41; 10:4; 11:5; 12:5; 13:3; 16:25-34; 28:8). But it is unlikely that Jesus only has miracles in 
mind when he says the Apostles will do greater works than he himself has done. After all, what greater miracle could there be 
than raising a person from the dead? And Jesus did three of these (excluding his own), while the “greatest” Apostles, Peter and 
Paul, only had one each (Acts 9:40-41; 20:10).  

Certainly, the greatness of Jesus’ followers would not be in the number or character of their miracles but in the number and 
character of their converts. How great indeed are the works of those who break the barriers of geography and ethnicity to bring 
to Christ people from every tongue and tribe. 

In order to accomplish this great work, Jesus promises that he, himself, would answer our prayers no matter how great the 
request. This is not a blank check to satisfy our whimsical desires. There are some parameters around Jesus’ promise from 
parallel passages. We must ask in faith (Mt 21:22), in agreement with other believers (Mt 18:19), in Jesus’ name (Jn 14:13-16; 
16:23-26), according to his will (1 John 5:14-15), while obeying his Word (Jn 15:7; 1 John 3:22) and bearing fruit for him (Jn 
15:16).  

The promise does not apply where we ask selfishly or with the wrong motives (Mk 10:35; James 4:2-3). But certainly God 
will grant our requests when we pray for things he told us to ask for. So what shall we request? Jesus told us to ask for at least 
three things: The Holy Spirit (Lk 11:13), workers in the harvest (Mt 9:38), and wisdom (James 1:5). Our greatest error is not that 
we ask inappropriately or that we ask for the wrong things, but that we don’t ask at all (Lk 11:9; Eph 3:20; James 4:2). 

    One writer said: "Philip could think in terms of statistics, when he was confronted by the problem of feeding the multitude 
(6:5-7), but he was totally at a loss for an answer when Jesus stepped from the realm of the material into the realm of the 
spiritual." 

   To his credit, his request revealed a consuming earnestness that was more than curiosity. He would be satisfied if God 
could be made visible to him, if He could be brought down to his own level. The shame of it all is that He had come down and 
He could be seen ... through Jesus. 

     Jesus claimed (vs. 9) such unity with the Father that His very appearance bespoke the Father's character and reality. As 
surely as Philip could perceive Jesus with the senses which he possessed and have the assurance of His actual physical existence, 
so could he be assured that the Father was real. 

 
 
He gave several reasons for believing (vs. 10); 
1.Because of His personality.  
   The conscious presence of the Father which Jesus enjoyed at all times was a testimony of unity between the Father and 

Himself. 
 
2. Look at the objective eidence. 
   Look at the words ... even Jesus' enemies had admitted that "never man so spoke." (7:46). 
 
3. Testimony of the works. 
  Look at the various miracles and signs He'd performed (vs. 12). The objective of the works was the glorification of the 

Father in the Son. The purpose of the Son was to make the Father known to the world and the promise contained in verses 13-14 
was dependent upon that promise. 

   Verses 13-14 are powerful verses ... and have caused "quite a stir" as we seek to decide if Jesus was talking here to only the 
apostles or to all believers! 

   In 1 John 5:14-15 the promise is made to all believers that if they ask anything according to His will they shall have it. And, 
yes, Jesus did make certain promises of powers and miracles to His chosen apostles which He did not intend that all believers 
should exercise. 

 
There are some things offered without question: 
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- We must pray in faith (vs. 12). 
   This is a promise for us to claim, and the claiming of it demands faith. 
 
- We must pray in Christ’s name (vs. 13). 
   To ask anything of the Father, in the name of Christ, means that we ask what Jesus would  ask, what would please Him, and 

what would bring Him glory to further His work. 
 
- We must pray in loving obedience (vs. 15). 
   When you love someone, you honor his/her name; and you would never use that name in a demeaning manner. Love is an 

important theme of the gospel of John; it is used as a verb or noun a total of 56 times! 
 
* THE INSTRUCTION RESUMED (14:15-21). 
   Having assured the disciples that He was not deserting them but rather going before to prepare a place for them, Jesus 

proceeded to ask for their obedience:  
   ""If you love me, you will obey what I command. {16} And I will ask the Father, and he will give you another Counselor to 

be with you forever-- {17} the Spirit of truth. The world cannot accept him, because it neither sees him nor knows him. But you 
know him, for he lives with you and will be[1] in you. {18} I will not leave you as orphans; I will come to you. {19} Before long, 
the world will not see me anymore, but you will see me. Because I live, you also will live. {20} On that day you will realize that I 
am in my Father, and you are in me, and I am in you. {21} Whoever has my commands and obeys them, he is the one who loves 
me. He who loves me will be loved by my Father, and I too will love him and show myself to him."" 

 
A Christian, in essence, is one who loves Jesus. We have used our religious exercises (such as offerings, church attendance, 

and dress), as a barometer of love for Christ. While religious devotion may fulfill the greatest commandment, it hardly touches 
the second greatest—to love our neighbor as ourself. If Jesus is correct, this second command will have primary emphasis on 
Judgment Day (Mt 25:31-46). After all, the best barometer of our love for God is our love for his children. 

Those whose love for Christ is validated by their obedience are granted a most precious gift, the Holy Spirit (Acts 5:32). He 
is called the Counselor -- one called alongside to assist or succor]. The indwelling of the Holy Spirit was reserved for Christians 
(Jn 7:39-40).  

He actually enters our bodies (Rom 8:9-11; 1 Cor 6:19), and marks us as God’s possession (2 Cor 1:22; Eph 1:13; 4:30). 
Through him we are sanctified (Rom 15:16; 2 Thess 2:13), taught (1 Cor 2:10-16; Eph 1:17-18; 1 Jn 2:27), guided (Rom 8:14; 
Gal 5:18), and strengthened (Jn 14:26). Through him we receive adoption (Rom 8:12-17), gifts with which we serve the church 
(Rom 12:6-8; 1 Cor. 12:7-11; Eph 4:11-13), and fruit for the glory of God (Gal 5:22-23).  

He intercedes for us when we don’t know how to pray (Rom 8:26), and refreshes us when we are downcast (Acts 3:19 [cf. 
Acts 2:38]; John 7:38-39; Isa 40:1-2; 41:17-20; 44:1-5; 54:11-17; 55:1-5; Heb 4:1-11). Even this brief job description of the 
Holy Spirit makes one want to shout with thankful praise! The Christian community must be cautious not to allow contention 
over miraculous gifts to overshadow the beauty and necessity of the Holy Spirit in the life of every believer. 

The Apostles are going to lose Jesus in a “little while” (cf. Jn 7:33; 12:35; 13:33; 16:16-19). This will be a devastating blow. 
They will lose their teacher, their guide, their empowerment. However, all they lose when Jesus leaves will be replaced when the 
Spirit comes. In fact, the book of Acts, the continuing story of Jesus (Acts 1:1), is not so much the Acts of the Apostles as it is 
the Acts of the Holy Spirit.  

He is “another” helper of the same nature and ability as Jesus. It is clear in Acts that the world knows nothing of this 
marvelous gift (cf. Acts 2:6ff) because it operates on the earthly plane. Because the Holy Spirit can’t be dissected or marketed he 
is rejected by the worldly person (1 Cor 2:14). Yet verses 19-20 make it clear that we, in our bodies, participate in the unity of 
the Trinity through the indwelling of the Spirit. We are, indeed, partakers of the divine nature (2 Pet 1:4). 

   If their distress over the prediction of His departure were genuine, it meant that they loved Him. If they really loved Him, 
they must show it by obedience. Love was to be the new motive for their lives; obedience to Him the  new standard for their 
activity. 

 
   The one who keeps the word of Christ has the mature, complete love of God in him (1 John 2:5; 5:3) 
   - He is also assured that he knows God and is known by God (1 John 2:3) 
   - But the one who professes to know God and does not keep the commandments of Christ is a liar and the truth is not in 

him (1 John 2:4) 
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   The provision for their future included also a new dynamic: the 

Holy Spirit. 
   Several assertions were made concerning Him in these verses: 
   - He is an answer to Jesus' prayer to the Father  (vs. 16) 
   - He is another "Comforter" (vs. 16) 
   - He dwells permanently with the believer (vs. 16) 
   - He is called the Spirit of Truth (vs. 17) 
   - He is unknown to the "world" (vs. 17) 
   - He will dwell in the believer (vs. 17) 
 
   The word "Comforter" (Greek: paraklete) is misleading to modern 

ears.  
 
     It does not mean "sympathizer" so much as "advocate," one who 

is called in to defend against accusation and to represent a client in 
court or to transact business for him. 

   The only use of this word outside of this gospel is in 1 John 2:1, where Jesus is called an Advocate. 
   Verse 15 not only indicates the condition (obedience) necessary by the disciples in order to be given the Holy Spirit, it also 

indicates the agency (the Word of Christ) through which He comes into the believer. This is repeated in verse 21. 
   Had Jesus remained upon earth, He would necessarily have been restricted by space and time as are all men. The indwelling 

of the Spirit in the hearts of Jesus' followers would provide a fellowship with God even closer than they had experienced in the 
physical presence of Jesus. 

   The passage (vs. 16) clearly indicates that the Holy Spirit is not merely a power but a person, just like the Father and the 
Son. He is another Helper, not a different Helper. 

   The Holy Spirit is the token of difference between the Christian and the unbeliever. "The world" cannot receive Him; He 
indwells the Christian! 

   There is much debate today by well-known and learned Christian men about the indwelling Spirit, Yet, verse 23 is so 
simple and profound! It agrees with Romans 8:9b: "If any man has not the Spirit of Christ, he is none of his." 

   The measure of the fullness of the Spirit may vary in the individual life; but the presence of the Spirit is essential to true 
Christian experience. 

   Jesus promised His return (vs. 18) and gives them hope for eternity (vs. 19). This likely has to do more with the Spirit 
coming to the apostles on Pentecost (Acts 2) than the second coming. 

   The cross was the final revelation of God to the hostile world; but the disciples could look beyond the cross.  
   And did you notice the "fruit" in verse 21 of one who has the Spirit? Love and obedience! The only dependable agency 

available to man by which he may be certain that he knows the Holy Spirit or feels Him or that He controls him is obedience to 
the written will of the Holy Spirit in His word, which is the Bible! 

 
* THE QUESTION OF JUDAS (14:22-24). 
   The one who spoke here was not Judas Iscariot the traitor, for he had already left the room (13:30). It is rather the one 

surnamed Thaddeus; he was Judas of James (Luke 6:16; Acts 1:13). 
   "Then Judas (not Judas Iscariot) said, "But, Lord, why do you intend to show yourself to us and not to the world?" {23} 

Jesus replied, "If anyone loves me, he will obey my teaching. My Father will love him, and we will come to him and make our 
home with him. {24} He who does not love me will not obey my teaching. These words you hear are not my own; they belong to 
the Father who sent me." 

   The problem which he raised was that of revelation. He could not understand how Jesus, if He reappeared to His disciples 
after a temporary withdrawal, could avoid showing Himself to the world. 

A third question springs from the table by a third relatively obscure Apostle—the other Judas, also known as Thaddaeus (Mt 
10:3; Mk 3:18) or Lebbaeus. Still thinking about a political kingdom, he can’t understand why Jesus wouldn’t manifest himself 
to the entire country. Wouldn’t a king, after all, want a wildly publicized coronation?! Jesus scarcely acknowledges that Judas 
even spoke. Instead of answering his question, Jesus reiterates the points that Judas obviously missed: 

1. Love is shown by obedience. 
2. Those that love Jesus have a home with God. However, the home Jesus described to Thomas was a future 

“heavenly” one. The home promised to Judas is a present earthly one through the indwelling of the Holy Spirit. 
3. The Father, the Son and the Holy Spirit are essentially one in character, quality and purpose. 

*SIX WONDERFUL 
ASSURANCES  

FOR THE TROUBLED HEART 
1. You are going to heaven (13:36-

14:6) 
2. You know the Father right now 

(14:7-11) 
3. You have the privilege of prayer 

(14:12-15) 
4. We have the Holy Spirit (14:16-18) 
5. We enjoy the Father's love (14:19-

24) 
6. We have His gift of peace (14:25-

31) 
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4. The Holy Spirit will continue the ministry of Jesus after he leaves. 
Part of the Holy Spirit’s continued ministry is to establish Apostolic doctrine (Acts 2:42). In order to accomplish that, the 

Apostles will need “divine recall” of the words and acts of Jesus (cf. Jn 16:13). Even more, the Holy Spirit will interpret and 
apply those words and actions for the Apostles, especially when they stand to preach (Mt 10:19-20).  

Eventually this Apostolic doctrine was written down, through the inspiration of the Holy Spirit, for successive generations of 
Christians. Although the process was a bit more complex than we have time to describe here, we basically believe that the 
twenty-seven books of the NT comprise that Apostolic doctrine. It is the core message of the faith.  

While it is not all Jesus said or did, or even all that the Apostles taught about him, it is all that is needed for the church to 
exist, grow, and endure until Christ returns for his bride. 

With verse 27 Jesus returns to verse one: “Let not your hearts be troubled.” The next couple of days will be fairly traumatic 
for the Twelve. They will run from Jesus in his crucible hour and then watch from a distance as he is beaten and crucified. Then 
their joy at the resurrection will turn again to consternation at the ascension. Their road ahead leads to rejection, mocking, 
beatings, and for all but John, martyrdom.  

Yet Jesus offers them peace. Not peace without tribulation, but in the midst of it. That offer continues to extend to each of his 
followers. Because we have the Holy Spirit in us, because we have the hope of a home with God, and because we are confident 
in the return of Christ, these brief and momentary afflictions are palatable, almost pleasurable, for what they promise to bring 
(Rom 8:18, 22-23). 

 
Think for a moment: 
   If He were to manifest Himself finally as the Messiah, why should he not declare Himself to the world in that capacity? 

Jesus' answer emphasized love as the condition of revelation. That attitude of the disciple was to be the determining factor (vs. 
23).  

   One writer said: "Direct communication with the world was impossible because of its hatred, but He could deal with the 
disciples on the basis of love." 

 
*THE DISCOURSE COMPLETED (14:25-31). 
   The Holy Spirit, sent in the name of Jesus, would come with His authority, and the message of the Spirit should be received 

as if Jesus Himself were speaking. 
   ""All this I have spoken while still with you. {26} But the Counselor, the Holy Spirit, whom the Father will send in my 

name, will teach you all things and will remind you of everything I have said to you." 
   While Jesus continues His revelation here, the Holy Spirit would guarantee its continuing. Because the disciples were 

human, they were likely to forget what Jesus said. The voice of the Holy Spirit alone could stimulate the disciples' minds to 
recall the utterances of Jesus and could explain them correctly as needed. 

   One writer said: "Calling to remembrance, however, implies learning, for men cannot remember what they never knew. 
Jesus did not intend that the Holy Spirit should be regarded as a substitute for learning. He expected that the disciples would pay 
close attention to His teachings, so that the Spirit might direct the use of what they had acquired." 

   With verse 27, the discourse on revelation was completed ... and Jesus turns to the final gift: peace. 
   "Peace I leave with you; my peace I give you. I do not give to you as the world gives. Do not let your hearts be troubled 

and do not be afraid. {28} "You heard me say, 'I am going away and I am coming back to you.' If you loved me, you would be 
glad that I am going to the Father, for the Father is greater than I. {29} I have told you now before it happens, so that when it 
does happen you will believe. {30} I will not speak with you much longer, for the prince of this world is coming. He has no hold 
on me, {31} but the world must learn that I love the Father and that I do exactly what my Father has commanded me. "Come 
now; let us leave." 

Jesus has already twice described his imminent exodus and return (14:2-3, 18-19). The disciples should be happy for Jesus’ 
“homecoming.” But they are too overwhelmed with their own loss to rejoice in Jesus’ gain. Even so, Jesus doesn’t tell them all 
this so they can rejoice with him, but so they can be assured that Jesus knows what he is talking about.11-41 

Satan’s onslaught is only hours away. He will conquer Judas Iscariot, defeat Peter and the other Apostles, and have his way 
with the body of Jesus. Even though it looks pretty bad, the truth is that Satan has no power over Jesus. He was unable to tempt 
him in the wilderness, and he will be unable to defeat him on the cross or hold him in the tomb. Satan doesn’t have the power to 
influence Jesus and he has no accusation to make against him. Jesus dies, not because of Satan’s power, but because of God’s 
will. 

Having said this, it is now time to leave. But we still have three chapters of this upper room discourse left! The remaining 
three chapters only take about ten minutes to read. Even though this is likely only a summary of what Jesus said, we are 
probably not looking at an extended discourse. Jesus apparently continues to talk as they linger a few minutes in the upper room 
to sweep up after supper, collect their things, and put on their tunics before going out into the night air. Jesus will continue 
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talking as they march through the streets of Jerusalem to the Kidron Valley (Jn 18:1). That gives him ample time to get all this in 
before his private prayer in the garden. 

   His  peace did not consist in freedom from turmoil and suffering, but in a calm undeviating devotion to the will of God. 
Jesus' mind was at rest because of His trust in God. 

   The coming death of Jesus was intended to be the clearest and fullest demonstration of Jesus' love to the Father (vs. 31). 
The death of Christ was an utter contrast to the spirit of the world which was epitomized in the jest of His enemies: "Save 
thyself, and come down from the cross" (Mark  15:30). 

 
MINI-OUTLINE OF THESE VERSES 
   1. A home to envision (14:2-3) 
Knowing how awful it is to be left alone, Jesus gave His disciples a new way to think about His approaching absence. They 

were told to see it as a time when He would prepare a heavenly place for them. 
    2. A direction to embrace (14:4-11). Do we want to draw near to God? Do we want to be close to Him? Jesus gave them 

a direction to look in their time of trial. 
   3. A presence to experience (14:12-14). He assured them that He would continue to be ‘there’ for them through the Spirit 

and through their prayers. 
   4. A helper to expect (18:16-18, 25-26). They would not be orphans...they would have “one who comes alongside.”  
   5. A command to obey (14:15, 20-21, 23-24, 31). They were given a series of commands so they could understand what 

God expected from them. 
 
 
JOHN 14 IN REVIEW 
Why were the disciples’ hearts troubled? Christ had told them He was leaving them (13:33), that one of them was a traitor, 

and that Peter would fail Him (13:36-38). This undoubtedly disturbed them all, for they looked to Peter as their leader. Jesus 
Himself had revealed His own inward burden (13:21), although certainly His troubled spirit was in no way like their troubled 
hearts.  

 
In this chapter, Christ sought to comfort the Twelve and quiet their troubled hearts. He gave them five reasons why He had to 

leave them and go to the Father.  
 
I. To Prepare a Place for Them (14:1-6) 
Christ speaks of heaven as a real place, not merely as a state of mind. He pictured heaven as a loving home where the Father 

dwells. “Mansions” in the Gk. is actually “abiding places,” speaking of the permanency of our heavenly home. Heaven is a 
prepared place for a prepared people. Christ “the Carpenter” (Mark 6:3) is building a heavenly home for all who have trusted 
Him. And He will return to receive His own to Himself.  

Paul later amplified this promise in 1 Thess. 4:13-18. “Absent from the body, present with the Lord.” Had Christ remained on 
earth, He could not have prepared the heavenly home for His own.  

 
How can sinners ever hope to get to heaven? Through Christ! Read Luke 15:11-24, the story of the Prodigal Son, in 

connection with John 14:6. Like the sinner, the boy was lost (15:24), ignorant (15:17—“came to himself”), and dead (15:24). 
But he came to the father! (15:20) He was lost, but Christ is the Way; he was ignorant, but Christ is the Truth; and he was dead 
(spiritually), but Christ is the Life! And he arrived at the Father’s house when he repented and returned.  

 
II. To Reveal the Father to Them (14:7-11) 
Philip seemed to have trouble with his eyes: he wanted to see. Almost his first words in 1:46 are, “Come and see!” He saw 

the great crowd in John 6 and decided that Christ could not feed them (6:7). The Greeks who came to Philip said, “We would see 
Jesus” (12:21). Jesus made it clear that seeing Him is seeing the Father. “From now on you know Him,” He promises in v. 7 
(NKJV). It is by faith that we see the Father as we come to know Christ better.  

 
III. To Grant Them the Privilege of Prayer (14:12-14) 
While He was with the disciples, Christ supplied their needs (see 16:22-24); now that He was returning to heaven, He gives 

them the privilege of prayer. He promises to answer prayer that the Father might be glorified. To pray in “His name” means to 
pray for His glory, asking for whatever He Himself would desire.  
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The “greater works” spoken of in v. 12 refer to the wonderful miracles and blessings the disciples experienced as recorded in 
the Book of Acts (see Mark 16:20; Heb. 2:4).  

The works He does through us today are “greater” in the sense that we are mere human vessels, while He was God incarnate 
ministering on earth.  

 
IV. To Send the Holy Spirit (14:15-26) 
Christ has much to say about the Spirit in these next chapters. Here He calls Him “the Comforter,” literally, “The One 

standing alongside to help you.”  
The word “another” means “another of the same kind,” for the Spirit is God just as Christ is God. The Spirit living within the 

disciples would take the place of the Savior living beside the disciples. He is also called “the Spirit of Truth.” The Spirit uses the 
Word to convict sinners and to direct saints, and God’s Word is truth (17:17). The world cannot receive the Spirit because He 
comes in response to faith. 

 
There is considerable discussion over what Christ means when He says, “I will come to you” (v. 18). Literally it reads, “I do 

[present tense] come to you.” This statement probably includes several things: Christ’s coming to the apostles after His 
resurrection; His coming to them in the Person of the Spirit; and His future coming to take them to heaven. 

 
In vv. 21-26, Christ speaks of a deeper relationship the disciples will have with the Father and the Son through the Spirit. 

They thought they would be “orphans” (literal meaning of “comfortless” in v. 18), when actually Jesus’ going to the Father 
made possible a deeper relationship between the saint and his Savior.  

 
This relationship involves obedience to the Word (v. 21) and a love for the Word (v. 24). It involves too the teaching ministry 

of the Holy Spirit (v. 26). The Christian who spends time learning the Word, then goes out to live the Word, will enjoy a close, 
satisfying communion with the Father and the Son. Love for Christ is not a shallow emotion to be talked about; it means loving 
and obeying His Word by the power of the Holy Spirit. In 14:1-3, Jesus talked about the saint going to heaven to abide with the 
Father and Son; but here He talks about the Father and Son coming to abide with the saint.  

 
V. To Grant His Peace (14:27-31) 
How the disciples needed peace! The peace that Christ gives is not that of the world, nor does He give it the way the world 

gives. The world’s peace is shallow, unsatisfying, and temporary; while Christ’s peace rests deep in the heart, is always 
satisfying, and will abide forever.  

 
The world offers peace through outward means; Christ gives peace that dwells in the heart. Psychologists talk about “peace 

of mind,” but Christ, through His death, resurrection, and ascension, gives “peace with God” (Rom. 5:1). Philippians 4:4-9 
outlines how the believer may have the peace of God. “My Father is greater than I” (v. 28) refers to the days of His earthly life. 
As Son of God, He is equal with the Father; as Son of Man in a human body, He was obedient to the Father, who gave Christ 
His words and works (14:10, 24). 

 
By dying on the cross and going back to heaven, Christ defeated Satan (v. 30), who is the author of confusion and unrest. 

Lest the disciples think that His death was a tragedy or a mistake, Christ assured them in v. 31 that the cross is proof of His love 
for the Father. He died because the Father commanded it, and Christ came to do the Father’s will. 

 
 
 
 
 
 
 
 
A study of the seven “I am’s” of John 

#7“I am the true vine” – John 15:1, 5 
Not everyone in that Upper Room found these moments so peaceful and refreshing. The time Judas spent in that Upper Room 

must have been almost unbearable for him. A good portion of chapter 13 is devoted to Judas and to his departure that night, a 
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departure that forever sealed his doom. As they sat at the table, Jesus shocked every one of His disciples by indicating that one 
of them was about to betray Him. The eleven believing disciples were perplexed and greatly troubled. But imagine what it must 
have been like for Judas. Jesus knew what Judas was up to! What would happen next? What would Jesus do? What would the 
disciples do? (Peter, we know, was armed with a sword—see 18:10.) Judas must have been wide-eyed as he watched Peter 
gesture to John, and as this disciple asked his Lord (who seems to have been just on the other side of Jesus) who the traitor was. 
Jesus indicated that the traitor was the one to whom He would hand the bread He had dipped. Judas’ heart must have stopped 
when Jesus handed him the bread. Surely the others would now know that he was the traitor! Our Lord’s words to Judas, “What 
you are about to do, do quickly” (13:27), must have been “music to the ears of Judas,” who couldn’t get out of the Upper 
Room quickly enough. And all of this was calmly brought about by our all-knowing Lord, so that His death would perfectly 
fulfill the plans, purposes, and prophecies of God. 

After the departure of Judas, Jesus announces to His disciples that He will be leaving them behind, and that they will not be 
able to follow Him where He is going, at least for a while. The disciples are caught completely off guard. Peter seeks to assure 
Jesus of his dedication, supposing (it would seem) that this might convince Jesus that he could be taken along, even if the other 
disciples could not be trusted. What a blow our Lord’s words were to Peter. Did Peter wish to assure Jesus that he was 
trustworthy? In but a short time, he would deny his Master, not once, but three times!  

Peter was silent from this point on, but not the rest of the disciples. Chapter 14 is John’s record of the “question and answer 
session” that takes place in response to what Jesus is saying. The disciples supposed Jesus meant that they would no longer 
enjoy the intimate relationship with Him that they had been privileged to experience up to this point in time. How wrong they 
were! It was our Lord’s “departure” that made it possible for them to enjoy His presence and fellowship more intimately than 
they had ever experienced it before.  

In our text in John chapter 15, we come to the final “I am” of John’s Gospel. The words of our text are some of the most 
familiar words in the Gospel of John, but this does not necessarily mean they are well understood. Many are the interpretations 
of this passage, and while people are drawn to this text, they are also perplexed by it: 

… Christians have long been attracted to these verses, both because they are profound and because they are perplexing. 
They are profound in that they deal with certain deep realities in the Christian faith. … But the passage is as perplexing as 
it is profound. Exactly what kind of fruit are we expected to bear? Does any believer really enjoy the extravagant prayer 
promises in verses 7 and 8? Exactly what does ‘remaining in Christ’ really mean? Above all, how is it that branches are 
said to be in this vine, yet fruitless? And how can these branches be cut off and destroyed?18 

Texans use the expression, “between a rock and a hard place.” Verses 1-17 deal with the disciples of our Lord as those who 
are caught “between a rock and a hard place.” The “rock” is our Lord’s distressing announcement that He will be leaving His 
disciples behind (chapter 13). The “hard place” is that the Jews will turn against them: 

18 “If the world hates you, be aware that it hated me first. 19 If you belonged to the world, the world would love its 
own. But because you do not belong to the world, but I chose you out of the world, for this reason the world hates you. 20 
Remember what I told you, ‘A slave is not greater than his master.’ If they persecuted me, they will also persecute you. If 
they obeyed my word, they will obey yours too. 21 But they will do all these things to you on account of my name, because 
they do not know the one who sent me” (John 15:18-21).19 

1 “I have told you all these things so that you will not fall away. 2 They will put you out of the synagogue, yet a time is 
coming when the one who kills you will think he is offering service to God. 3 They will do these things because they have 
not known the Father or me. 4 But I have told you these things so that when their time comes you will remember that I told 
you about them” (John 16:1-4).  

The disciples are not only going to be left behind by their Master, they are also going to be rejected by their peers. Yet in all 
of this, they are not being abandoned by their Lord. He is sending His Spirit to dwell within them, uniting them with Himself 
and with one another. The disciples will now be able to “abide in Him” in a way they never could have previously. Things are 
about to change significantly, but all for the better. Later on, this same change is recognized by the Apostle Paul: 

15 And he died for all so that those who live should no longer live for themselves but for him who died for them and 
was raised. 16 So then from now on we acknowledge no one from an outward human point of view. Even though we have 
known Christ from such a human point of view, now we do not know him in that way any longer. 17 So then, if anyone 
is in Christ, he is a new creation; what is old has passed away, see, what is new has come! (2 Corinthians 5:15-17, 
emphasis mine). 

This new relationship with Christ is described by our Lord as “abiding in Him.”20 It is apparent that the central concept in 
these verses is abiding in Christ. Eight times in these eight verses the word rendered “abide” is found.21 I know from my own 
                                                           

18 D. A. Carson, The Farewell Discourse and Final Prayer of Jesus: An Exposition of John 14-17 (Grand Rapids: Baker Book 
House, 1980), pp. 90, 91. 

19 Unless otherwise indicated, all Scripture quotations are from the NET Bible. 
20 It had never occurred to me before that the exhortation of our Lord in John 13-17 is similar to that found in the Book of Hebrews, 

where the Greek term menw (“abide”) is found six times. Just as the writer to the Hebrews seeks to keep them from stumbling when 
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experience that abiding in Christ is one of my greatest struggles. From what others tell me, it is their struggle, too. It is perhaps 
the most serious failure among Christians. The benefits of abiding in Christ are as great as the dangers of neglecting it. Let us 
first seek to learn what it means to abide in Christ, and then let us strive to do so, by His grace, to His glory, and for our good. 

In the Old Testament, the “vine” is a well-known symbol for the nation Israel.22 
1 Now let me sing to my Well-beloved A song of my Beloved regarding His vineyard:  

My Well-beloved has a vineyard On a very fruitful hill. 2 He dug it up and cleared out its stones, And planted it with the 
choicest vine. He built a tower in its midst, And also made a winepress in it; So He expected it to bring forth good grapes, 
But it brought forth wild grapes. 3 “And now, O inhabitants of Jerusalem and men of Judah, Judge, please, between Me 
and My vineyard. 4 What more could have been done to My vineyard That I have not done in it? Why then, when I 
expected it to bring forth good grapes, Did it bring forth wild grapes? 5 And now, please let Me tell you what I will do to 
My vineyard: I will take away its hedge, and it shall be burned; And break down its wall, and it shall be trampled down. 6 I 
will lay it waste; It shall not be pruned or dug, But there shall come up briers and thorns. I will also command the clouds 
That they rain no rain on it.” 7 For the vineyard of the LORD of hosts is the house of Israel, And the men of Judah 
are His pleasant plant. He looked for justice, but behold, oppression; For righteousness, but behold, a cry for help (Isaiah 
5:1-7, NKJV, emphasis mine). 

The text in Isaiah speaks of the failure of Israel to produce “fruit” as God’s vine. Psalm 80 speaks of this “vine” as well, but 
then changes the focus to “the branch,” who appears to be none other than our Lord:  

8 You have brought a vine out of Egypt; You have cast out the nations, and planted it. 9 You prepared room for it, And 
caused it to take deep root, And it filled the land. 10 The hills were covered with its shadow, And the mighty cedars with 
its boughs. 11 She sent out her boughs to the Sea, And her branches to the River. 12 Why have You broken down her 
hedges, So that all who pass by the way pluck her fruit? 13 The boar out of the woods uproots it, And the wild beast of the 
field devours it. 14 Return, we beseech You, O God of hosts; Look down from heaven and see, And visit this vine 15 And 
the vineyard which Your right hand has planted, And the branch that You made strong for Yourself. 16 It is burned with 
fire, it is cut down; They perish at the rebuke of Your countenance. 17 Let Your hand be upon the man of Your right hand, 
Upon the son of man whom You made strong for Yourself. 18 Then we will not turn back from You; Revive us, and we 
will call upon Your name (Psalm 80:8-18, NKJV, emphasis mine). 

 
 

   A pair of scissors consists of two single blades. Yet the blades, regardless of  how sharp or shiny, are useless without one 
essential element -- the small metal screw that holds them together. 

   Can you imagine trying to cut some paper or fabric without that tiny screw? Of course, you could put a blade in each hand. 
But think of the effort and difficulty involved in trying to make an even, precise cut that way. But when that tiny screw brings 
both blades together, suddenly the cutting becomes effortless. 

   In our relationship with God, abiding in Jesus is the screw that holds everything together and makes us useful to Him.  
   In these opening verses, our Lord uses a similar homespun illustration -- that of a vine and its branches -- to teach His 

disciples the importance of fellowship with Him. 
   In these verses, Jesus will also use the seventh and last "I Am" statement recorded by John. These two pictures reveal both 

our privileges and our responsibilities. 
   As branches, we have the the privilege of sharing His life, and the responsibility of abiding. As friends, we have the 

privilege of knowing His will, and the responsibility of obeying. 
   This chapter contains one of the many rhetorical masterpieces of Jesus found in the gospels. Speakers strive for a lifetime to 

attain the pround simplicity, beauty, and practicalness expressed in the allegory of the Vine and the branches. 
   The first and most important relationship which the disciples should maintain was with Jesus. The relationship between 

Christ and the Christian is not organizational but organic and living. 
   In order to enforce its meaning, Jesus used the allegory of the vine, for the culture of the vine was one of the common 

occupations of that day in Palestine. Vineyards were everywhere, and it may be that they passed several on the road from 
Jerusalem to Gethsemane. 

   The vine was also known as an emblem of their own nation, just as the eagle is the emblem of the United States. 
                                                                                                                                                                                                                                   
persecution intensifies against them, so our Lord speaks to His disciples in the Upper Room, to keep them from stumbling (16:1) and to 
encourage, instead, their abiding in Him. 

21 The Greek term menw occurs 120 times in the New Testament, nearly half of which (55) appear in one of John’s writings. The 
term occurs 34 times in the Gospel of John, 20 times in the Johannine epistles (18 times in 1 John, 2 times in 2 John), and 1 time in 
Revelation. 

22 In addition to the verses cited below, see Psalm 80:8, 14; Isaiah 27:2ff.; Jeremiah 2:21; 12:10-13; Ezekiel 15:1-8; 17:8; 19:10-14; 
Joel 2:22; Zechariah 8:12; Malachi 3:11. Rosscup adds, “… the vine had been an emblem of Israel on Maccabean coins as well as on the gate 
of Herod’s Temple.” James E. Rosscup, Abiding in Christ: Studies in John 15 (Grand Rapids: Zondervan Publishing House, 1973), p. 246. 
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   The key term in this text is abide;  used 10 times in 11 verses, it emphasizes unity. The key word is love, used four times in 
six verses, to emphasize communion. 

 
* Five points of  resemblance between the vine and the gardener are given: 
- The right stock: “I am the true vine.” 
  The first essential in planting a vineyard is to have the right stock. Every nurseryman guarantees that the plants he sells will 

run true to type. 
 
- The right expert: “My Father is the husbandman(gardener):” 
   Every vineyard must be pruned by an expert. The vinedresser had to know how and when to prune and fertilize the vine, so 

that it would produce the maximum stock. 
 
- The right culture: 
   Those branches which did not bear fruit had to be taken away, while those which bore fruit were cleaned so they could bear 

more fruit. 
 
- The right contact: “Abide in me, and I in you:” 
   The process of pruning must never sever the fruit-bearing branch from the main vine. Cuttings will often bear leaves 

independently through the vitality resident in them, but they will never bear fruit. 
 
- The right fruitage: “The same bears much fruit:” 
   In scripture, fruit, more fruit, and more fruit is the divine order! Growth brings increase in fruitfulness, and the more mature 

a Christian becomes, the more is expected of him. 
 
  Let’s look at the text in detail: ""I am the true vine, and my Father is the gardener. {2} He cuts off every branch in me that 

bears no fruit, while every branch that does bear fruit he prunes[1] so that it will be even more fruitful. {3} You are already 
clean because of the word I have spoken to you. {4} Remain in me, and I will remain in you. No branch can bear fruit by itself; it 
must remain in the vine. Neither can you bear fruit unless you remain in me." 

   There are four elements in this allegory that we must understand if we are to benefit from His teaching: 
 
1. THE VINE. 
   Jesus identifies Himself as the genuine vine—the only source of spiritual life. He is the one responsible for the fruit which 

we, the Christians, bear. Many view the fruit of John 15 as the result of evangelism, but in all probability it also refers to 
character qualities of Christlikeness, namely, the fruit of the Spirit: love, joy, peace, patience, kindness, goodness, faithfulness, 
gentleness, and self-control. 

 
2. THE BRANCHES. 
   ""I am the vine; you are the branches. If a man remains in me and I in him, he will bear much fruit; apart from me you can 

do nothing. {6} If anyone does not remain in me, he is like a branch that is thrown away and withers; such branches are picked 
up, thrown into the fire and burned. {7} If you remain in me and my words remain in you, ask whatever you wish, and it will be 
given you. {8} This is to my Father's glory, that you bear much fruit, showing yourselves to be my disciples." 

   Jesus uses the figure of the branch to depict the Christian. Those “in Christ” must “abide in me.” If we abide in Christ, we 
bear fruit. If not, we become barren. 

    
3. THE VINEDRESSER. 
   God the Father is pictured here as a busy, active, faithful gardener, working in His vineyard—an image already well-

established in the Old Testament. 
   "I will sing for the one I love a song about his vineyard: My loved one had a vineyard on a fertile hillside. {2} He dug it up 

and cleared it of stones and planted it with the choicest vines. He built a watchtower in it and cut out a winepress as well. Then 
he looked for a crop of good grapes, but it yielded only bad fruit. {3} "Now you dwellers in Jerusalem and men of Judah, judge 
between me and my vineyard. {4} What more could have been done for my vineyard than I have done for it? When I looked for 
good grapes, why did it yield only bad?" 

   Jesus probably had this passage in mind when He talked of his Father being the vinedresser. In verse 2, He reveals two 
actions of the vinedresser: 

- He does something with the branch that isn’t bearing any fruit at all: He “takes away” 
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- He does something with the branch that isn’t bearing enough fuit: “He prunes” 
   Vines occasionally yield an unproductive, fruitless branch. When that happens, the gardener immediately goes to work, as 

suggested in one paragraph: "Viticulture...consists mainly of pruning. In pruning a vine, two principles are generally observed: 
first, all dead wood must be ruthlessly removed; and second, the live wood must be cut back drastically. Dead wood harbors 
insects and disease and may cause the vine to rot, to say nothing of being unproductive and unsightly. 

   "Live wood must be trimmed back in order to prevent such heavy growth that the life of the vine goes into the wood rather 
than into the fruit. The vineyards in the early spring took like a collection of barren, bleeding stumps; but in the fall they are 
filled with luxuriant purple grapes. 

   "As the farmer wields the pruning knife on his vines, so God cuts dead wood out from among His saints, and often cuts 
back the living wood so far that His method seems cruel. Nevertheless, from those who have suffered the most there often comes 
the greatest fruitfulness." (Merrill C. Tenney's John: The Gospel of Belief") 

   The greatest judgment God could bring to a Christian would be to let Him alone, let him have his own way.  Because God 
loves us, He prunes us and encourages us to bear more fruit for His glory. 

   Most of our lives are mixtures of wood, hay, and straw, along with old, silver, and precious stones.  God blesses those who 
abide in Him:  

 
- The first blessing is that prayer is answered. 
   "If you remain in me and my words remain in you, ask whatever you wish, and it will be given you." (vs. 7) 
 
- The second is that God is glorified 
"This is to my Father's glory, that you bear much fruit, showing yourselves to be my disciples." (vs. 8) 
 
"- The third is that our life will be motivated by love. 
“As the Father has loved me, so have I loved you. Now remain in my love. If you obey my commands, you will remain in my 

love, just as I have obeyed my Father's commands and remain in his love." (vs. 9-10) 
 
- The fourth is that joy will be ours in abundance. 
"I have told you this so that my joy may be in you and that your joy may be complete." (vs. 11). 
 
Having come to this conclusion, let me call your attention to several things I believe we are meant to learn from these first 

three verses of chapter 15.  
First, notice that the purpose of the vine is to bear fruit. We know from the Synoptic Gospels that our Lord cursed the 

unfruitful fig tree (Matthew 21:18-19). Our purpose as Christians is to abide in Christ so that we might bear fruit. Just what is the 
“fruit” which is either absent or present? What is the difference between a “fruitful” branch and an “unfruitful” branch? Some 
think that the “fruit” our Lord refers to here is the “fruit of the Spirit” (see Galatians 5:22-23). Others think of the “fruit” as 
new converts—those who have been saved as a result of the witness of the branches. I understand the term fruit a bit more 
broadly. I believe that as we abide in Christ, He abides in us, and when He abides in us, Jesus Christ becomes evident in and 
through us. The “fruit” then, is being Christ-like. The church is the body of Christ (see 1 Corinthians 12:27; Ephesians 4:12). I 
believe we bear fruit as Christ is manifested in and through our lives. He is seen in us as we manifest His character (Galatians 
5:22-23). He is evident in us as we carry on the work He began when He was on this earth (see Acts 3:6, 12-16; 4:13). Being 
fruitful, then, is manifesting Christ in our lives. 

Second, the branches are the instrument through which fruit is produced. While our Lord produced much “fruit” when He 
was physically on the earth, He now produces “fruit” through those (branches) who believe in Him.  

Third, these branches only bear fruit in union with the vine. The branches obtain life through the vine; they are sustained by 
the vine; they produce fruit through the vine. The only way to bear fruit is for the branches to abide in the vine. 

Fourth, the Father is the gardener, who tends the vine. He removes the lifeless, fruitless branches—those branches which 
were never truly “in the vine,” but only supposed themselves to be. He “cleanses” (some versions render this “prunes”) the 
branches, so that they will bear even more fruit. We really need to pause here for a moment, to reflect on what these words of 
our Lord really mean. There is a way in which Christians can very quickly and easily turn things around, losing the emphasis 
and focus we should have. For example, we think of the Lord’s return, and rather than seeing this as the time when our Lord will 
prevail over His foes and receive the glory He deserves, we think of it mainly in terms of the cessation of our suffering and pain, 
and in terms of the benefits we will gain.  

When our pleasure becomes paramount, rather than God’s glory, then we have fallen far short of what God’s Word teaches. 
Our purpose in life is not to “fill our cups” with all the pleasure we can experience; it is to abide in Christ so that we may bear 
fruit for Him. The process by which this fruit-bearing is promoted is often painful. Thus, the Father cleanses or prunes us, so that 
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we will be more fruitful. And lest you think the Father is being arbitrary, do not forget that the “fruit” which our Lord produced 
by His life and sacrificial death at Calvary came at great cost to Him, and to the Father. 

Fifth, the Word is the instrument which the Father employs to tend the vine. The Word is the instrument which God employs 
to cleanse the branches (15:3; cf. also 17:17). Put in different terms, the Word is the super-sharp cutting instrument by which 
God prunes us (see Hebrews 4:12). Further, it is also my opinion that the Word is often the “cutting instrument” which the 
Father employs to “remove” the unfruitful (and unbelieving) branches (15:2). As I read through the Book of Acts, I see the 
closing of a chapter for Israel and the Jews.23 The gospel is proclaimed, and some Jews receive it. But many are those who reject 
the Word of God, bitterly opposing Paul and others who proclaim it. It is in response to the proclamation of the Word that some 
are “cleansed” and others are “clipped off.” The Word of God is at one and the same time the instrument which separates some 
from the vine, while drawing others all the more closely.  

 
* THE RELATION OF CHRISTIANS TO EACH OTHER (15:12-17) 
   Having explained the essential relationship of Christians to Himself, Jesus proceeded to show His disciples what their 

relationship to each other should be. 
   When death nears, it is remarkable how important the shade of our sheltering friends becomes.  Not even the Son of God 

wanted to be alone when the shadow of the cross darkened His last days. 
   The differences of temperament among them and the jealousies that had arisen over the positions which they expected to 

holdin the coming kingdom made their group unstable. 
   Jesus knew that if they were to maintain an adequate testimony for Him they could do so only as a unit.  Disunity would 

mar their work, if indeed it did not vitate that work altogether. For this reason He gave them the 11th commandment: “My 
command is this: Love each other as I have loved you.” 

   The comparative clause in verse 12 gave the standard by which all real love can be measured and understood. Christ did not 
ask from His disciples more than He himself gave, and He set the norm by His own life. 

   The first element of this lofty love was sacrifice: “Greater love has no one than this, that he lay down his life for his 
friends.” This marked the highest achievement of human love. 

   Divine love went beyond this, for Jesus laid down His life for His enemies.  By emphasizing the word man, the full 
meaning of the text may be brought into plain view.  Men give their lives for their friends; Jesus gave His life for His enemies. 

   A second aspect of love was intimacy, illustrated by Jesus' contrast of the words "friends" and "slaves." The bondservant 
might be loved by the master,, and might be treated kindly; but he never would be regarded as an equal nor given an insight into 
his master's mind. 

   "You are my friends if you do what I command. {15} I no longer call you servants, because a servant does not know his 
master's business. Instead, I have called you friends, for everything that I learned from my Father I have made known to you." 

  The third qauality of divine love was initiative. Jesus had not waited for men to appreciate Him and to invite Him into their 
lives, but He had first chosen them. 

   "You did not choose me, but I chose you and appointed you to go and bear fruit--fruit that will last. Then the Father will 
give you whatever you ask in my name. {17} This is my command: Love each other." 

   The fourth aspect of love was productiveness. Jesus' love for the disciples was to be the secret of their effectiveness.  Out of 
the timid band who fled from His enemies in the garden and who cowered in the upper room after the resurrection, Jesus made 
convincing witnesses. 

 
* THE RELATION OF CHRISTIANS TO THE WORLD (15:18-27) 
   A German preacher named Dietrich Bonhoeffer said: "When Christ calls a man, He bids him come and die."  
   As we turn the pages of the New Testament, the blood of martyrs stains our fingertips. Paul's life is a good example. Acts 

9:15-16 predicts the suffering he would endure for Christ, the fulfillment of which can be found in 1 Cor. 4:11-13 and 2 Cor. 
4:8-9. 

   Jesus never intended that the Christian should live in pious isolation, but in active contact with the problems of men. 
   Nevertheless, He drew a sharp line between the Christian and the "world" which comprises the mass of men who live 

without God. 
   Jesus, in stating the attitude of the world, carefully forewarned the disciples of its hatred because He did not want them 

disillusionned when they met it.  “If the world hates you, keep in mind that it hated me first.” 
   The type of grammatical condition which John used implied the actuality of the hatred; it was not hypothetical. 
   Jesus recognized it as a chilling reality; but He comforted the disciples by reassuring them that He shared with them all the 

ostracism and contempt which the world could heap on them. 

                                                           
23 We know from Romans 11 that this “hardening of Israel” is not total, but partial; not permanent, but temporary.  
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   Throughout all nature, whether in the animal or human world, there is a tendency to dislike any individual that differs from 
the average type.  Birds will drive from the flock one of their number that differs radically from them in plumage. 

   The very fact that He has chosen men out of the world places them in a different category from others.  They have a new 
nature, a new aim in life, a new productiveness.  The world does not understand their motives nor feel comfortable in their 
company. 

 
Jesus gave three reasons why persecution will occur: 
1. "Because you are not of the world 
2. Because they do not know the One who sent Me 
3. That the word may be fulfilled 
   "If you belonged to the world, it would love you as its own. As it is, you do not belong to the world, but I have chosen you 

out of the world. That is why the world hates you. {20} Remember the words I spoke to you: 'No servant is greater than his 
master[1].' If they persecuted me, they will persecute you also. If they obeyed my teaching, they will obey yours also. {21} They 
will treat you this way because of my name, for they do not know the One who sent me.” 

   The chief reason, lastly, for the hatred of the world was Jesus' exposure of its sin.  Verses 22 and 24 describe the effect of 
Jesus on the world. 

   “If I had not come and spoken to them, they would not be guilty of sin. Now, however, they have no excuse for their sin. 
{23} He who hates me hates my Father as well. {24} If I had not done among them what no one else did, they would not be 
guilty of sin. But now they have seen these miracles, and yet they have hated both me and my Father. {25} But this is to fulfill 
what is written in their Law: 'They hated me without reason.'" 

   The words and deeds of Christ showed by contrast how evil men can become.  Ignorance could no longer palliate their 
guilt. 

   Two antidotes to the attitude of the world are proposed in the concluding verses: the witness of the Spirit and the witness of 
Christians. 

   Our reaction to persecution should be one of acceptance, as stated in 1 Peter 4:12: "Dear friends, do not be surprised at the 
painful trial you are suffering, as though something strange were happening to you." 

   Jesus gives us four suggestions on how to react when the persecution starts to bewilder us: 
1. We should rely on the Holy Spirit 
2. We should stand firm and boldly testify our faith in Christ 
3. We shouldn't stumble 
4. We shouldn't forget we'd been forewarned 
   ""When the Counselor comes, whom I will send to you from the Father, the Spirit of truth who goes out from the Father, he 

will testify about me. {27} And you also must testify, for you have been with me from the beginning." 
 
* SOME FINAL WORDS OF APPLICATION 
  Jesus warned His disciples that they were headed for difficult times. Jesus prepared them for this painful experience in a 

number of ways.  
   First, He told them that when the world hated them, they should remember that the world hated Him first (15:18). Because 

they were His disciples, they could expect the same treatment which He had received (15:20). If the world had listened to Him, 
then it would listen to them. However, since the world had generally persecuted Him, they could expect the world to do the same 
to them as well. 

   Persecution by the world, Jesus told them, would not be "personal," but would come to them because they were His 
followers (15:21).  

   He wanted His disciples to know that those who hated Him and them also hated the Father (15:23).  
   Jesus knew that what would be most distressing about the approaching persecution was that it would make no sense! He 

foresaw that it would be "without a cause" (15:25).  
   He hoped that knowing this ahead of time would somehow make it more tolerable for the disciples. 
   The disciples could also expect to be thrown out of synagogues. (Being thrown out of a synagogue was more than a 

temporary eviction from a house of worship.  
    The synagogue was the social and religious center of a community. To be separated from one's own family and people 

would be a painful price to pay for following Jesus.) 
   Of all that Jesus warned them about, the most painful may have been this statement: "An hour is coming for everyone who 

kills you to think that he is offering service to God" (16:2). Why did Jesus give them such distressing news on the eve of His 
crucifixion? His purpose was to prepare them so that they would not stumble when the hard times arrived (16:1). If they would 
remember that Jesus had warned them about such troubles, then they would not be disheartened (16:4).  
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   With Jesus present to encourage and instruct them, they had needed no such warnings. As He prepared to leave them, these 
teachings were essential for their spiritual survival. 

   Although our situations as followers of Jesus are somewhat different today, we likewise need to hear His words about the 
trouble that we will face. In some places in the world today, the opposition which confronts Christians is severe. They are beaten 
and imprisoned. Their homes are burned, or their church meetings are forbidden.  

   These Christians can understand Jesus' words in this passage. They know they should not be surprised by their suffering, 
because Jesus Himself suffered first! 

   Other Christians may not face physical persecution as much as they face social persecution. While not physically beaten, 
they may be ridiculed for their beliefs and laughed at for their convictions.  

   In 1992, movie critic Michael Medved published a book called Hollywood vs. America, in which he demonstrated how the 
movie-making industry takes every opportunity to belittle religion and religious values. Later he produced a video called 
Hollywood vs. Religion. In both the book and the video he stated that even though it often costs them great amounts of money in 
lost revenues, Hollywood movie-makers seem intent on attacking those who believe in God. 

   Persecution is sometimes most intense within a Christian's own home. A husband or a wife may criticize and belittle the 
faith of a believing spouse. This form of persecution may be the most difficult to endure. This is surely the reason that although 
first-century Christians were instructed to remain with their non-Christian mates, the idea of a Christian's marrying a 
nonChristian was unthinkable (1 Corinthians 7:1216, 39). 

   Paul--no stranger to persecution himself-wrote to the church in Rome, "If possible, so far as it depends on you, be at peace 
with all men" (Romans 12:18).  

   The first nine words of this verse indicate that it is not always within our power to live at peace. Sometimes our spiritual 
opponents will not let matters rest, and we will have to face persecution.  

   We should not be surprised at this, remembering Jesus' suffering and His warning that we will also suffer for following 
Him. His words are our protection to keep us from stumbling! 

 
- There is a great difference between picking a fight and enduring a persecution. 
- There is a great difference between loving the world and living in the world. 
- There is a great difference between running scared and running informed. 
———————————————————— 
   Jesus has warned us that persecution is to be expected by those who dare to follow Him. In some way or another, all 

Christians face hardship because of our faith.  
   When that happens, what are we to do? The answers Jesus gives us are "Remain in the vine" and "Love each other." The 

day after He gave these instructions, Jesus went to the cross as the greatest demonstration of love that the world has ever seen. 
However, He was not loved in return. Instead, He was cursed, spit upon, beaten, humiliated, and killed. It was a terrible scene of 
the most irrational hatred the world has ever witnessed.  

   Even in this madness, Jesus demonstrated faithfulness and love. He faced persecution and showed us the way to overcome 
it. 

   Where I live, we have an expression that we use when we have had an unusually bad day. We say, "My mother always said 
there would be days like this." When we are called to pay a difficult price for the privilege of wearing the name of Christ, we 
can, in the same way, say, "My Lord said there would be days like this." Not only did He say that suffering would come, but He 
also told us what to do when it does come: Cling to the vine, and love one another!                                      

 
  A good teacher employs repetition to clarify and to emphasize his content. In verses 9-17, Jesus reiterates and further 

explains what He has just said concerning abiding in Him in verses 1-8. He now gives us some specifics as to how we are to 
abide in Him. He also spells out some of the benefits of abiding in Him. Let me summarize our Lord’s teaching by setting down 
several principles. 

   PRINCIPLE ONE: WHEN WE ABIDE IN CHRIST, WE ABIDE IN HIS LOVE. You will remember that John 
introduces the Upper Room Discourse in chapter 13 with a reference to our Lord’s love for His disciples: 

Just before the Passover feast, Jesus knew that his time had come to depart from this world to the Father. He had loved 
his own who were in the world, and now he loved them to the very end (John 13:1). 

   Jesus now speaks of abiding in Him as abiding in His love. Our Lord’s love for His disciples is like the Father’s love for 
Him. As our Lord speaks, He is virtually standing in the shadow of the cross. How can He speak of the Father’s love for Him at 
a time like this? Usually, we tend to emphasize the Father’s love for us, and that this love prompted Him to send His Son to the 
cross (see Ephesians 2:4). I believe we must also recognize that the Father sent the Son to Calvary out of His love for the Son, 
as well as out of His love for lost sinners. How can this be? Dying on the cross of Calvary was indeed an act of humility on our 
Lord’s part (see Philippians 2:5-8), but it was also intended for His greater exaltation:  
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9 As a result [of His death on Calvary, as described in the previous verses] God exalted him and gave him the name that 
is above every name, 10 so that at the name of Jesus every knee should bow—in heaven and on earth and under the earth, 
11 and every tongue should confess to the glory of God the Father that Jesus Christ is Lord (Philippians 2:9-11). 

18 He is the head of the body, the church, as well as the beginning, the firstborn from among the dead so that he 
himself may become first in all things. 19 For God was pleased to have all his fullness dwell in him 20 and through him to 
reconcile all things to himself by making peace through the blood of his cross—whether things on the earth or things in 
heaven (Colossians 1:18-20; see also Ephesians 1:18-23). 

   It is my understanding and conviction that the Father purposed our Lord’s suffering for His own glory, as well as to bring 
glory to the Son. So, too, God purposes our suffering for His glory, but also for our good. And so it is that our Lord’s love for us 
includes our suffering (see John 15:18ff.), just as the Father’s love for the Son included His suffering. Abiding in Christ involves 
“cleansing” or pruning, which is painful for us at the time, but which causes us to cling to the vine, and thus to bear more fruit, 
and this increased fruit is for His glory, as well as our good. 

   One more thing should be said about abiding in His love. Abiding in His love is not automatic; it is something which we 
are commanded to do, and which takes effort and action on our part (albeit, inspired and empowered by God—see Philippians 
2:12-13). Abiding in Christ requires the self-discipline that Paul talks about (1 Corinthians 9:24-27) and which the Holy Spirit 
produces (see 1 Timothy 1:7). 

   PRINCIPLE TWO: WHEN WE ABIDE IN CHRIST, WE KEEP HIS COMMANDMENTS.    How, then, do we 
abide in His love? Jesus is very clear on this matter. We abide in His love when we keep His commandments. We are to keep 
His commandments just as He has kept His Father’s commandments, thus abiding in His love (verse 10). Just what 
commandments would these be that our Lord has kept? John certainly indicates what some of these are: 

Then Jesus said, “When you lift up the Son of Man, then you will know that I am he, and I do nothing on my own 
initiative, but I speak just what the Father taught me” (John 8:28). 

17 “This is why the Father loves me—because I lay down my life, so that I may take it back again. 18 No one takes it 
away from me, but I lay it down of my own free will. I have the authority to lay it down, and I have the authority to take it 
back again. This is the commandment I received from my Father” (John 10:17-18).  

49 “For I have not spoken from my own authority, but the Father himself who sent me has commanded me what I 
should say and what I should speak. 50 And I know that his commandment is eternal life. Thus the things I say, I say just 
as the Father has told me” (John 12:49-50). 

   Jesus never acted independently of the Father, even when Satan sought to tempt our Lord to do so in His testing in the 
wilderness (Matthew 4:1-11; Luke 4:1-12). He spoke only what the Father gave Him to speak. He even went to the cross of 
Calvary, in obedience to the commandment He received from the Father. Do you remember the expression, “Your wish is my 
command?” The Father’s wish (will) was our Lord’s command. That is the way one truly submits.  

   We often flatter ourselves here, telling ourselves that Jesus died on the cross of Calvary because He loved us so much. 
There is a certain amount of truth in this, but we often carry it too far. I often cringe when I happen to be listening to a Christian 
radio station, and I hear these words, “Could it be that He would really rather die than live without us?” Let’s not flatter 
ourselves. God’s love for the lost did prompt Him to send His precious and sinless Son to the cross of Calvary, but let us not lose 
sight of the fact that Jesus went to that cross in obedience to the command of the Father. 

   Our Lord does not say that we abide in His love “if we keep His commandment (singular),” but rather if we “keep His 
commandments” (plural). Here, Jesus does not say that we abide in His love when we “keep the law.” So long as the term 
“law” is properly defined, one might say this. Paul said that the “law” was holy, righteous, and good (Romans 7:12). He called 
the law “spiritual” (Romans 7:14). And in the next chapter of Romans, Paul said that those who walk in the Spirit will “fulfill 
the requirements of the law” (Romans 8:4). I believe that our Lord avoided the term “law” here and employed the word 
“commandments” because He did not want to give legalistic Judaisers an occasion to attempt to put the Gentiles under the Old 
Testament law. 

   The Judaisers separated the law from love,24 though they should not have done so: 
“Therefore know that the LORD your God, He is God, the faithful God who keeps covenant and mercy for a thousand 

generations with those who love Him and keep His commandments”25 (Deuteronomy 7:9, NKJV, emphasis mine). 
   Jesus inseparably joins love and commandment keeping. Jesus summed up the whole law by two commandments, both of 

which were commands to love: 

                                                           
24 In Luke 13:10-17, we read of our Lord healing the woman who had been bent over double for 18 years. Because she was healed 

on the Sabbath, the synagogue official was indignant—the law had been broken (by his reckoning). Jesus rebuked the official for not caring 
about this woman’s affliction, and for not rejoicing in her healing. The official was only concerned about the law; Jesus acted in love, and in 
so doing, the law was not broken, but fulfilled (cf. Matthew 5:17).   

25 Notice that here, the keeping of the law was spoken of as keeping God’s “commandments,” virtually the same words we find on 
the lips of our Lord in John 15:10. 
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34 Now when the Pharisees heard that he had silenced the Sadducees, they assembled together. 35 And one of them, an 
expert in religious law, asked him a question to test him: 36 “Teacher, which commandment in the law is the greatest?” 37 
Jesus said to him, “‘Love the Lord your God with all your heart, with all your soul, and with all your mind.’ 38 This 
is the first and greatest commandment. 39 A second is like it, ‘Love your neighbor as yourself.’ 40 All the law and the 
prophets hang on these two commandments” (Matthew 22:34-40).  

   The Judaisers seemed to be ignorant of the fact that the law was given out of love. God gave Israel the law because of His 
love for those He had chosen to be His people (Deuteronomy 7:7, 12-13; 10:14-16). He expected His people to obey His law out 
of their love for Him (Deuteronomy 7:9; 30:16). Whenever we separate God’s love from God’s law, we get ourselves into 
trouble.  

God gave the law out of His great love for His people. What God prohibited, He prohibited for man’s own good. What He 
required, He required for man’s own good. The law is a manifestation of God’s love for His people.26 No wonder the psalmists 
can say these things about God’s law:  

1 Blessed is the man Who walks not in the counsel of the ungodly, Nor stands in the path of sinners, Nor sits in the seat 
of the scornful; 2 But his delight is in the law of the LORD, And in His law he meditates day and night (Psalm 1:1-2, 
NKJV). 

7 The law of the LORD is perfect, converting the soul; The testimony of the LORD is sure, making wise the simple; 8 
The statutes of the LORD are right, rejoicing the heart; The commandment of the LORD is pure, enlightening the eyes 
(Psalm 19:7-8, NKJV). 

I delight to do Your will, O my God, And Your law is within my heart (Psalm 40:8, NKJV). 
Open my eyes, that I may see Wondrous things from Your law (Psalm 119:18, NKJV). 
Let Your tender mercies come to me, that I may live; For Your law is my delight (Psalm 119:77, NKJV). 
Oh, how I love Your law! It is my meditation all the day (Psalm 119:97, NKJV). 
98 You, through Your commandments, make me wiser than my enemies; For they are ever with me. 99 I have more 

understanding than all my teachers, For Your testimonies are my meditation. 100 I understand more than the ancients, 
Because I keep Your precepts (Psalm 119:98-100, NKJV). 

   The law of God should be the delight of every saint because it is a manifestation of God’s love. God gave us His law to 
keep us from those things which would destroy us and to point us to the only One who can save us—Jesus Christ. Whenever we 
begin to look upon God’s commands as something other than an expression of God’s love, then we are headed for serious 
trouble. 

   For example, consider the account of the fall of man in Genesis 3. When God created Adam and Eve and placed them in the 
Garden of Eden, He gave them a good work to do, and also many good things to eat. The only thing He prohibited was the fruit 
of the tree of the knowledge of good and evil (Genesis 2:16-17). Deceitfully, Satan questioned Eve in such a way as to cause her 
to question God’s love for her. The serpent convinced Eve that God had not prohibited eating from this tree out of love (which, 
indeed, He had), but out of some less-than-noble motivation. Satan convinced Eve that God was withholding something good, 
and that she would have to disobey God’s commandment in order to obtain what was “good” for her. Had she trusted in God and 
believed that He forbade the illicit fruit for her good, she would not have desired to eat of that fruit.  

   It is quite easy for us to see the truth as it applies to Adam and Eve, so long ago and so far away. But let us pause for just a 
moment to consider a present day example.  

As in all the churches of the saints, 34 the women should be silent in the churches, for they are not permitted to speak. 
Rather, let them be in submission, as in fact the law says. 35 If they want to find out about something, they should ask their 
husbands at home. 36 Did the word of God begin with you, or did it come to you alone? 37 If anyone considers himself a 
prophet or spiritual person, he should acknowledge that what I write to you is the Lord’s command. 38 If someone does not 
recognize this, he is not recognized (1 Corinthians 14:33b-38).  

   Not just in this passage, but in other New Testament texts as well, Paul calls for men and women to function differently in 
the church, particularly in its gathering for teaching and worship. Paul instructs the women to be “silent in the churches.” He 
then indicates that this is part of the submission of women which the law requires. And then he goes so far as to insist that his 
instruction is the “command” of our Lord. Why is it that a distressingly large number of evangelical Christians cannot accept 
this prohibition in the same way that Adam and Eve should have accepted the prohibition of the forbidden fruit? Why is there 
the assumption that a loving God would not, and could not, restrict the public ministry of women? Why is it that students and 
scholars are rushing back to their texts, trying to find some loophole which will allow them to set this command of our Lord 
aside? This prohibition is one of our Lord’s commands, and we should look upon it as a manifestation of His love. And if we are 
to truly abide in His love, then we must keep this command, as well as all the other commandments of our Lord. 

                                                           
26 This is a point at which some dispensationalists need to be very careful. In their efforts to contrast “law” and “grace” (the old 

covenant and the new), they tend to portray the law as being evil, and opposed to grace, when the law was given out of God’s love to point 
men to the grace they desperately need as sinners, condemned by the law, and which they can obtain only in Christ.  
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18 Then Jesus came up and said to them, “All authority in heaven and on earth has been given to me. 19 Therefore go 
and make disciples of all nations, baptizing them in the name of the Father and the Son and the Holy Spirit, 20 teaching 
them to obey everything I have commanded you. And remember, I am with you always, to the end of the age” (Matthew 
28:18-20, emphasis mine). 

   PRINCIPLE THREE: WHEN WE ABIDE IN CHRIST, WE LOVE THE BRETHREN. While the words of our Lord 
make it clear that we are to keep all of His commandments (verse 9), at this moment Jesus gives His disciples but one 
commandment: they must love one another, just as He has loved them (verse 12). In some ways, this one command encompasses 
all other commands in that if one acts in love toward others, he will keep the commandments. This command has already been 
given by our Lord: 

34 “I give you a new commandment—to love one another. Just as I have loved you, you also are to love one another. 
35 Everyone will know by this that you are my disciples—if you have love for one another” (John 13:34-35). 

   In chapter 13 and in our text in chapter 15, Jesus is commanding His disciples to love each other. The command does not 
appear to encompass the world at large, but their relationships with one another as His disciples. As the world witnesses this 
love, they will see that its origin is divine, and that these men really are the disciples of Jesus. Very shortly, Jesus is going to 
reveal to His disciples that the world will hate them because they love Him. No wonder it is vital for these men to love one 
another. It is apparent that these men have not always been of one mind. This very night these men were arguing with one 
another over which of them was considered the greatest (see Luke 22:24). In our Lord’s absence, the potential for division was 
increased. The Holy Spirit would give them a supernatural unity in Christ, but they must strive to maintain this unity by living in 
love. 

   PRINCIPLE FOUR: WHEN WE ABIDE IN CHRIST, WE HAVE GREAT JOY (verse 11). Leon Morris calls our 
attention to the fact that the word “joy” occurs only once before the Upper Room Discourse, but it will now occur seven times.27 
Obviously, “joy” is a prominent theme in our text, at a time when we might not expect it. Hearts were heavy that evening, for 
Jesus had told them some very distressing things, which troubled them greatly (13:22; 14:1, 27; 16:6, 22). If His disciples would 
abide in Him, their sorrows would be dispelled, and they would be replaced by great joy. Not only would His joy be in them, but 
their joy would be full. Their hearts would overflow with joy. When we read through the Book of Acts, we find joyful believers, 
very often in the midst of adversity (see Acts 2:28; 8:5-8; 13:52; 15:3; 20:24).28  

   What is it that will give the disciples—and us—great joy? The first thing I would say is that the “joy” one experiences as an 
unbeliever is very different from the “joy” of the Christian. In fact, the “joy” we experience as Christians is almost the opposite 
of the joy we once experienced apart from Christ. Unfortunately, Jonah illustrates the wrong kind of joy. He could rejoice in his 
own personal comfort, thanks to the vine that afforded him some shade (4:6), but he was greatly distressed by the salvation of 
the people of Nineveh (Jonah 4:1-4).  

 
Our joy is very different … 
First and foremost, our joy is really His joy (John 15:11; 17:13). As we abide in Him and He in us, we experience great joy 

from those things that bring Him joy, as we would also be grieved by what grieves Him.29  
Second, the disciples had a very special joy. As they were greatly grieved at the death of their Master, their joy at seeing Him 

alive, raised from the dead, can hardly be described (see John 16:22; 20:20; 21:7).  
 
Third, joy is the fruit of the Holy Spirit (Acts 13:42; Romans 14:17; Galatians 5:22; 1 Thessalonians 1:6).  
 
Fourth, we have joy when we become born-again Christians by faith in Jesus Christ (Acts 8:5-8; Romans 15:13).  
 
Fifth, we rejoice when others come to faith in Christ, as well as when they grow in their faith (Acts 11:23; 15:13; 2 

Corinthians 7:13; 1 Thessalonians 2:19-20; 3:9; Philemon 1:7; Hebrews 13:17; 1 John 1:4).  
 
Sixth, we have joy in taking part in the plans and purposes of a sovereign God, even when this brings about our own 

suffering (Acts 4:23-31).  
 
Seventh, we find joy in doing that which brings the Father’s approval (Hebrews 12:2).  
 

                                                           
27 “Up till this point the word joy has occurred in only one verse in this Gospel (3:29). But in the Upper Room it is used seven 

times.” Leon Morris, Reflections on the Gospel of John (Grand Rapids: Baker Book House, 1988), vol. 3, p. 521. 
28 See also James 1:2; 1 Peter 4:13. 
29 Compare Romans 12:15, which instructs us to enter into the joy of fellow-believers, and also into their sorrows.  
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Eighth, we have joy in sacrificial service (2 Corinthians 8:2).  
 
Ninth, we have joy in being with other saints and enjoying their fellowship (Philippians 1:3-4; 1 Thessalonians 2:19; 2 

Timothy 1:4; 2 John 1:12).  
 
Tenth, we have joy when we ask God for what He desires and for what we need, and in seeing Him answer our prayers (John 

16:24). 
 
PRINCIPLE FIVE: WHEN WE ABIDE IN CHRIST, WE ARE HIS FRIENDS. Jesus tells His disciples that He no 

longer calls them slaves, but rather friends. Nevertheless, in the Epistles, the apostles call themselves “slaves” of Christ (see 
Romans 1:1; 2 Corinthians 4:5; Galatians 1:10; Philippians 1:1; Colossians 4:12; Titus 1:1; James 1:1; 2 Peter 1:1; Jude 1:1). 
They also urge others to think of themselves in this way (Ephesians 6:6; 1 Peter 2:16).  

 
Nevertheless, Jesus speaks of a change which is about to take place in His relationship with His disciples. He will no longer 

deal with them as His slaves but rather as His intimate friends. A slave is expected to do what his master instructs him to do, 
whether or not he likes it, and whether or not he understands why he is commanded to do it. The best analogy today would be 
found in the armed forces. The change would be from the status of a “private” in the army to a “pal” of the sergeant. When new 
recruits are sent to boot camp, it is to train them to be “slaves.” That is, it is to train these men to obey orders, instantly, and 
without question. If the sergeant orders a private to dig a hole four feet square, the private is to do it. If the sergeant then orders 
the private to fill the hole back in again, he is to obey without hesitation. The “private” is virtually the “sergeant’s” slave (at least 
that’s how it used to be). The private would never think of expecting the sergeant to explain his reasons for giving any order. 

 
Up till now, there was a sense in which the disciples were more like slaves than friends. It was not because Jesus was treating 

them unkindly, but because they were incapable of being anything else. A “friend” is one with whom you share your thinking, 
your goals, your motivations, your reasons for doing things. The disciples were simply not able to understand any of these 
things, even though our Lord communicated many of them to His disciples. But now, with the coming of the Holy Spirit and 
their abiding in Him, He could openly disclose His plans and purposes, so that they knew not only what He was seeking to do, 
but how and why He was doing it. No longer were His disciples to be “in the dark”; they were to be fully enlightened as to what 
He was doing. Abiding in Christ intimately connects us with Christ, so that we not only draw life and strength from Him, but we 
also come to know His heart and mind. 

 
We see hints of this kind of friendship with God in the Old Testament.30 God called Abraham “My friend” in Isaiah 41:8. 

When He was about to destroy Sodom and Gomorrah, He would not keep this from His “friend”: 
17 And the LORD said, “Shall I hide from Abraham what I am doing, 18 since Abraham shall surely become a great 

and mighty nation, and all the nations of the earth shall be blessed in him?” (Genesis 18:17-18, NKJV; see Isaiah 41:8.) 
The same kind of intimacy can be seen with Moses: 

9 And it came to pass, when Moses entered the tabernacle, that the pillar of cloud descended and stood at the door of 
the tabernacle, and the Lord talked with Moses. 10 All the people saw the pillar of cloud standing at the tabernacle door, 
and all the people rose and worshiped, each man in his tent door. 11 So the LORD spoke to Moses face to face, as a man 
speaks to his friend. And he would return to the camp, but his servant Joshua the son of Nun, a young man, did not depart 
from the tabernacle. 12 Then Moses said to the LORD, “See, You say to me, ‘Bring up this people.’ But You have not let 
me know whom You will send with me. Yet You have said, ‘I know you by name, and you have also found grace in My 
sight.’ 13 Now therefore, I pray, if I have found grace in Your sight, show me now Your way, that I may know You and 
that I may find grace in Your sight. And consider that this nation is Your people.” 14 And He said, “My Presence will go 
with you, and I will give you rest” (Exodus 33:9-14, NKJV, emphasis mine). 

I would ask you to take note of the fact that both Abraham and Moses are called the friend of God. In both cases, God reveals 
things to His “friend” that He does not reveal to others. And in both cases, on the basis of what God did reveal to His “friend,” 
this “friend” petitioned God on behalf of others, and the petition was granted. 

 
Throughout the Gospels, we are told that the disciples did not know or did not understand much of what Jesus was here to do. 

They misunderstood and misapplied much of what He did tell them. But after His death and resurrection and the coming of the 
Holy Spirit, things became clear to the disciples. And since the apostles wrote the New Testament Gospels and Epistles under 

                                                           
30 “We should remember that in the Old Testament we read that Abraham was the friend of God (Isa. 41:8) and that God did not 

hide from Abraham what he proposed to do (Gen. 18:17). Similarly, God spoke to Moses as to a friend (Exod. 33:11). The disciples had been 
admitted to a relationship like that. They were not slaves, but friends.” Leon Morris, Reflections on the Gospel of John, vol. 3, p. 525. 
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the inspiration of the Holy Spirit, they have passed on to us what they learned. And so from the time of Pentecost onward, any 
saint can be an informed “friend” of our Lord, knowing what He is doing, and why, through His Word. 

Think of someone you know of who is powerful and influential, and who is sought after by many. Can you imagine what it 
would be like to know that person intimately, to spend time with this one, and to be able to speak freely about the most 
confidential matters? This is the relationship which our Lord not only makes possible for us, it is a relationship He urges us to 
enter into, and in which we are to abide. 

 
One’s last words must be assumed to be significant. Prominent among our Lord’s last words to His disciples was the 

command to abide in Him. It is the key to fruitfulness, but it is much more than that. It is as essential to our spiritual lives as 
eating or breathing is to sustaining physical life. As I was reflecting on what it meant to abide in Christ, my attention turned to 
the words of our Lord in John 14:6, where He claimed to be “the way, the truth, and the life.” No born-again Christian would 
think of denying the truth of these words, but some are inclined to restrict and limit them to the time when people come to faith 
in Jesus for the forgiveness of their sins and for the gift of eternal life. Jesus is “the way” to the Father, but we must continue in 
that way. Jesus is “the truth,” and we must believe in the truth of the gospel in order to be saved. But we must constantly be in 
“the truth” of God’s Word because the world and the devil are constantly dealing in deception and illusions (see Ephesians 
4:17-25). Jesus is “the life,” and we must abide in Him, drawing life from Him daily, for these earthly bodies in which we live 
are, in Paul’s words, “bodies of death” (Romans 7:24). If there are many texts which instruct us regarding our initial entrance 
into the faith, there are also many texts like our text in John 15 which instruct us to continue to abide in Christ. 

 
And so I would ask a very simple question of you, my friend, “Are you abiding in Christ?” Have you come to recognize your 

sin, your need for truth, for life, for a way to God the Father and to His he 
 
 


